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f Ramadan: A Global Season of

Worship and Good Deeds

S. Abul Hasan Ali Nadwi

All these things have made Ramadan a
global season and a time of grand
celebration of worship, God-remembrance,
recitation of the Quran, self-restraint, and piety
in  which Muslims—educated and
uneducated, rich and poor, humble and
privileged-participate like close friends and
associates all over the world. Ramadan falls
at the same time in every city and village in
the world. Its arrival can be noticed equally in
the palaces of the rich as well as huts of the
poor. No one can dare do its rituals differently
according to his personal understanding,
nor is there any scope for a disagreement in
determining the number of its days. The
grandeur and beauty of Ramadan is, in fact,
easily noticeable throughout the length and
breadth of the Muslim world. It seems as if a
canopy of effulgence and peace is raised all
over the Muslim society. Even those who are
slack in Fasting choose to fast in Ramadan
for the fear of being alienated in the Muslim
community. If for some reason they decide
not to fast, they eat in the day hiding from
others in shame. The sick and the traveller
are, of course, lawfully exempted from
Fasting. Fasting is thus observed collectively
throughout the world in the same month. This
creates a congenial and conducive
atmosphere for the believers due to which
Fasting becomes easy, hearts soften, and
Muslims turn to deeds of worship and

submission, sympathy and compassion with
greater eagerness.m J
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Wisdom of Qur’an

Those who love to see obscenity spread among
the believers, will have a grievous penalty in
this life and in the Hereafter. Allah knows while
you do not know.
(al-Nur 24:19)
This verse carries a miraculous note, for it
was revealed in Madinah in a particular context.
A certain event had happened which was rapidly
gaining currency. The Qur’'an disregards such
insignificant points as the number of people
involved in such events and their
interrelationships. Its critique is universal, far
beyond the narrow historical and geographical
limits of any particular event. Its message is
as valid now as it was at the time of its initial
revelation.

As for those who love to spread obscenity
among the unbelievers, it may suffice for us to
cast a quick glance over today’s journalism,
television, radio, popular fiction, cinema and
outlook on life. Such an abysmal depth of moral
depravity was once unimaginable. The Madinan
Muslims took the verse quoted above at its
face value and believed in it. They could not
foresee the present level of obscenity that
pervades society.

It goes without saying that the forces of
moral disorder and anarchy are equipped with
an amazingly rich range of resources. They are
capable of accomplishing anything and may
project falsehood and evil as truth.

The same is true of the evil influence
exercised by political, social and financial
bodies working amid us. Europeans, Americans
and Communists who nurture a false and
tendentious view of life, who cause and spread
corruption, whose morals are depraved and who
cling to a false set of notions represent a
powerful, highly organized entity. They impose
their evil views on other nations. Presently they
enjoy ascendancy and hegemony. They are
further reinforced by a media which loves to
spread obscenity among believers.m

Pearls From the
Prophet Mohammad (PBUH)

Ayesha Siddiga narrated that, once, she

began to cry at the thought of Hell. The Prophet
asked her, “What made you cry?” “l| thought of
Hell and the fear of it made me weep. Will you
remember the members of your family on the
Day of Judgement?” she said. “No one will
remember anyone [or care for him] at three
places,” the Prophet observed. “One, when the
Scales of Justice will be set up and up to the
time it will not be known whether the weight of
one’s [good] deeds is heavy or light ; two, when
the Book of Deeds will be handed over and, on
receiving itin the right hand, one truthful Believer
wilt joyously say to the other ‘Read it’, and up
to the time it wili not be known in which hand
the Book of Deeds is to be given, in the right
hand, or in the left, or from behind; and, three,
when the Bridge will be placed over the
Bottomless Pit [and everyone will be
commanded to pass over it].”

—Abu Dawood

Commentary :The substance of the
Prophet’s reply is that, on the Day of
Judgement, three occasions will be so terrible
that everyone will be concerned only with his
own fate and no one will be able to come to
anyone’s rescue : (I) when the deeds will be
weighed and till the time the result is known,
(i) when people will be waiting for the Book of
Deeds and everyone will be wondering whether
it is given to him in the right hand or the left [i.
e., heis found worthy of forgiveness and reward
or wrath and punishment] ; and, three, when
the Bridge of Sirat will be placed over Hell and
everyone will be called upon to pass over it.

In brief, all of us should strive earnestly for
the Hereafter and refrain from depending upon
anyone for our salvation.®
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Editor's Note2s

Covid 19

The April issue of the fragrance could not be published because
of the sudden eruption of coronavirus. The lockdown was imposed
and all activities came to a stand still. The pandemic was so furious
that within no time it engulfed the whole country. It is alleged that in the
Wuhan province of China some experiment was being conducted to
make a chemical bomb. Incidentally some gas leaked out and first it
cost devastating effect in China and then gradually its tentacles caught
hold of all most 120 countries of the world. The worst effected were
Australia, England and America. In India this pandemic showed up in
South but slowly it reached other parts of the country. In America more
than 1 lac persons have lost life. India too is heading for such a disaster.
The government is making all efforts to contain this misery but no
medicine has so far been developed. Physicians are making efforts
to provide possible relief to the patients by ventilators and other
physical means.

In early March Tablighi Jamaat had convened a global meeting

at its Markaz at Hazrat Nizamuddin in New Delhi. Hundreds of foreign
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Jamaties had come to attend this gathering of about 4,000 men. After
the dispersal of the meeting groups were formed to go to different
parts of the country for preaching and spreading the Mission’s ideology.
Unfortunately one Jamati in Kashmir and two in Hyderabad fell ill and
died. They were found corona positive so their travel history was
looked into and that ended at Nizamuddin Markaz. This caused much
hue and cry and Jamaat was targeted for spreading this pandemic.
Hundreds of Jamaties were arrested and those found corona positive
were hospitalized. Head of the Mission Maulana Saad Khandalvis has
been accused of this fall out.

It was just a chance that some foreign Jamaties were found
career of this pandemic though it had engulfed the major part of the
globe where no Jamati had gone. Now let us pray that God may bestow
His kindness and save us from further agony. &

S.A.

We solicit articles for publication in The Fragrance of East. Suitable
remuneration will be paid to writers. We prefer receipt of articles on:
e-mail: shariq_alavi@yahoo.com
along with a hard copy, duly signed, by post.
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My Acquaintance With Surat-ul-Kahf

One of the Surahs or the chapters
of the Qur’an which I am accustomed to
recite on Fridays, since my childhood,
is Surat-ul-Kahf (The Cave). In the
course of my study of the Traditions, |
learnt that the Prophet exhorted his
followers to learn and recite this chapter
as a means of deliverance from the
scourge of Dajjal. This led me to think
of the ways and means hinted at in this
Chapter, which could be efficacious in
achieving deliverance from that
despicable ‘man of sin’, for, the Prophet
of Islam not only repeatedly beseeched
divine protection against him but also
vigorously commanded his followers to
earnestly seek refuge from that evil. The
Prophet described Dajjal as ‘the
greatest evil since the birth of Adam to
the Doomsday’. This naturally aroused
my curiosity to find out why, of all the
chapters of the Qur’an, the Prophet
selected this Surah for protection
against this ominous evil.

The Portending Calamity and Surat-
ul-Kahf

| felt an irresistible urge to find out
the reason for the selection of this
chapter as a deliverer from the calamity
of gathering clouds: | wanted to know
what the Surah had to do with the
portending evil of Dajjal?

- S. Abul Hasan Ali Nadwi

The Qur’an has a number of
chapters of varying length but why was
this Surah selected at all as a recipe to
dwell safety during a period of frightful
calamity?

Gradually 1 was led to the
conclusion that Dajjal shall symbolized
the abounding evil of the last time, while
the Surat-ul-Kahf provides, more than
any other chapter of the Qur’an, the
means to identify him and guard our
spiritual gains against the incursions of
that evil. Anyone who tries to understand
the Surah with patience and fullness of
knowledge, through its frequent
recitation and pondering over the lesson
it contains, shall undoubtedly be able to
guard his soul against that ruthless and
insidious wickedness.

The Surat-ul-Kahf clearly shows
the making of the seductive adversary
of the last time, or, dwells upon his
characteristics so minutely that he can
be easily identified in every age and
place, in whatever shape he might exist.
The Surah appraises us of the
underlying thought and content of this
evil, the rallying-cry of its call; and
prepares us to withstand and fight the
evil out to the finish. The Surat-ul-Kahf,
thus, gives a lie to the concept that
determines this worldly attitude of this
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principle of evil and firmly rejectsitas a
way of life.

Subject matter of the Surah

When | turned to have a closer look
at the Surah again, with the point of view
I have just explained, | found it displaying
the vista of a new world, conveying a
range of meaning yet unknown to me,
pertaining to the sole topic which can
be denoted as the ‘struggle between
faith and materialism’ or the ‘Invisible
Power and the world of causation’. The
parables and illustrations, allusions and
explanations couched in the Surah
teach, somewhere covertly and at
places even overtly, the same lesson
about the mystery of life.

This discovery filled me with
delight. It unfolded before me a new
aspect of the prophethood of
Muhammed, and a recorded miracle of
the Qur’an. | had never imagined that
the Scripture revealed in the sixth
century A.D. so vividly depicts the
features of a Godless civilization,
working by signs and wonders and
seeking Divine Worship, although it
came into the world in the seventeenth
century and ascended to its over-ripe
culmination in the twentieth century. This
God-apposing, seductive agency
personified in the prophetic language as
Dajjal, or as a tyrant to deify the political
power, had been graphically described
centuries before it saw the light of day.

| put forth my views in an article
written about 35 years back when I was
teaching the exegesis of the Qur’an at
the Nadwatul Ulama, Lucknow. The
article was published by Maulana Syed
Abdul ‘Ala Moududi in his journal
Tarjuman-ul-Qur’an. | also had an
opportunity to stay at Hyderabad for a
short while in 1946, as a guest of the
late Maulana Seyd Manazir Ahsan
Gilani, the then Head of the Department
of Theology in the Osmania University
of Hyderabad. This provided me with an
opportunity to discuss the matter with
Maulana Gilani who had gone through
my article. He intended, as he then told
me, to write a detailed commentary of
this chapter of the Qur’an and get it
published in the monthly journal Al-
Furgan of Lucknow. Later on, the said
journal did bring out the entire article of
the Maulana, but, alas, after his death.

| again felt inclined to expand my
thesis after going through the lengthy
article of Maulana Gilani which had been
published years after my own earlier
paper. | intended to highlight the
inspiring theme of the Surah which is
closely connected with the underlying
concept of the philosophical thoughts
and the intellectual movements of the
last age, and, from that angle, to focus
attention on the signs and indications,
lessons and notes of warning contained
in this chapter. | undoubtedly took
advantage of the masterly exposition of
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the Surah by Maulana Gilani. | have,
however, not followed the conventional
pattern of the Quranic commentaries.
On the contrary, it is, on the whole, an
exposition of my own thought and
impressions on the content and essence
of the Surah.

Key to the Personality of Dajjal

The name of Antichrist, known as
Daijal in Arabic, provides a clue for the
comprehension of the hidden traits,
characteristics and features of a
concept whose distinguishing mark
signifies evil and mischief, apostasy and
enmity to God. Falsehood and
deception are, then, the two central
notions from which radiate the
attributes, characteristics, functions and
mission of what is symbolized in the
person of Daijal.

The distinguishing mark and
symbol of the present-day materialistic
civilization is trickery and swaggering
deception revealing its dominant trait in
every walk of life. Not a single aspect of
the life today is free from its
contaminating effect. Things are
presented exactly by opposite names.
A jumble of high-sounding names and
nomenclatures, clichés and
terminologies abound to the extent of
meaninglessness: the outward
appearance has hardly any relation to
its content within; beginning and the end,
the objective in view and the means

adopted to realize it, the ideals and
concepts reverently put forth and the
conduct of their propagators are all
diametrically opposed to each other.
Similar is the case of all those
philosophies, or, more accurately,
jargons, which have bewitched people
and taken the place of religion. An aura
of inviolable sacredness is created
round the teachings and
pronouncements of its mentors, love
and respect are demanded for them as
articles of faith and the expression of the
least doubt in their greatness or
eminence is dubbed as reactionary and
obscurantist denial if a well-known and
accepted fact. And this is not true of the
populace and laity alone; even the most
intelligent and highly educated elite can
be seen singing the praise of modernist
ideologies without giving any thought to
the sincerity and truthfulness of their
propagators to a dispassionate
evaluation of the harm or good these
ideologies have done to the humanity.
Lacking both in moral courage and
intellectual integrity, they are carried
away by the fallacious valiums of these
ideologies; and so they remain
completely oblivious of the wellbeing or
its absence obtained as the end-result
of their endeavors in pursuit of these
illusive ideals. All this is the product of
the hypnotizing spell of the deceitful
delusion conjured up by the seductive
agencies which are no more than mere
fore-runners of the Great Deluder,
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terribly more powerful and irresistible,
in whatever time or clime he might make
his appearance.

This spirit of falsehood, deceit and
artful trickery pervades modern
civilization simply because it has tuned
its back to the over lordship of God,
Prophethood, unseen realities of and
divine revelation: decided to depend
exclusively on the senses and
perceptible, immediate gains, power
and pelf. And this is what this Surah
seeks to contradict. The events
recounted and the parables alluded to
in this chapter point to the same moral-
the brevity, uncertainty and vanity of the
worldly life, its traps and illusions.

Role of Judaism and Christianity

We have to acknowledge the fact,
albeit regretfully, that the roles of
Christianity (which lighted the path of
Europe during the medieval ages) and
the revengeful Judaism, despite
fundamental differences in their faiths
and beliefs, have played more or less a
complementary role in the making of the
present day materialistic civilization.
Both these are, to be sure, equally
responsible for pushing humanity
towards an extremist and
uncompromisingly materialistic outlook
of life whose essential ingredients are
denial of ethical-spiritual values and the
teachings of the prophets. The Christian
nations of the West which had already

thrown off the yoke of the Church and
Papacy by the end of the sixteenth
century, and severed their relations from
true Christianity preaching unity of God
and clemency even earlier, adopted a
purely utilitarian concept of life. The
rapid strides in technological
discoveries and manufacture of
devastating weapons, coupled with a
complete imbalance between
knowledge and emotions, intellect and
conscience, business and morals have
confronted humanity with the imminent
danger of its swift annihilation.

The world Jewry took a keen
interest in the recent past, owing to a
variety of causes pertaining to their
racial pride, educational advancement,
political ambitions, etc., to accelerate
the pace of technological progress. This
has enabled them to assume the control
of modern civilization, they have gained
the start in every field, literature and
education, political thought and practical
politics, press and industry-in fine, they
have become the torchbearers of
modern western culture and its way of
life. Even a cursory survey of the recent
developments in international politics
would convince us of the pivotal role
played by the world Jewry in the western
society. Now this civilization is rushing
ahead, with all its treasure of knowledge
and glittering progress, towards its
doom-a product of unyielding despair
and negative view of life. This is to
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happen, then because of the falsehood
and deceit, strife and dissension
fomented by the Jews who have been
allowed, regardless of their defiant and
revengeful predisposition, treacherous
ways and cloak and dagger methods,
to strengthen their roots in the nutritious
soil of the western society. The modern
West has afforded them with an
opportunity to nurse and flourish the
secret springs of the Jewish life in a
manner they have never had in the past.
This is the tragedy of the modern times:
a grave and menacing challenge not
only to the Arabs who are presently
faced with a life and death struggle
owing to it, but also an approaching
danger for the entire mankind.

This is perhaps the reason why
this chapter of the Qur’an is intimately
connected with the beliefs of the Jews
and Christians. The Surah begins with
a reference to what the latter regard as
the most important article of their faith.

“Praise be to Allah Who hath
revealed the Scripture unto His slave,
and hath not placed therein and
crookedness,

“(But hath made it) straight, to
give warning of stern punishment
form Him, and to bring unto the
believers who do good works the
news that theirs will be a fair reward.

“Wherein they will abide for
ever;

“And to warn those who say;
Allah hath chosen a son,

“(A thing) where of they have no
knowledge, nor (had) their fathers.
Dreadful is the word that cometh out
of their mouths. The speak naught but
alie.”

(Al-Kahf: 1-5)
Christianity is the cradle of
modern civilization which is

passionately fond of the earthly life and
its comforts: laying undue emphasis on
the material, this materialistic civilization
has rejected all ethical-spiritual values,
and has impetuously plunged headlong
to capture power and glory, gold and
riches. And this is the ground where
Judaism finds a meeting-point with
Christianity despite its differences and
enmity with the latter.

One hardly finds any clear-cut
reference to the Hereafter, Day of
Judgment and requital, preparation for
the eternal of earthly life, denigration of
covetousness, contempt for power and
pelf, condemnation of fomenting trouble
and strife, exhortation to adopt such
moral virtues as contentment,
righteousness and piety in the verbose
narrations of the Old Testament.
Absence of any emphasis in the Old
Testament on the feeling nature of
earthly sojourn in this terrestrial world
and the eternal rewards and
punishments in the Hereatfter, thus,
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makes it conspicuously different from
other revealed scriptures.

Itis, therefore, not at all surprising
if the history of Jewish people finds
expression in its will to capture power
for power’s sake, thirst for revenge,
pangs of jealousy, racial pride,
covetousness, egotism and chauvinism.
All these inclinations and propensities
are fostered and stimulated by their
religious scriptures, literature and
history; and we can find visible traces
of these in their thoughts, philosophies,
political movements, discoveries and
intellectual endeavours. Likewise, their
code of social conduct has no place for
such values and sentiments as
humanitarianism, generosity, self-
abnegation, benevolence, forbearance,
detachment from worldly pleasures and
longing for reward in the Hereafter.

God has, for these very reasons,
sternly admonished the Christians for
their adoptionist belief in regard to
Jesus Chris, which made him an
associate in the Divinity of God. They
have also been warned against the
scrambles for the worldly goods and
fleeting pleasures.

“Lo! We have placed all that is
on the earth as an ornament
therefore that We may try them; which
of them is best in conduct.” (al-Kahf:
7)

Administering a reprove to

those who deny Hereafter and place
confidence in their worldly
possessions, the Qur’an says:

“Say: Shall We inform you who
will be the greatest losers by their
works?

“Those whose effort goeth
astray in the life of the world, and yet
they reckon that they do good work.”

(Al-Kahf: 104-5)

Unflinching belief in the Hereatter,
unseen realities, Creator of the
Universe and His Omnipotence is, thus,
the central theme of the Surat-ul-Kahf.
In its rational, motive and judgement this
belief runs counter to the sprit, ideation
and conception of the materialistic view
of life which places confidence only in
the senses and their perceptions. The
latter loudly extols earthly benefits,
sensual pleasures and racial and
national superiority while the scornfully
rejects then as above abominably
loathsome Surat-ul-Kahf, in this wise,
drives home the uncertainties and
paradoxes of our earthly life, for, this
worldly attitude of the Christian nations
has led them more than any other
people to promote and patronize the
materialistic world-view. The Jews,
have, after the Christians, assumed its
direction and patronage, although they
have been the greatest adversaries of
Christianity since its inception. Now this
civilization is destined to attain its
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culminating point under the inspiration
and guidance of the Jews, one of whom
would, undoubtedly, show signs of the
Great Antichrist or Dajjal-i-Akbar, by
overshadowing all the other standard-
bearers of deceit and falsehood,
irreligion and godlessness.

The Prophet of Islam is reported
to have said that the recitation of this
Surah, particularly its initial portion,
would save one from the evils Dajjal.
There is a sequence and significance
in the initial and closing verses of the
Surah which can easily be discerned.
The Surah, as awhole, is thus, intimately
connects with the scourge of Dajjal.

The contents of this Surah can be
divided into four parts which unfold its
central theme.

(1) The story of the Companions of
the Cave.

(2) Parable of the owner of two
gardens.

(3) The story of Prophet Moses and
Khidhr.

(4) The story of Zul-Qarnain.
The Two World-V iews

Normally, there is a necessary
connection between the cause and the
effect (or consequence) in a physical
phenomenon. In other words, the cause
or sum total of circumstances are
inherent in the effect, i.e. their presence
givesrise to the effect. The causes and

effect are thus inter-dependent and the
former almost always leads, in the given
circumstances, to the appearance of
the latter. Now, there are people who can
never look beyond the basic causal
dependence capable of analysis by
speculative thought of scientific
observation and, therefore, their view is
limited to the material, perceptible
objects and events. They naturally,
believe in the universal causative origin
of all phenomena. To them, no effect or
consequence can appear without the
cause nor do they recognise any power
which can intervene between the cause
and the effect. They maintain universality
of the cause-effect relationship, existing
outside and independent of any
intelligent and All-Powerful Being which
can introduce or modify the effect with
or without the cause in accordance with
its will. The people believing in the
objective existence of the external world
and asserting it primacy and eternity
elevate the matter to the position of
God. Their view implies denial of
everything else save matter, which is, to
them, the common source of the origin
of all that exists or takes places. They
deny the existence of the Creator and
the Lord of the Universe whose writ runs
supreme in this cosmos, His
omnipotence, the Day of Judgment and
the Life after death. As a consequence,
they devote their energies to
discovering the necessary relationship
between the cause and the effect, the
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common source of the diverse natural
phenomena, matter and its properties
and the physical laws, with a view to
commanding these forces of nature.
Their overweening quest to capture the
matter, unfortunately, makes them the
slave of the material world. Matter
becomes the Alpha and Omega for
them; everything else, even the
consciousness, mind and intellect
become a product of matter, a reflection
of the external material world. And, when
they gain control over some of these
forces and put them in requisition for
their selfish ends, they begin to behave
as demigods, claiming over lordship
over other people, their life and property,
either in their own right or in the name
of society, party or nation. Nothing can
then deter them from inflicting the most
horrible tortures on their fellow human
beings whom they brand with the infamy
of opposing their cherished social or
political views of life.

There is another world-view
essentially different, in its basic
postulates as well as in the solution of
the fundamental question of philosophy,
from the one already mentioned. It
proceeds from the principle that apart
from the cause and effects, physical
laws, matter, substance and its
properties, there is a transcendental,
omnipotent Power which
predetermines the cause and effect.
The functional dependence of the cause

on this All-Pervasive Power is as
absolute and exclusive as that of the
effect on the cause. Every physical
phenomenon, event and incident
depends wholly on the will and
pleasures of God, who brings into
existence, whatever He likes, from non-
existence with or without a primordial
cause. He creates conditions for the
action of the cause and, if He so desires,
severs the functional relationship
between the objects themselves; for, His
relationship also exists outside and
independent of the matter, and is
introduced in the world of phenomena
by the will of God. He is thus the
Supreme Cause, the Cause of all
causes.

The creation of the planetary
system and the causative law does not
make this universe free, even for a
moment, from the absolute control of its
Creator nor is it capable of becoming
so. The causative origin of phenomena
too has never been a whit more than a
passive instrument designed to carry
out the will of God, nor was it ever
endowed with an objective character,
striking off the fetters of Divine bondage.
No material object can claim freedom
of action nor cast off its shackles. For it
is God who has, with His infinite
wisdom, united the properties with
material objects, and causes with their
consequences. Verily, He alone creates
and annihilates, unites and separates,
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and brings into being whatever Hi likes
out of naught.

“But His command, when He
intendeth a thing, is only that He saith
unto it: Bel And itis.”

(Yasin: 82)

This holds out a consistent view
of the nature society—social life as well
as natural phenomena. At the same time
it recognizes those imperceptible yet far
more potent and effective causes which
shape the human conduct and
determine the destiny of nations. The
operation of these causes is remarkably
more effective and their outcome more
far-reaching by observable causal
relation and environments.

The operative agencies in this
view of life and the world are faith,
righteous action, ethical conduct,
unflinching submission to God, justice
and equity, mercy and love working
against other intangible dark forces
represented by atheism and
godlessness, cruelty and selfishness,
vice and sinfulness and sedition and
sabotage.

Anybody be taking himself to
these spiritual-moral norms without, of
course, disregarding the physical laws
of nature, shall find the entire cosmos
cooperating with and assisting him in
the achievement of his objectives.
Divine succour shall bear a hand to him
and, not unoften, even the physical laws

of causation shall be made subservient
to his cause. Celestial miracles shall
unfold themselves to espouse his
cause. On the contrary, whoever shall
rely solely on the physical laws without
any regard to the spiritual-ethical norms
of morality, he shall ultimately find the
entire universe standing against him.
The forces of nature He has captured
shall defy and deceive him: instead of
being subservient to him, these shall be
hard upon him; his dependence on the
artificial contrivances shall go on
increasing till he is debased by the most
pitiable servitude of his own making.

Surat-ul-Kahf: A Story of S truggle
between Faith and Materialism

Surat-ul-Kahf is the story of an
unending struggle between the two
ideologies or concepts diametrically
opposed to each other. One of these is
materialism denoting the primacy and
objective existence of the external
material world. The other one asserts
the existence of realities which lie
beyond the range of human perception,
as, for instance, the existence of God,
moral-spiritual forces and their
interaction, and so forth. The Surah
explains the meaning and the purpose
of faith in the Ultimate Reality and warns
man against leaning exclusively of
observable environment, grounds and
consequences which eventually lead to
the denial of God and His authority. B
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Rebuilding the Ka’bah

When the Messenger of Allah was thirty-five, the Quraysh
decided to rebuild the Ka’bah, Apart from needing a new roof, they
found that the stone walls, that were higher than a man’s head, had
no clay to bind the stones together. They had no alternative but to
demolish the building and erect it again.

When the rebuilding had reached the point where the traditional
Black Stone had to be put in place, they began to argue. Each clan
wanted to have the honour of carrying out this prestigious task. They
began to argue fiercely among themselves. During these pagan days
far more trivial issues than this could spark off a war.

They prepared to fight. The Banu ‘Abdu’d-Dar brought a large
bowl filled with blood. They and the Banu ‘Adi put their hands in the
blood and took a vow to fight to the death.

It was a sign of death and evil. The Quraysh remained in that
sorry state for several days, before agreeing that the first person to
enter the door of the mosque should make the decision about placing
the Black Stone. The first to enter was the Messenger of Allah (may
Allah bless him and grant him peace). When they saw him, they
said, ‘This is the trustworthy; One. We are pleased. This is
Muhammad.’

The Messenger of Allah called for a piece of cloth. He took the
stone and placed it in the centre of the cloth. Then he said that each
clan should take a corner of the cloth and lift it together. They did
this, bringing it to its position. He put the Black Stone in place with
his own hands, and then the building continued.

This was how the Messenger of Allah prevented a war from
breaking out among the Quraysh by a supreme demonstration of
wisdom.®

\1
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Graciousness Towards Enemies

When on occasion of conquest of
Makkah, the place whose people had
continuously for 13 years persecuted
him (SAW) and his companions to the
utmost extent till ultimately he had to part
with it and where he (SAW) was now
entering as victor and conqueror, and
came face-to-face with them, he asked
them: “O people of Quoraish! What do
you expect me to do with you now?” “For
the better we expect”, they said, “You are
noble of heart and a noble brother and
also the son of a noble brother.” He said:
“I say to you today what Yusuf (AS) had
said to his brothers:

(No blame on you today. You are
all set free)

When the victory operation was
over a general amnesty was granted by
him (SAW) to all the people barring nine
extremist culprits who were permitted to
be killed for their grave crimes even if
they were found hidden under the
curtains of Ka'ba. These included either
someone who had, after having
confessed Islam, turned apostate; or
someone who had killed some Muslim
by fraud; or someone who had made of
insulting and slandering the Prophet
(SAW) through his poetic compositions
a means of his and others’ enjoyment

* Rector, Nadwatul Ulama, Lucknow.

- S.M. Rabey Hasani Nadwi*

and had put them into circulation.
Among was A'bdullah bin Sa’d bin Abi
Sarh also who had turned apostate.
There was, among them, I’kramah bin
Abu Jahl who had, because of his
malice towards Islam and its dominance
and because of his fear for his life, gone
to Yemen leaving his homeland behind.
But, after his flight, his wife sought
quarter for him from the Prophet (SAW).
The Prophet (SAW), knowing well that
he was the son of his staunchest enemy
on the face of earth, granted him the
quarter. And, on his arrival, he (SAW)
rushed towards him to receive him and
express his joy in such a way as made
the mantle he was having on removed
from his body.

Among them was also Wahshi
(the vassal of Jubair bin Muti'im), the
assassin of his beloved uncle, Hazrat
Hamza. He had helped, by having him
assassinated, in getting his lever
chewed. He had been allowed by the
Prophet (SAW) to be killed in Qasas
(requital). But, when he professed Islam,
the Prophet (SAW) accepted his
conversion to Islam.

One of them was Hubaar bin Al-
Aswad. He was the person who hit the
Prophet’'s daughter, Hazrat Zainub
(RAA), on her side with a spear as a
result of which she fell off the camel she
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was riding on to a rock and suffered a
miscarriage. He had thereafter fled
away. Later, he got converted to Islam.

There were songstresses, Sara
and one or two more, who used to keep
singing the verses composed to
lampoon the Prophet (SAW). Quarter
was sought for them also from the
Prophet (SAW). He (SAW) granted
them also the quarter and both of them
later converted to Islam also.

A man, U'mair bin Wahab by
name, had come to Madinah under a
conspiracy to assassinate the Prophet
(SAW). Hazrat U'mar (RAA) could read
the airs on his face. He caught him by
his throat and brought him, keeping him
held the same way, to the Prophet
(SAW). The Prophet (SAW) said:
“Umar, leave him alone. And, you Umair,
come close to me.” Then he (SAW)
asked him: “What is the intent you have
come with?” He said: “To get my son
released”. The Prophet (SAW) asked:
“Why are you then having the sword
slung on your shoulders?” He said:
“What purpose did the swords serve,
after all, in the battle of Badr?!” The
Prophet (SAW) said: “Is it not so that you
and Safwan, while in Hajar, have
hatched a conspiracy to assassinate
me?” Hearing what the Prophet (SAW)
said, U'mair was flabbergasted. He
said spontaneously: “Mohammad, you
are undoubtedly the Prophet. By Allah,
except Safwan and me no one had any

knowledge of this matter.” Hence, he
had Islam embraced. The Prophet
(SAW) said to his companions: “Teach
your brother the religion. Make him learn
the Quran by heart. And, set his son
free.” The Quoraish who were eagerly
waiting for the news of getting the
Prophet (SAW) assassinated at the
hands of U'mair heard the news,
instead, of the latter having embraced
Islam.

Safwan bin Umayyah had fled
away, on occasion of conquest of
Makkah, towards Jeddah in order to go
from there, by boat, to Yemen. So,
U’mair bin Wahab came to the Prophet
(SAW) and made the submission that:
“O Allah’s Prophet! Safwan bin
Umayyah is the chief of his community.
Out of fear from you, he has fled away
towards the sea. Having learnt that, the
Prophet (SAW) granted him, too, the
quarter. Hazrat U'mair requested the
Prophet (SAW) to furnish him with a
written note to that effect for his
(Safwan’s) assurance. Thereupon, the
Prophet (SAW) gave him his turban as
atoken and sent him back after Safwan.
He took Safwan over at the sea-coast
and told him that the Prophet (SAW) had
granted him the quarter. ‘Now get
yourself rescued from (eternal)
perdition’, he added. Safwan said: ‘I
fear for my life.” He said: ‘The Prophet
(SAW) is very tolerant and forbearing’.
Hence, Hazrat U'mair brought him along
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back to Makkah. Presenting himself
before the Prophet (SAW), Safwan said:
‘This man here thinks that you have
granted me the quarter.” The Prophet
(SAW) corroborated the statement
made to him. Safwan sought two
months respite from him (SAW). He
(SAW) granted him four months respite.

‘Who can save you now?’:

When the Prophet (SAW) was on
his way back from Ghazwa-e-Zat-er-
Riqua a’, he (SAW) made a halt at noon
to take rest at a place where were lot of
acacia trees. The people made for
those trees and the Prophet himself,
after having his sword hung on one of
the acacia trees, got to taking rest under
it.

Hazrat Jabir (RAA) states that:
‘Meanwhile we fell asleep. But before
long we felt that the Prophet (SAW) was
calling us. We saw that a Nomadic Arab
was sitting beside him. He (SAW)
apprised us that he was sleeping when
that Nomad picked up that sword.
“When | opened my eyes, he was having
this sword drawn over my head and said
to me: ‘Who can save you now?’ | said
to him: ‘Allah!” Behold! He is now sitting
here”, said the Prophet (SAW). Anyway,
the Prophet (SAW) did not punish him
atall.

The Quality of Being ‘the Mercy for
the Worlds’:

The level of passion of love and
sympathy with each and every one that
the Prophet (SAW) had was extra-
ordinarily high. The impact that this
passion made on the Muslims and the
orientation it gave to the minds of
Muslims was uninterruptedly
perceptible in the Prophet’'s (SAW) time
and also in the lives of the later Muslims.
As its fall-out, regions after regions of
whatever lands the Muslim empires got
extended to and wherever the Muslims
got settled, got entered, on their own,
on having seen those Muslims’
kindheartedness and favours, into the
fold of Islam. They were not forced by
anyone to do so. It was so because, as
per the injunctions of Islam, it is
forbidden to force anyone to convert to
Islam. This interdiction is extended
further to the extent that the non-Muslim
citizens living under the Muslim rule
would not be burdened with obligations
that the Muslims are burdened with.
They have always been allowed to
practice their respective religions in
accordance with their religious
teachings even in matters which are
prohibited for the Muslims. As a result
thereof, whichever non-Muslim
communities had the opportunity to
observe these virtues of Islam had
embraced Islam.

Having embraced Islam meant
that Allah alone was to be believed to
be one’s lone and sole Providence and
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Master. His commands conveyed to
him through His Apostle must be
obeyed. The transgressions and moral
and sexual waywardness that were
being perpetrated in pre-Islamic life
must be stopped. Hence, the people
who embraced Islam kept their practices
mended accordingly. The human comity
got thus reformed a lot. A lot of such
virtues as were vividly demonstrative of
sublime human traits and characters
were instilled. It may be assessed and
appreciated by having a look at the pre-
Islamic society which was marked by
the ethnical inequities and the bloody
carnages perpetrated by those in power,
the powers that be, and which make the
man shiver when he reads them in the
annuls of history. In the regimes
governed by Islam even 1% of all that
did not take place even in the event of
war and battles. When the Romans
captured Jerusalem after having fought
for it, they shed so much blood of
Muslim rulers and the Muslim people
that their horses were knee-deep in
blood. But, when the Muslims
recaptured it later, they pardoned off the
Christian rulers who were in occupation
of it. It is what the English historian,
Stanley Lane Pole, himself, has
confessed.

In each and every society of pre-
Islamic days, whether it were under the
Roman empire or the Persian one or the
one of the Indian sub-continent or of the

adjoining regions, the treatment meted
out to womenfolk was so iniquitous as
is hardly meted out to even the beasts.
They had no right of inheritance. Nor
were they equal in rights to their brothers.
There was no safeguard for their honour
and chastity. They were made to serve,
in their own houses, like the servants
and slaves are made to serve. And, if
they became widow, they were deemed
evenill-boding. On their birth, the family
members got struck with grief. Many a
people had them killed even before their
coming of age. Those who were not
killed were meted out the treatment
mentioned above.

It is Islam which, on its advent,
proclaimed the womenfolk entitled to be
treated with honour and respect. It made
them entitled to a share in inheritance,
in the legacy left by their parents their
death. lll-treatment of women simply
because of their on being the women
was declared totally unlawful. In the days
of Ignorance, women while menstruating
would be rendered untouchable by the
society. No one would come close to
them nor would sit close by. Islam had
this practice totally abolished. Barring
the cohabitation, coming close to
women in their state of menstruation in
all other matters was declared
absolutely permissible. Prior to Islam,
women were kept reduced to the status
of show-pieces. Their job was to
seduce others with their body and
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dresses, be the source of feasting the
eyes with their adornments and
ornaments and be the tools of
entertainment for the men-folk. Itis Islam
which, on its advent, strictly prohibited
this malpractice. It ordered that, if the
womenfolk, out of necessity, had to be
amidst men not closely related, they
must have themselves clad in loose
apparels so that the lecherous glances
are not directed towards them.

Likewise, women are mentioned,
side by side the men, wherever
instructions regarding matters of
worship et cetera are enunciated. They,
too, are provided opportunity to attain
highest levels of spirituality and religious
merits. However, as much differentiation
as is warranted by the physical and
congenital difference between the two
sexes and is necessary and inevitable
has, of course, been maintained. The
holy Quran has the following statement
made:

(And the believing men and
believing women are friends one
unto anot her: they command that
which is reputable and restrain
from that which is disreputable,
and establish prayer and give the
poor-rate and obey Allah and His
apostle. Those! Allah will surely
show mercy to them; verily Allah
is Mighty, Wise.)

And

(Whosoever worketh righteously.
male or female, and a believer,
We will surely quicken him to a
clean life, and will surely
recompense them their hire for the
best of that which they have been
working.)

And also that:

(I let not the work of a worker
amongst you to waste, man or
woman, one of you from the other.)

On occasion of the Hajjat-ul-
Vida'a (the Valedictory Haj), the Prophet
(SAW) exhorted as follows:

(Take this exhortation from me in
respect of women: be nice to
them. you have had them under
Allah’s security and have made
them legitimate for you by the
Word of Allah.)

Thus, the woman, in her
constitution, is a little different from that
of the man. It makes her weaker than
the man. Keeping that in view, and, in
order to have safeguards against the
man making misuse of this disparity,
some rules have also been formulated.
For example: She should not travel all
alone; she must be accompanied by her
husband or some uterine kin. In return
for obtaining right to use her by making
her one’s wife, it is made mandatory to
give her, in cash or kind, a gift of alimony.
He is not permitted to appropriate the
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wealth and property that she owns. Only
she has the right over whatever she
owns. The husband has no right over it.
Prior to her getting married, the onus of
the expenditure on her is laid on her
parents. In their absence, it is laid on
her closest kin. After her getting married,
this responsibility is to be borne by her
husband. Thus, the wife herself has not
been assigned the responsibility of
meeting her own expenses. She would,
however, in exchange, be the mistress
of the house and assistant to her
husband. She would bear the
responsibility of the household affairs
and looking after the children. The
mandamus is:

(The woman is to bear the
responsibility of looking after her
husband’s household.)

On separation from her husband,
in case of divorce from him, she would
revert back to the charge and
responsibility of her parents.

The consequent effect of the
values of mercy, compassion and
humanitarianism enforced and
promulgated by Islam was that wherever
the Muslims adorned with these values
went, they brought about a world of
change in those places. All the iniquities
and aggressions perpetrated owing to
the class disparity between man and
man or the sexual disparity between
man and woman or the disparity

between the ruler and the ruled or those
committed on occasion of military
conflicts or committed just for the sake
of fun and enjoyment were all
exterminated. Even the people who did
not embrace Islam, too, got influenced
in some way or other by these reforms.
The non-Muslim societies, too, took to
emulate, to some extent at least, the
reformed practices of these places.
There were some practices in the past
adopted just for the sake of
entertainment or by way of sport, wherein
creatures other than the man were
subjected to brutality. Making the man
and the beast confined within a well-like
enclosure they were set against each
other and made to fight to the death to
the amusement of a vast assembly of
spectators. It was not felt at all
necessary to be kind in any way to the
animals. All these beastly acts
underwent an exceptional change
subsequent to the advent of the Prophet
Mohammad (SAW) and as a result of
his teachings and practical examples of
morals set by him. And, thus, his coming
into the world happened to be the mercy
not for the Muslims only, but, in addition
to the mankind, for all the creatures on
the earth. That is what the holy Quran
has referred to when it said:

(And We have not sent thee
except as a mercy unto the
Worlds.) &
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Islamic Culture

Literal and terminological meaning
of culture:

Literal meaning of culture is
efficiency and to perceive anything
rapidly. But it's technical portrait is to
have profound and thorough knowledge
over culture, various arts, sciences,
etiquettes, good manners and sane
thoughts. During conversation this word
is often used to describe any person’s
academic stature and it is said that such
a person possesses good and sound
culture. Besides he has deep knowledge
of different branches of education
including devices of living style. Culture
is indeed an excellent virtue. Educated,
broad minded and civilized persons are
introduced by this trait .Generally
speaking, people like to utter the word
‘civilized’ in praise of anyone.

Sense of Islamic culture:

Islamic culture denotes Islamic
arts, sciences, manners, thoughts and
ideologies. Pivot of this culture is Islam
and its main source is the Qur’an and
Sunnah (sayings of Prophet Muhammad
PBUH) from which foundation heads of
arts and sciences emerge and from

* Principal, Darul Uloom Nadwatul -
Ulama, Lucknow.

-Saeedur Rahman Azami Nadwi*

which real thoughts and good manners
are demarcated. Those who have full
command over these factors deserve to
be dubbed as representatives of Islamic
culture and civilization.

It is imperative for an Islamic
scholar and preacher to excel in the field
of education and culture so that he may
project Islamic thoughts and ideologies
in sublime way. Besides he may
become aware of all material thoughts
and philosophies. Similarly, he should
have the worldly knowledge as well as
western way of life. He also should be
alert of its harmful and detriment
influences which may penetrate into
human life. Thus he may distinguish
between material life as well as spiritual
life.

The basis of Islamic culture:

The basic source of Islamic culture
is the Qur’an. Itis Allah’s final revelation
to human beings. No falsehood can
touch it. It is the main foundation of
Islamic culture and civilization. It
encompasses all gamut of human life. It
is an eternal message and a universal
relevance. It is the only revealed Book
whose text stands pure and uncorrupted
even today.
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The Qur 'an and our responsibilities:

The first and foremost thing for us
is to memorize the entire Qur’an. Ifitis
impossible to learn the whole Qur’an by
heart, some parts of it must be
memorized so that we may take
guidance fromits light and blessings. In
fact, it is a glorious fountain of life. Its
fluency and sweetness never dry up.

The second thing is that due
attention should be made towards its
recitation, phonetics and accurate
pronunciation. We also should try to
comprehend its true meanings,
teachings, secret facts, fineness,
subtleties and elegances.

It is unfortunate that most of us are
unaware of recitation rules of the Qur’an
and often make blunders during its
recitation and articulation.

Some characteristics of the Holy
Quran:

The first characteristic is that it is
the Book of Allah. It isimmune from all
sort of human adulterations. Angel
Jibreeil was transmitter and Prophet
Muhammad (PBUH) was its holder,
receiver, explainer and annotator.

The second characteristic is its
continuity. The Qur’an is the last divine
Book. Itis not revealed for any particular
nation but for all mankind. It is a glorious
beacon. Allah Himself took
responsibility of its safety, integrity and

protection. The Holy Qur’an says: “We
have, without doubt, sent down the
message; and We will assuredly guard
it from corruption.” (S. 15,A9)

The third characteristic is its
universality and comprehensiveness.
Besides being and everlasting miracle
of Allah, it is a complete code of Islam.
Itis a panacea for all diseases. It deals
with a wide spectrum of issues
regarding human life. As the Qur’an
says, “Verily this no less than a message
to all the worlds. (S. 81, A, 27)

The fourth characteristic is its
literary form, miraculous aspects,
wonderful eloquences and rhetorics.
The Qur’an challenged unbeliever
people of Mecca that if they had power,
present Qur’an like any book. But
despite they were most rhetoricians
failed to present a single verse, let alone
the entire Qur’an. On which Allah
candidly said, “if the whole of mankind
and Jinns were to gather together to
produce the like of this Qur’an, they
could not produce the like thereof, even
if they have backed up each other with
help and support” (S.17, A, 88)

In short, it is up to us to follow
Islamic culture and lead our lives
according to its mainstream the Qur’an
and Sunnah.m

(English rendering by
Obaidur Rahman Nadwi)
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Miraj Al-Nabi

Glory to (Allah) Who did take His
servant for a journey by night from

the Sacred Mosque to the Farthest
Mosque. Whose precincts We did
bless in order that We might show
him some of Our signs: for He is the

One Who is the Hearer and Beholder

(al-lsra’17:1)

This verse from Surah al-Isra’
refers to the Blessed journey on which
the Prophet (saws) was taken a year
before Hijrah. This was one of the most
important events in the Prophet’s (saws)
life. This journey was from Masijid al-
Haram in Makkah to Masjid al-Agsa in
Jerusalem. As this journey took place
at night it is called Isra’ in the Qur’an,
meaning night journey or travelling by
night. The journey from Masjid al-Agsa
to Mala’ al-A'la the seventh heaven is
called Mi‘raj in ahadith meaning to
ascend or to climb up. The detailed
account of Isra’ and Mi‘raj confirms that
this whole event took place during the
course of one night.

It is difficult to ascertain the exact
date of this important event. Usually
events before Hijrah are not easy to
pinpoint. There are two reasons for this.
First, there was no custom of recording
dates at that time. Second, Arabs do not

- Abdus Rashid Siddiqui

remember the dates of events but rather
they remember dates by events. For
example, they will say that a certain
event took place so many years before
or after the Year of the Elephant (when
Abrahah invaded the Ka’bah). With
regard to Mir’aj, it is quite certain that it
took place after the death of the
Prophet’'s wife Khadijah and before
Hijrah. Mawlana Sayyid Sulaiman
Nadwi in Sirat al-Nabi placed it before
Hijrah in 12 Nabawi. He cites Surah al-
Isra’ as his proof. The Surah starts by
mentioning the Night Journey and then
there are other indications of Hijrah in
Surah as well. Usually 27th Rajab is
widely accepted as the night of Isra and
Mi‘raj.

Sometimes questions are raised
about whether this incident occurred
during the Prophet’s (saws) sleep or
when he was fully awake. About whether
the journey was physical or just a dream
experience. Usually it is said that Umm
al-Mu’'minin A’ishah, Amir Mu‘awiyah
and ‘Abdullah ibn Abbas (may Allah be
pleased with them) did not believe in
physical Mi‘raj. However, the view
attributed to Umm al-Mu’minin ‘Alishah
is not based on any authentic narration.
Even the views of the others are not to
be found in Sihah Sittah — the six most
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authentic collections of ahadith.

Commentators have argued that
the word subhan (glory) at the start of
the verse of Surah al-Isra’ implies that it
was a great event. To see something in
a dream is not an extraordinary event
that required special mention of Allah’s
Majesty. Hence this incident is used as
a proof of Prophet-hood. If it were just a
dream it would not provide convincing
proof. Even unbelievers in Makkah
would not have questioned its
occurrence or doubted its authenticity.

The overwhelming majority of the
Muslim Ummah accepts that this took
place in full consciousness and with
body and soul. In Fath al-Bari Ibn Hajar
states that Isra’ and Mi'raj took place
during one night after conferment of
Prophet-hood and when he was awake.
This was both a physical and spiritual
experience. All muhaddithun, fugaha’
(jurists) and scholars believe this was
the case.

Taking into account all narrations
of this incident, the details are as
follows: one night the Prophet (saws)
went to Haram and was resting in Hatim
when Jibril came and asked him to
mount al-Buraq (a kind of animal
smaller than a mule but larger than a
donkey). From the Ka’bah the Prophet
(saws) went to Masjid al-Agsa. All the
Prophets were gathered there and he
led the Prayer. From here the journey

started towards heaven. At different
stages he met different eminent
Messengers. Finally he presented
himself to his Lord. At this point the five
daily prayers were made obligatory.
Then the Prophet (saws) returned to Bait
al-Maqdis and from there to Mas;jid al-
Haram. Many ahadith inform us that he
was shown Jannah and Jahannam
during his visit.

The next day the Prophet narrated
the incident. The unbelievers made fun
of it and even those Muslims of weak
faith were doubtful. Abu Bakr, without
hesitation, acknowledged the Prophet’s
(saws) truthfulness and earned the title
Al-Siddig- the Truthful - from that day on.

Some people raise the objection
that Allah is not confined to any one
specific place, so why should a servant
need to be taken to that place. The
answer is that whilst it is true that Allah
is not stationed in any one specific
place, the weakness of human beings
is such that they have to be taken to a
specific place before Him. Similarly,
when Allah wants to talk to human
beings He has to use our limited means
of communication. Thus, when He has
to show His servant His vast and
magnificent Kingdom He has to take
him there, because a servant cannot see
the entire universe as Allah sees it. The
same is true of meeting Him. A place
has to be chosen where His splendor
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and manifestation can be concerted.
Some ask how he could have been
shown Jannah and Jahannam and
people being rewarded and punished,
when this judgement has not as yet
taken place. The fact is that what he was
shown was an allegorical
representation of events. For example,
mischievous talk is represented as a
huge bull coming out of a small hole and
unable to return. Adulterers are shown
as having good quality meat yet they eat
rotten meat. Similarly, punishments for
crimes are also demonstrated via
parables.

Extraordinary events of this ilk took
place in the lives of earlier Messengers.

Such instances are also
mentioned in the Holy Qur’an. For
example, about the Prophet Ibrahim it
is stated:

So also We show Ibrahim the
power and the laws of the heavens
and the earth, that he might (with
understanding) have certitude.

(al-Ancam 6: 73)

The Prophet Ibrahim (peace be
upon him) was also shown how Allah
gives life to the dead (al-Bagarah 2:
260). The encounter between the
Prophet Musa (peace be upon him)
and Khidr as narrated in Surah al-Kahf
gave him glimpses of insight into Allah’s
knowledge of the future and

explanations about apparently unjust
acts and events. Again, when one of the
Prophets passed through a village in
ruins and exclaimed: “How shall Allah
bring it (ever) to life after its death?” Allah
put him to sleep for a hundred years and
then revived his donkey which was just
a skeleton of bones (al-Bagarah 2: 259).

The reason for showing the power
and might of Allah as well as glimpses
of the Unseen is to give certitude to His
Messengers. They are required to
testify the truth about the Unseen and
thus they can convince their people that
they have witnessed the Unseen and are
convinced of what they ask people to
believe.

After showing His Messenger His
mighty Kingdom in heaven and earth,
Allah (swt) revealed the blueprint of the
Islamic State soon to be established in
Madinah. Verses 23-40 give a 14-point
policy statement on which the Islamic
State was to be established. This task
of the Prophet-hood was well illustrated
by ‘Allamah Igbal, the poet-philosopher
of Islam, by quoting the following
episode. Mawlana ‘Abdul Quddus
Gangohi was an eminent mystic of the
Indian sub-continent. After narrating the
story of Mi‘raj, he observed: “I swear by
God that if | had reached that point, |
should never have returned. “ To which
Igb&al commented:
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In the whole range of Sufi literature
it will be probably difficult to find
words which, in a single sentence,
disclose such an acute perception
of psychological difference
between the prophetic and mystic
type of consciousness.

This illustrates the difference
between a Prophet and a mystic. The
ultimate aim of a mystic is to attain union
with God while the task of the Prophet
is to lead his Ummah and accomplish
his mission in the world. As Igbal says:

The prophet's return is creative. He
returns to insert himself into the
sweep of time with a view to
controlling the forces of history,
and thereby to create a fresh world
of ideals.

(The Reconstruction of Religious
Thoughtin Islam, p. 124)

The experience the Prophet had
during, M‘iraj was, by the mercy of Allah,
bestowed upon Muslims in the form of
obligatory Prayers. Prophet (saws) has
said that Prayers is M‘iraj of a believer.
Since M‘iraj which the Prophet (saws)
had, could not be attained by us, still we
can share the experience of nearness
to Allah in our Prayers.

The blessed land from where the
Prophet (saws) ascended to the
heavens has great importance for
Muslims. It was the first Qiblah before

Allah changed it to the Ka'bah, Masjid
al-Haram. As the verse from Surah al-
Isra’ highlighted its precincts are
blessed by Allah. It was the place where
the Prophet led the congregation of
Messengers and Prophets in Prayer. It
was the place from where he was lifted
up to heaven. This is now where the
Masjid Qubbat al-Sakhrah — Dome of
the Rock -stands. The Haram al-Sharif
includes the Masjid al-Aqgsa.

It is very sad that Muslims lost
control of this third holiest place in 1967.
The Israelis then tried to destroy it, in
1969 and 1980 and then again in 1982.
They started excavations underneath to
destabilise its foundations. The Jewish
plan is to destroy Haram al-Sharif and
build their Temple in its place. The
Zionists with the support of the United
States are inflicting untold misery and
devastation on the Palestinian people.
The Muslim States watch all this and call
conferences and pass resolutions
without lifting a finger to redress this
situation. While the Muslim masses
protest and collect funds for relief, they
are unable to help in any other way. If
only we could be united and could make
a collective effort we could liberate the
Holy Land of Palestine.

Let us pray to Allah (swt) that He
may grant us the power and resources
and unite us to regain the Blessed Land
of Palestine. (Amin) B
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The Concept of Morality

The concept of morality in Islam
centers around certain basic beliefs and
principles. Among these are the following:
(1) God is the Creator and Source of all
goodness, truth, and beauty. (2) Manis a
responsible, dignified, and honorable
agent of his Creator. (3) God has put
everything in the heavens and the earth in
the service of mankind. (4) By His Mercy
and Wisdom, God does not expect the
impossible from man or hold him
accountable for anything beyond his
power. Nor does God forbid man to enjoy
the good things of life. (5) Moderation,
practicality, and balance are the
guarantees of high integrity and sound
morality. (6) All things are permissible in
principle except what is singled out as
obligatory, which must be observed, and
what is singled out as forbidden, which
must be avoided. (7) Man’s ultimate
responsibility is to God and his highest
goal is the pleasure of his Creator.

The dimensions of morality in Islam
are numerous, far-reaching, and
comprehensive. The Islamic morals deal
with the relationship between man and
God, man and his fellow men, man and
the other elements and creatures of the
universe, man and his innermost self. The
Muslim has to guard his external behavior
and his manifest deeds, his words and his
thoughts, his feelings and intentions. In a
general sense, his role is to champion what
is right and fight what is wrong, seek what

- Hammudah Abdalati

is true and abandon what is false, cherish
what is beautiful and wholesome and
avoid what is indecent. Truth and virtue are
his goal. Humbleness and simplicity,
courtesy and compassion are his second
nature. To him, arrogance and vanity,
harshness and indifference, are
distasteful, offensive, and displeasing to
God.

More specifically, the Muslim’s
relationship with God is one of love and
obedience, complete trust and
thoughtfulness, peace and appreciation,
steadfastness and active service. This
high-level morality will, undoubtedly,
nourish and reinforce morality at the
human level. For in his relationship with
his fellow men, the Muslim must show
kindness to the kin and concern for the
neighbor, respect for the elderly and
compassion for the young, care for the sick
and support for the needy, sympathy for
the grieved and cheer for the depressed,
joy with the blessed and patience with the
misguided, tolerance toward the ignorant
and forgiveness of the helpless,
disapproval of the wrong and rise above
the trivial. Moreover, he must respect the
legitimate rights of others as much as he
does his own. His mind must be occupied
with constructive ideas and serious
pursuits; his heart must beat with
compassionate feelings and good will; his
soul must radiate with peace and serenity;
his counsel must be sincere and
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courteous.

The Muslim’s moral obligation is to
be a vivid example of honesty and
perfection, fulfill his commitments and
perform his tasks well, seek knowledge
and virtue by all possible means, correct
his mistakes and repent his sins, develop
a good sense of social consciousness
and nourish a feeling of human response,
provide for his dependents generously
without extravagance and meet their
legitimate needs. Nature and the world are
the field of exploration and the object of
enjoyment for the Muslim. He must utilize
their elements and ponder their marvels,
read them as signs of God’s greatness
and preserve their beauty, explore their
wonders and discover their secrets. But
whether he uses them for utility or for
sheer enjoyment, he must avoid waste
and excess. As a responsible agent of God
and a conscientious trustee, he must
always be mindful of others who share the
world with him and who will succeed him
in the future.

The moral principles of Islam are
sometimes stated as positive
commitments which must be fulfilled and
sometimes as negative prescriptions
which must be avoided. Whether they are
stated positively or negatively, they are
designed to build in the human being a
sound mind, a peaceful soul, a strong
personality, and a healthy body. There is
no doubt that these are necessary
requirements of the general welfare and
prosperity of mankind. And to help man to

satisfy these requirements Islam has,
among other things, laid down the following
regulations:

1. To bear witness to the Oneness of God
and the Messengership of Muhammad
in a meaningful committal way;

2. To observe the daily prayers regularly;

3. To pay the religious tax which is known
as alms or the poor-due (zakah);

4. To keep the fast of the Holy Month of
Ramadan;

5. To make a pilgrimage to the Holy City
of Mecca at least once in his lifetime.

The moral and social implications of
these regulations will be discussed later
in detail.

Besides these positive measures,
there are others which may be called
preventive and precautionary ones. To
protect man from insanity and
degeneration, rom weakness and
indulgence, from indecency and
temptation, Islam has prohibited certain
things pertaining to food, drinking,
recreation, and sex. Among these are the
following:

1. Allkinds of intoxicating wines, liquors,
and spirits (Qur’an, 2: 219; 4:43; 5:93-
94);

2. The meat and products of swine (pork,
bacon, ham lard), of wild animals that
use claws or teeth to kill their victims
(tigers, wolves, leopards, etc.), of all
birds of prey (hawks, vultures, crows,
etc.), of rodents, reptiles, worms and
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the like, of dead animals and birds that
are not slaughtered properly (Qur’an,
2:172-173; 5:4-6);

3. Allforms of gambling and vain sports
(Qur’an, 2:219; 5:93-94);

4. All sexual relations out of wedlock and
all manners of talking, walking, looking
and dressing in public that may
instigate temptation, arouse desire, stir
suspicion, or indicate immodesty and
indecency (Qur’an, 23:5-7; 24:30-33;
70:29-31).

This Act of Prohibition is introduced
by God for the spiritual and mental well-
being of man as well as for the moral and
material benefit of humanity. It is not an
arbitrary action or a self-imposed intrusion
from God. On the contrary, it is a sign of
God’s interest in the welfare of humanity
and an indication of His good care for man.
When God prohibits certain things, itis not
because He wants to deprive man of
anything good or useful. Itis because He
means to protect man and allow him to
develop a good sense of discrimination, a
refined taste for the better things in life,
and a continued interest in higher moral
values. To achieve this, good care must
be taken of man’s spirit and mind, soul and
body, conscience and sentiments, health
and wealth, physique and morale.
Prohibition, therefore, is not deprivation
but enrichment, not suppression but
discipline, not limitation but expansion.

To show that all prohibitions are acts
of mercy and wisdom, two Islamic
principles are worth mentioning in this

connection. First, extraordinary
circumstances, emergencies, necessities
and exigencies allow the Muslim to do
what is normally forbidden. As long as
these circumstances exist and to the
extent that he cannot help the situation,
he is not to blame if he fails to observe the
moral rules of God (see Qur’an, 2: 173,
5:4). Secondly, God has inscribed for
Himself the rule of mercy: any who do evil
out of ignorance, but thereafter repent and
amend their conduct, will be forgiven;
surely, God is Merciful and Oft-forgiving
(Qur’an, 6:54).

Inaremarkable, typical passage, the
Qur’an has laid down the grounds and
philosophy of sound moral conduct. The
passage may be rendered as follows:

O Children of Adam! Wear your
beautiful apparel at every time and
place of prayer; eat and drink, but
waste not by excess, for God loves not
the wasters. Say: ‘Who has forbidden
the beautiful gifts of God, which He has
produced for His servants, and the
things, clean and pure, (which He has
provided) for sustenance?’ Say: ‘They
are, in the life of this world, for those
who believe, (and) purely for them on
the Day of Judgement.’ Thus do We
explain the Signs in detail for those
who understand. Say: ‘The things that
my Lord has indeed forbidden are:
shameful deeds, whether open or
secret, sins and trespasses against
truth or reason; assigning of partners
to God—and saying things about God
of which you have no knowledge’
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(Qur'an, 7:31-33).

The range of morality in Islam is so
inclusive and integrative that it combines
at once faith in God, religious rites, spiritual
observances, social conduct, decision
making, intellectual pursuits, habits of
consumption, manners of speech, and all
other aspects of human life. Because
morality is such an integral part of Islam,
the moral tone underlies all the passages
of the Qur’an and the moral teachings are
repeatedly stressed in various contexts
throughout the Holy Book. This makes it
difficult to devise any reasonably brief
classification of these moral teachings
according to their citations in the Qur’an.
Every principle is mentioned many times
in various contexts. It appears either as a
single significant principle or as an element
of a total system of morality, which itself
is an element of a complete religious super
system.

In view of this, the following
passages must be taken only as from
the Qur’an, rendered and interpreted by
human endeavors which, inevitably, fall
short of the perfection of the original and
complete version of the Book.

Serve God, and join not any partners
with Him; and do good;—to parents,
kinsfolk, orphans, the needy ones,
neighbors who are near, neighbors
who are strangers, the companion by
your side, the wayfarer (you meet), and
what your right hands possess
(captives, slaves, animals, birds, etc.):
For God loves not the arrogant, the

vainglorious;— (Nor) those who are
niggardly or enjoin niggardliness on
others, or hide the bounties which God
has bestowed on them; for We have
prepared for those who resist Faith a
punishment that steeps them in
contempt; (Nor) those who spend of
their substance, (out of hypocrisy) just
to be seen of men, but have no faith in
God and the Last Day. If any take the
Evil One for their intimate, what a
dreadful intimate he is! (4:36-38)

Say (O Muhammad): ‘Come, | will
rehearse what God has (really)
prohibited you from’; join not anything
as equal with Him; be good to your
parents; kill not your children on a plea
of want,— for We provide sustenance
for you and for them;— come not nigh
to the orphan’s property, except to
improve it, until he attains the age of
full strength; give measure and weight
with full justice;,— no burden do We
place on any soul, but that which it can
bear; and whenever you speak, speak
justly, even if a near relative is
concerned; and fulfill the Covenant of
God. Thus does He Command you,
that you may remember. Verily, this is
My Way, leading straight; follow it;
follow not (other) paths: They will
scatter you about from His Right Path.
Thus does He command you, that you
may be righteous (6: 151-153).

God commands justice, the doing of
good, and kindness to kith and kin; and
He forbids all shameful deeds, and
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injustice and rebellion: He instructs you,
that you may receive admonition. Fulfill the
Covenant of God when you have entered
into it, and break not your oaths after you
have confirmed them; indeed you have
made God your surety; for God knows all
that you do—whoever works
righteousness, man or woman, and has
Faith, verily, to him will We give a new Life,
a life that is good and pure, and We will
bestow on such (workers) their reward
according to the best of their actions.
(16:90-91, 97).

Invite (all) to the Way of your Lord
with wisdom and beautiful preaching; and
argue with them in ways that are best and
most gracious; for your Lord knows best,
who have strayed from His Path, and who
are truly guided (16: 125).

Who is better in speech than one
who calls (others) to God, works
righteousness, and says: ‘I am one of
those who bow in Islam’. Nor can
Goodness and Evil be equal. Repel (Evil)
with what is best. Then the one between
whom and you there was hatred will
become as it were your friend and
intimate! (41:33-34).

Whatever is given to you (here) is
(only) a convenience of this Life. But that
which is with God is better and more
lasting. (Itis.) For those who believe and
put their trust in their Lord; those who avoid
the greater crimes and shameful deeds,
and, when they are angry even then
forgive; those who hearken to their Lord,
and establish regular prayer; who

(conduct) their affairs by mutual
consultation; who spend out of what We
bestow on them for sustenance; and those
who, when an oppressive wrong is
inflicted on them, (are not cowed but) help
and defend themselves. The recompense
for an injury is an injury equal to it (in
degree), but if a person forgives and
makes reconciliation, his reward is due
from God, for God loves not those who do
wrong. But indeed if any do help and
defend themselves after a wrong (done)
to them, against such (persons) there is
no cause of blame. The blame is only
against those who oppress men with
wrong doing and insolently transgress
beyond bounds through the land, defying
right and justice. For such (oppressors
and transgressors) there will be a penalty
grievous. Butindeed if any show patience
and forgive, that would truly be an exercise
of courageous will and resolution in the
conduct of affairs (42:36-43).

If any do wish for the transitory things
(of this Life), We readily grant them such
things as We will, to such persons as We
will, butin the end have We provided Hell
for them where they will burn, disgraced
and rejected.

And those who do wish for the
(things of) the Hereafter, and strive
therefore with all due striving, and have
Faith,—they are the ones whose striving
is appreciable (by God.)

Of the bounties of your Lord We
bestow freely on all these as well as those:
the bounties of your Lord are not closed
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(to anyone)...

Take not with God another object of
worship: or you (man!) will sit in disgrace
and destitution.

Your Lord has decreed that you
worship none but Him, and that you be
kind to parents. Whether one or both of
them attain old age in your life, say not to
them a word of contempt, nor repel them,
but address them in terms of honor.

And out of kindness, lower to them
the wing of humility, and say: ‘My Lord!
bestow on them Your mercy even as they
cherished me in childhood.’

Your Lord knows best what is in your
hearts. If you do deeds of righteousness,
verily He is Most Forgiving to those who
turn to Him again and again (in true
penitence).

And render. to the kindred
their due rights, as (also) to those in want,
and to the wayfarer. But squander not (your
wealth) in the manner of a spendthrift.
Verily spendthrifts are brothers of the Evil
Ones; and the Evil One is to his Lord
ungrateful.

And even if you have to turn away
from them (the said people), in pursuit of
the Mercy from your Lord which you do
expect, yet speak to them words of easy
kindness.

Make not your hand tied (like a
niggard’s) to your neck, nor stretch it forth
to its utmost reach (like an irresponsible
squanderer, if you choose either way), you

will become blameworthy and destitute
(respectively).

Verily your Lord does provide
sustenance in abundance for whom He
pleases, and He provides in a just
measure; for He does know and regard
all His servants.

Kill not your children for fear of want.
We shall provide sustenance for them as
well as for you. Verily the killing of them is
agreatsin.

Nor come nigh to adultery; foritis a
shameful deed and an evil, opening the
road (to other evils).

Nor take life—which God has made
sacred—except for just cause. And if
anyone is slain wrongfully, have given his
heir authority (to demand equal
punishment or to forgive). But let him not
exceed bounds in the matter of taking life;
for he is helped (by the Law).

Come not nigh to the orphan’s
property except to improve it, until he
attains the age of full strength; and fulfill
(every) engagement: for (every)
engagement will be enquired into (on the
Day of Reckoning).

Give full measure when you
measure, and weigh with a balance that
is straight. That is the most fitting and the
most advantageous in the final
determination.

And pursue not that of which you
have no knowledge (idle and useless
curiosity); for every act of hearing, or of
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seeing or of (feeling in) the heart will be
enquired into (on the Day of Reckoning).

Nor walk on the earth with
arrogance; for you cannot rend the earth
asunder, nor reach the mountains in
height.

Of all such things the evil is hateful
in the sight of your Lord. These are among
the (precepts of) wisdom, which your Lord
has revealed to you. Take not, with God,
another object of worship, lest you should
be thrown into Hell, blameworthy and
rejected (17:1839).

We bestowed wisdom on Lugman:
‘Show your gratitude to God’. Any who is
grateful does so to the profit of his own
soul. But if any are ungrateful, verily God
is free of all needs, worthy of all praise. . .
. And We have enjoined on man (to be
good) to his parents. In travail upon travail
did his mother bear him, and in years twain
was his weaning. (Hear the command),
show gratitude to Me and to your parents.
To Me is your final Goal. But if they strive
to make you join in worship with Me things
of which you have no knowledge (or do
any wrong), obey them not; yet bear them
company in this life with justice (and
consideration), and follow the way of those
who turn to Me (in love). In the end the
return of you all is to Me, and | will tell you
the truth (and meaning) of all that you did...
O my Son! (said Lugman): Establish
regular prayer, enjoin what is just (and
right) and forbid what is wrong; and bear
with patient constancy whatever betide
you; for this is firmness (of purpose) in (the

conduct of) affairs. And swell not your
cheek (for pride) at men, nor walk in
insolence through the earth; for God loves
not any arrogant boaster. And be moderate
in your pace, and lower your voice; for the
harshest of sounds without doubt is the
braying of the ass (31: 12-19).

O you who believe! Intoxicants and
gambling ... are an abomination, of
Satan’s handiwork. Avoid such
(abomination), so that you may prospetr.
Satan’s plan is only to excite enmity and
hatred between you, with intoxicants and
gambling, and hinder you from the
remembrance of God and from prayer.
Will you not then abstain? (5:93-94).

But seek, with that which God has
bestowed on you, the Home of the
Hereafter. Nor forget your portion in this
world. But do you good, as God has been
good to you, and seek not mischief in the
land; for God loves not the mischief
makers (28:77).

These selections can be supported
by many others from the Qur’an and the
Traditions of Muhammad. In themselves
they are sufficient to portray the
fundamental morals of Islam. These
Islamic morals are unique in their nature
under all circumstances. They are
introduced by God not simply to be
admired occasionally but to be enforced
and effective. They are meant to help the
individual to develop his personality and
cultivate his character in the most
wholesome manner, to strengthen his
bonds and consolidate his association
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with God, the Source of all Goodness.
Never were the Islamic morals designed
to intimidate the individual and make him
passive or indifferent. One example will
illustrate the point. If a Muslim is wronged
or oppressed, he has the free choice either
to resist and retaliate in an equal measure
or to forgive and entrust God with the
results of his deed. He knows that he is
authorized to take either action, and he
equally knows that it is better for him to
forgive. So when he forgives, he does so
with his own free choice for the love of
God. Similarly, when he retaliates he is not
violating the Law or acting unjustly; he is
defending his rights, an attitude whichis a
sacred duty in itself, and is helping the
rightful authorities to establish order and
justice, If Islam were to demand absolute
forgiveness as some other creeds do in
theory, many undisciplined people would
be tempted to do wrong and exceed all
limits. Likewise, if Islam were to demand
only retaliation, as some other creeds
ruthlessly teach, there would be no room
for mercy and patience nor for spiritual
reform and moral maturity, in which case
many fine qualities of man would subside
and many moral potentials may never be
actualized.

It is common knowledge that the
people who are taught to forgive under all
circumstances do not, and probably
cannot, practice their teachings, because
itis not in the interest of humanity in the
long run, nor is itin the interest of morality
itself. Likewise, the people who are taught
to practice stern retaliation have little or

no respect for human virtues and care
less for moral values as universal rules.
But Islam, the Divine foster of human
nature, has given the right answers to
human problems. To those wrong doers
who are looking for a second chance, who
may improve or benefit by granting them
pardon, forgiveness is recommended and
preferable. But against those who might
misunderstand the motives of forgiveness
or be tempted to pursue the wrong course,
equal retaliation is authorized. Thus, the
attitude of the Muslim in either case is
sound and beneficial. When he forgives,
he pleases God, retains the upper hand
and contributes to the reformation of the
delinquent. And when he retaliates, he
defends the right, establishes order and
justice, and helps to arrest evil. Now, which
is sound morality? The attitude of the
person who is a ruthless avenger
indiscriminately? Or the attitude of a
Muslim who makes room for mercy and
forgiveness, and who allows for
extraordinary circumstances? And who is
morally sound? The person who forgives
because he knows that he is not allowed
to retaliate? Or a Muslim who forgives while
he is fully aware that he can lawfully
retaliate? Which is real forgiveness? The
one resulting from external compulsion and
prohibition not to act otherwise? Or the one
resulting from freedom of choice and
freedom of action? Itis no wonder that the
moral principles of Islam are sound,
unique, and adaptive. They are the
instructions of God, the Source of all
goodness and morality. B
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Dishonouring A Pledge

The 32nd US president, Franklin
D Roosevelt, once said, “No
democracy can long survive which does
not accept as fundamental to its very
existence the recognition of the rights
of minorities”. More than 30 people
have lost their lives in the violence in
Delhi, houses have been torched and
an entire market set on fire. But the
visual that is likely to haunt people is of
the desecration of the Badi Masijid in
Ashok Nagar — it has evoked
memories of the demolition of the Babri
Masijid on December 6, 1992.

The Supreme Court has
condemned the Delhi Police for its lack
of professionalism. The Delhi High
Court has also observed that it could not
permit a repeat of the genocide against
the Sikhs in 1984. The Muslim
community has accepted the SC’s
verdict on the Babri Masjid, even though
it was flawed in more than one respect.
Now, less than four months after the
verdict, a mosque was vandalised in
Delhi. In medieval times, Muslim rulers
demolished temples. But there was no
Constitution at that time.

The visionary framers of the
Constitution were conscious of the
insecurities of the minorities and,
therefore, provided them the right to
propagate and practise their religion
freely, and assured protection to their

- Faizan Mustafa

places of worship. Mahatma Gandhi
went to the extent of saying that the claim
of a country to be civilised depends on
the way it treats its minorities. Moving
the resolution in the Constituent
Assembly to set up an Advisory
Committee on Fundamental Rights and
the Rights of Minorities, G B Pant said:
“The satisfactory solution of questions
pertaining to minorities will ensure the
health, vitality and strength of the free
State of India... Unless the minorities
are fully satisfied, we cannot make
progress; we cannot even maintain
peace in an undisturbed manner.”

The object of Articles 25 to 30 is
to preserve the rights of religious and
linguistic minorities. Yet, during
campaigns in election after election in
the past five years, Muslims have been
painted as “anti-nationals” who threaten
the majority community. References to
the Pink Revolution during the run-up to
the 2014 general election, the threat to
deport all illegal Bangladeshi
immigrants during the campaign for the
Assam elections in 2016, describing
them as “termites”, and the slogan of
“Goli maaro...” during the campaign for
the Delhi Assembly elections are part
of a systematic hate campaign. AIMIM
leader Waris Pathan is also guilty of
delivering a hate speech, though he has
apologised and withdrawn his
statement — unlike Anurag Thakur or
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Kapil Mishra.

On Tuesday, the Allahabad High
Court had to stop a lower court in
Varanasi from proceeding with a case
filed in 1991 pertaining to the Gyanvapi
mosque that was constructed after the
demolition of Kashi Vishwanath temple
by Aurangzeb in 1664. Even the SC’s
Babri judgment admitted that the Places
of Worship Act, 1993 “preserves non-
retrogression” as an essential feature
of the country’s secular values. The
court observed: “The Places of Worship
Act is intrinsically related to the
obligations of a secular state. It reflects
the commitment of India to the equality
of all religions. Above all, the Places of
Worship Act is an affirmation of the
solemn duty which was cast upon the
state to preserve and protect the
equality of faiths as an essential
constitutional value, a norm which has
the status of being a basic feature of
the Constitution.”

The Act provides for maintaining
the religious character of all places of
worship on August 15, 1947. The Court,
therefore, observed that “the law speaks
to our history and to the future of the
nation. Historical wrongs cannot be
remedied by the people taking the law
in their own hands. In preserving the
character of places of public worship,
Parliament has mandated in no
uncertain terms that history and its
wrongs shall not be used as instruments
to oppress the present and the future.”

The SC also referred to an
incident in December 22-23, 1949
when some Bairagis forcibly entered
the Babri Masjid and idols of Lord Ram
were surreptitiously installed under the
mosque’s central dome. It said that the
installation of idols “led to the
desecration of the mosque and the
ouster of the Muslims otherwise than by
the due process of law”.

The apex court also took a strong
view that the Babri Masjid was
demolished despite the promises
made to it by the then BJP Chief
Minister Kalyan Singh. Interestingly,
however, the SC has not yet punished
Singh for contempt of court. Without
mincing words, the five-judge bench
headed by then Chief Justice Ranjan
Gogoi observed that “the destruction of
the mosque and the obliteration of the
Islamic structure was an egregious
violation of the rule of law”.

Two people accused of
demolishing the Babri Masjid are now
members of the new Ram Mandir trust.
If this is not rewarding the mosque’s
demolition, what is? In fact, there has
not been much progress on the criminal
case pertaining to the destruction of the
Babri Masjid despite the apex court’s
orders.

A fact that has not been much
talked of is that the SC itself was
repeatedly requested to stop the kar
seva leading to the demolition of the
Babri Masjid. It was informed about the
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weapons of demolition reaching
Ayodhya in big numbers in the run-up
to the mosque’s demolition. But it
seems to have made an error of
judgement. In 2017, in State of Gujarat
v. .LR.C.G, the SC refused to ask the
Gujarat government to pay
compensation for the desecration and
destruction of 567 religious places,
including mosques, dargahs and
khankahs during the 2002 riots, though
the Gujarat High Court had ordered the
state government to get these religious
places repaired or reimburse their
owners/managers if they had already
got them repaired. In this case, the two-
judge bench headed by Justice Dipak
Misra and Justice P C Pant ignored the
view of a nine-judge bench in the privacy
judgment that fundamental rights are to
be read together, and not in silos. The
two-judge bench also took the view that
compensation can be given only when
the right to life and personal liberty is
violated — and not for the violation of
other fundamental rights. As a matter of
fact, compensation was sought for the
failure of state to protect religious
places.

The court also pointed out that
Article 27 would be violated if a secular
state contributed towards the repair of
religious places. But it seems to have
overlooked that under Article 290A, the
state of Kerala provides Rs 46.5 lakh
annually to the Travancore Devaswom
Fund and Tamil Nadu gives Rs 13.5 lakh
to the Devaswom fund for the

“maintenance of Hindu temples”.
Several states spend huge amounts of
money on religious places including
temples, mosques, madrasas and
churches.

By not hearing petitions on the
constitutionality of the CAA, not taking
cognisance of the inept handling by the
Delhi Police of atrocities against the
students, the apex court has overlooked
the gravity of the situation. The SC had
stayed the acceptance of the Mandal
Commission’s recommendation of
reservation for OBCs because there
had been protests by upper castes. A
stay on the CAA would have ended the
nationwide protests. Today, minorities
are living in fear. The promises made
to them in the Constitution in Articles 25
to 30 are broken with impunity. In the
words of Justice H R Khanna, in the
Ahmedabad St Xaviers College
judgment (1974): “... these provisions
enshrined a befitting pledge to the
minorities... As long as the Constitution
stands as it is today, no tampering with
those rights can be countenanced. Any
attempt to do so would be not only an
act of breach of faith, it would be
constitutionally impermissible...”

Let the apex court and
government restore the confidence of
the minorities so that these rights do not
remain on paper. &

The writer is vice chancellor, NALSAR
University of Law, Hyderabad.
(Courtesy: The Indian Express)
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Hilf al-Fudul

The Messenger of Allah was present at the Hilf al-Fudul. This was the
most renowned alliance ever heard of in Arabia. It was formed because a man
from Zabid had arrived in Makkah with some merchandise and al-‘As ibn Wa'il,
one of the Quraysh nobles, bought goods from him and then withheld payment.
The Zabidi asked the Quraysh nobles for help against al-’As ibn Wa'il, but they
refused to intervene because of his position. The Zabidi then appealed to the
people of Makkah as a whole for support.

All the fair-minded young men were full of enthusiasm to put the matter
right. They met in the house of ‘Abdullah ibn Jud’an who prepared food for
them. They made a covenant by Allah that they would unite with the wronged
man against the one who had wronged him until the matter was settled. The
Arabs called that pact Hilf al-Fudul, ‘The Alliance of Excellence’. They said,
‘These people have entered into a state of excellence.’ Then they went to al-As
ibn Wa'il and took from him what he owed to the Zabidi and handed it over.

The Messenger of Allah was proud of this alliance. He held it in such high
esteem that, after receiving message of Islam, he said, ‘In the house of ‘Abdullah
ibn Jud’an, | was present at an alliance which was such that was invited to take
partinit now in Islam, I would still so.” The Quraysh pledged to restore to everyone
what was their due and not to allow any aggressor to get the better of those he
had wronged.

In Allah’s wisdom, His Messenger was allowed to grow up unlettered. He
could neither read nor write. Thus, he could never be accused by his enemies
of altering other ideologies. The Qur’an indicates this when it says, ‘Before this
you did not recite any Book nor write it with your right hand, for then those who
follow falsehood would have doubted.’ (29: 48)

The Qur’an called him ‘unlettered’ and said, ‘those who follow the

Messenger, the Unlettered Prophet, whom they find written down with them in
the Torah and Evangel.’ (7: 157) &

\1
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Ramadan: A Month For Fasting, Empathy And Charity

This will be a short account on
Ramadan, the fasting month for
Muslims. Ramadan is the ninth month
in the lunar Hijri calendar which is
named after the Hijra, the Arabic word
for ‘migration’ in the year 622 AD of
Prophet Muhammad from his birth-
place city of Makkah to the city of
Yathrib, which he later named Madinah.
This migration marks the beginning of
the Muslim calendar, some 13 lunar
years after the first divine revelation to
Prophet Muhammad in 610 AD.

Fasting during the month of
Ramadan is one of the five main pillars
of the Muslim faith, together with the
other four which include (1) testifying that
there is no deity but God (or Allah in
Arabic) and that Muhammad is His
Messenger, (2) offering the five daily
prayers, (3) payment of alms (or Zakat
in Arabic), and (4) performance of grand
pilgrimage (Hajj) to Makkah , where
affordable, once in the lifetime.

Many cultural and social practices
accompany the month of Ramadan, with
different settings, postures and
appearances depending on the specific
societal groupings. But from the
religious viewpoint, a Muslim is
required to stop eating, drinking and
sexual intercourse from dawn to dusk

- Ahmed Kamal Ei-Din lzzeddin

every day of Ramadan. She or he is also
required to keep up to the highest moral
standards of demeanour especially
when interacting with other people,
including non-Muslims. In fact the
objective of fasting is to elevate oneself
through purification, refinement and
self-restraint, or tagwa. The Muslim Holy
Book, the Qur’an ordains fasting in surat
Al Bagara as follows:

“O ye who believe! Fasting is
prescribed to you as it was prescribed
to those before you, that ye may (learn)
self-restraint”. (Fasting) for a fixed
number of days; but if any of you isill, or
on a journey, the prescribed number
(Should be made up) from days later.
For those who can do it (With hardship),
is a ransom, the feeding of one that is
indigent. But he that will give more, of
his own free will,- it is better for him. And
it is better for you that ye fast, if ye only
knew. Ramadhan is the (month) in which
was sent down the Qur’an, as a guide
to humankind, also clear (Signs) for
guidance and judgment (Between right
and wrong). So every one of youwho is
present (at his home) during that month
should spend itin fasting, but if anyone
is ill, or on a journey, the prescribed
period (Should be made up) by days
later. Allah intends every facility for you;
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He does not want to put to difficulties.
(He wants you) to complete the
prescribed period, and to glorify Him in
that He has guided you; and perchance
ye shall be grateful. When My servants
ask thee concerning Me, | am indeed
close (to them): | listen to the prayer of
every suppliant when he calleth on Me:
Let them also, with a will, Listen to My
call, and believe in Me: That they may
walk in the right way. Permitted to you,
on the night of the fasts, is the approach
to your wives. They are your garments
and ye are their garments. Allah knoweth
what ye used to do secretly among
yourselves; but He turned to you and
forgave you; so now associate with
them, and seek what Allah Hath
ordained for you, and eat and drink, until
the white thread of dawn appear to you
distinct from its black thread; then
complete your fast till the night appears;
but do not associate with your wives
while ye are in retreat in the mosques.
Those are Limits (set by) Allah.
Approach not nigh thereto. Thus doth
Allah make clear His Signs to men: that
they may learn self-restraint.” (Surat Al-
Bagarah, Verses 183 - 187).

According to the aforesaid divine
instructions, fasting in Ramadan has
certain procedures and ethics. The
month is defined by moon-sighting both
as to its commencement and ending.
Once the month is born at an evening of

the eighth lunar month, Sha’ban, thenthe
beginning of the next dawn will mark the
starting point of time for Ramadan
fasting. No foods or drinks or any sexual
intercourse would be permissible from
that moment up until sunset (or
Maghreb), which is also the time for
sunset prayers. This, in the Muslim
culture, is the beginning of the night:
“then complete your fast till the night
appears”. However, refraining from the
said human practices does not suffice
to perform fasting in full as ordained in
the Qur’an and the teachings of the
Prophet. Other obligations include
abstaining from falsity and vain talk as
well as any harm doing against other
people, of any form or shape. Indeed,
any act which is forbidden by Islam
should be avoided mandatorily, and all
prescribed duties must be carried out
during the month of Ramadan, most
importantly is the performance of the five
mandatory prayers during the dawn
(fajr), midday (Zuhr), the afternoon (Asr),
sunset and the night (Ishaa). Other
prayers which are not mandatory should
also be performed if enhanced reward
is to be gained.

Upon sunset, when the call for
sunset (Maghreb) prayers s
pronounced, the time comes for
breaking the fast, preferably by taking
a little water and a few dates before
offering the sunset prayers. Thereatter,
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one may eat and drink at will, but
decorously. Approaching one’s wife or
husband is also allowed, together with
food and drinks up until the next dawn,
when the fasting commences again for
the second day. The same is to be
repeated thought the month of
Ramadan, which ends upon sighting of
the moon, heralding the eve of the Eid
or post-Ramadan festive day on the first
day of Shawwal, the tenth lunar month
in the Muslim Hijri calendar.

One most rewarding activity during
the month of Ramadan is charity. It is
reported by Al-Bukhari that Ibn Abbas
said: “The Prophet was the most
generous of all people, and he was most
generous during the month of Ramadan,
because Archangel Gabriel used to
meet with the Prophet every night in the
month of Ramadan”. Muslims are
therefore enjoined to give generously
during Ramadan, a month when the
poor is supposed to feel better than
during other times of the year, and the
rich — through fasting — should have a
taste of the suffering of the poor. Itis a
month where the sentiments of the
community mix, resulting in the
prevalence of a sense of commonality,
if only at least in one month of the lunar
year.

Ramadan also has other, rather
collateral, benefits. It is good for one’s
health. For example, Johns Hopkins

Health Review has published that
“[according to research conducted by
neuroscientist Mark Mattson and others,
cutting your energy intake by fasting
several days a week might help your
brain ward off neurodegenerative
diseases like Alzheimer’'s and
Parkinson’s while at the same time
improving memory and mood”. This
may be explored further in its original
source. On whether or not by eating less
one can reap the same benefits of
fasting, Professor Mark Mattson of
Johns Hopkins School of Medicine
“explains that every time you eat,
glucose is stored in your liver as
glycogen, which takes about 10 to 12
hours to be depleted.” It seems that
fasting from dusk to dawn allows for
such depletion to take place.

On the footsteps of the Prophet,
the opulent among Muslims usually mark
the month of Ramadan for the annual
payment of their Zakat (or alms), at
2.5% of their wealth. Ramadan is
therefore a month when the barriers
between social strata in the Muslim
community tend to be narrower and
emotions more empathetic. Itis true that
not all Muslims abide in full by the
teachings of the Prophet or the tenets
of the Qur’an, but still Ramadan remains
different from all other months of the year
when it comes to charitable giving and
empathy. m
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The final instructions

When the Messenger of Allah was close to death, he repeated,
‘Be careful of prayer and those in your charge.” Then his breast
began to heave and his speech became inaudible.

‘Ali said, ‘The Messenger of Allah commended the prayer and
zakat to Muslims and to be generous to those in their charge.’

‘Alishah said: ‘When he had his fatal illness | started reciting al-
Mu’awwidhatayn as he used to do when he was ill. He raised his
eyes to the Heaven and said: “With the Highest Companion, with

the Highest Companion”.

She added: ‘Just at that moment, ‘Abdu’r-Rahman ibn Abi Bakr
came in with a small, green, freshly-cut twig in his hand. The
Messenger of Allah looked at it and | thought that he wanted to use it
as a miswak. | took it and chewed it to make it soft and pliable, then
| handed it to him. He rubbed his teeth with it thoroughly. Then just
as he tried to hand it back to me it fell from his hand.

She also said, ‘In front of him was a small pot of water. He
dipped his hand into it and wiped his face, saying, “There is no god
but Allah. Verily there are pangs of death.” Then he raised his
forefinger and began to say, “The Highest Companion, the Highest
Companion!” until he died and his hand slipped into the water.

‘Alishah described his last moments: ‘The Messenger of Allah
was ill and his head rested on my thigh. He fainted and then regained
consciousness and looked up at the ceiling. He said, “O Allah, the
Highest Companion,” Those were the last words that the Messenger
of Allah spoke.’s

a
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Remembering The Life And Times of Ibn Khaldun

More than 600 years after his
death Ibn Khaldun’s legacy still lives
on. Regarded as, one of the founding
fathers of modern sociology,
historiography and economics, lbn
Khaldun is best known for his
masterpiece, The Muqgaddimah
(1377) a the principles of history and
the rise and fall of dynasties. This all-
time classic continues to generate
unabated interest. A recently updated
book, Ibn Khaldun: An Intellectual
Biography by Robert Irwin pays
glorious tributes to the master by
outlining his biographical sketch, his
works and his take on history.

The name Ibn Khaldun conjures up
the image of an outstanding fourteenth
century historian and scholar of
medieval era who is remembered even
today. There have been many other
books and writings on him. A recently
updated book, lIbn Khaldun: An
Intellectual Biograph by Robert Irwin
pays glorious tributes to the master by
outlining his biographical sketch, his
works and his take on history. Irwin, an
acclaimed British author and a
specialist in medieval Arab history and
culture, transports his readers into the
adventurous life of one of the greatest
Arab thinkers with remarkable lucidity.
Understanding Ibn Khaldun’s works
would enable us to cast a fresh and

- Aftab Husain Kola
more critical eye on today’s world.

Irvins’s other famous works of non-
fiction include The Arabian Nights: A
Companion (1994), Islamic Art (1997),
Night and Horses and the Desert: An
Anthology of Classical Arabic Literature
(1999), The Alhambra (2004) and For
Lust of Knowing: The Orientalists and
Their Enemies (2006).

Irving’s latest book brings into
spotlight ‘The Mugaddimah’ (1377), an
all-time classis book by Ibn Khaldun
about the principles of history and the
rise and fall of dynasties. A discourse
on universal history, Ibn Khaldun through
The Mugaddimah explored and
implemented the idea that the
documentation of history is not just a list
of accurate facts, but is dependent on
who is interpreting them, what region
they hail from and when, as well as their
impartiality. This innovative approach is
visible in today’s writings in history. He
rejected partiality and unchecked facts.

His full name was Abu Zayd ‘Abd
AlRahman bin Muhammad bin Khaldun
Al-

Hadhrami, this celebrated Arab
historiographer and historian, who
traces his progeny to the Hadrami tribe
of southeastern Yemen, saw in his
lifetime the decisive events that unfolded
before his own eyes- the creation of new
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states, the death throes of Al-Andalus
and the advance of the Christian recon
quest, the Hundred Years ‘* War, the
expansion of the Ottoman Empire, the
decline of Byzantium and the great
epidemic of the Black Death.

Ibn Khaldun’ s early life

Ibn Kahldun was born on May 7,
1332 in Tunis. A statue of Ibn Khaldun
welcomes visitors at the downtown The
Avenue, Habib Bourguiba, one of the
main boulevards in Tunis, Tunisia’s
capital. Ibn Khaldun acquired religious
education but misfortune dawned on his
family as both his parents died following
the plague, or Black Death, that struck
North Africa. Many of his teachers also
became victims of the epidemic. One
of the most devastating pandemics in
human history, the plague that struck the
Middle East, North Africa, parts of Asia
and Europe in 1347—1348, that killed
at least one-third of the population, had
a traumatic effect on the survivors. lbn
Khaldun memorized the Noble Qur’an,
and became proficient and was certified
in the Hadith Islamic law (Shari'ah).
Subsequently he learned other social
sciences, history, geography,
mathematics, logic, and philosophy,
including the works of Averroes,
Avicenna, Al-Razi, and Tusi. Despite
devoting his time for scholarly
assignments, he also was inclined
towards politics.

The intermittent instability of most

of the ruling dynasties meant that he had
little choice and frequent changes of
master. These circumstances, like those
of the Black Death, were key in shaping
his outlook.

After a short stint in Fez, lbn
Khaldun made Granada as his base
from 1362. After a lapse of two years,
Ibn Khaldun was sent by Ibn Al-Ahmar
to Seville on a peace mission to King
Pedro | of Castile, known as “Pedro the
Cruel”. Ibn Khaldun, in his
autobiography (“Ta’rif), narrates how
Pedro offered to return his family estates
and properties to him, and how he
refused the offer.

The Mugaddimah - The
masterpiece

When Ibn Khaldun was at peace
he took up the mission of writing The
Mugaddimah or ‘Introduction’ to his
Kitab Al-'Ibar (The Book of Admonitions
or Book of Precepts, also often referred
to as the Universal History), Basically, it
iIs one work but they are often
considered separately, for The
Mugaddimah contains Ibn Khaldun’s
most original perceptions, while the
Kitab Al-'Ibar is a conventional narrative
history. Ibn Khaldun updated his great
work in the light of new information or
experience for the rest of his life.

In a nutshell, The Mugaddimah
though, focused on the laws of history,
butin fact it deals with almost the whole
gamut of Islamic culture at the time, even
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though Ibn Khaldun intended it to be a
Prolegomena (three volumes) to his
chronicle history, the Kitab Al-Ibar (seven
volumes). Considered one of the
greatest sociological works ever written
of all time, his Mugaddimah laid the
foundations for a philosophy of history
based on sociology and the material
factors that influence human and social
events all within a scientific approach
to history. He dwelt upon a historical
method highlighting the standards
necessary for distinguishing historical
truth, authenticity, and facts from myth,
rumor, and conjectures. In The
Mugaddimah, Ibn Khaldun’s central
theme revolved on why nations rise to
power and what causes their decline.

But it was only after the 1860s,
when a complete French translation of
the Mugaddimah was published that Ibn
Khaldun found the worldwide audience
his incomparable genius deserved. Ibn
Khaldun’s The Mugaddimah is so well
known that Facebook chief executive
Mark Zuckerberg has read it. Although
Ibn Khaldun penned a number of other
works that are no longer extant, itis in
this context that he has left his indelible
mark as one of the outstanding
historians and philosophers of Islam
and earned him the title of the founding
father of modern historiography,
sociology, and economics.

After spending four years at the
Castle of Ibn Salamah, he returned to
Tunis at the age of 47 carving for

intellectual companionship- and for
proper libraries which would help for his
research. On his return, he writes, “my
ancestors lived and where there still
exist their houses, their remains and
their tombs.” His plan was to settle down
as ateacher and scholar, keeping away
from all political engagements.

In Cairo, Egypt which exceeded all
his expectations, sultan Barquqg, the
founder of the Burji or Circassian
Mamluk dynasty, received him with full
honors and appointed him gadi, or judge
of the Maliki school of Islamic law.

Ibn Khaldun had few children from
his marriage, His sister died young while
his brother Yahya ibn Khaldun was also
a very distinguished historian. However,
not much details are on record about his
personal life.

Ibn Khaldun performed the hajj in
1387 with the Egyptian caravan. Not
much is mentioned about Ibn Khaldun’s
pilgrimage, but he mentions that at
Yanbu he received a letter from his old
friend, Ibn Zamrak, then the confidential
secretary of the ruler of Granada, many
of whose poems are inscribed on
interior walls of the Alhambra. lbn
Zamrak, asked among other things for
books from Egypt, On his return to
Cairo, Ibn Khaldun took up various
teaching assignments, but from 1399
the cycle of political appointments and
dismissals recurred. The distinguished
scholar was a personal witness to the
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political upheavals. In 1400 Ibn Khaldun
was compelled by Barquq’s successor,
Sultan Al-Nasir, to travel to Damascus,
where he took part in the negotiations
with the Central Asian conqueror Timur,
the Turco-Mongol ruler known in the
West as Tamerlane. Ibn Khaldun spent
his later years in Egypt and died in 1406
in Cairo.

Ibn Khaldun Fellowship for Saudi
woman scientists and engineers

As a tribute to the distinguished
scholar, the Ibn Khaldun Fellowship for
Saudi Arabian Women was established.
This competitive fellowship program is
open to Saudi Arabian women

scientists and engineers who hold a
doctoral degree. Fellows are supported
to spend one year doing research at the
Massachusetts Institute of Technology
(MIT) in collaboration with an MIT faculty
member. The Ibn Khaldun Fellowship for
Saudi Arabian Women is uniquely
positioned to facilitate the development
of Saudi Arabian women scientists and
engineers as leaders in their respective
fields of research as well as the
Kingdom’s top educational managers
and teachers. This fellowship program
has so Car supported 32 Saudi Arabian
Women PhDs to visit MIT since its
inception.®

F

Companions and the Prophet’ s Kins

Companion is the name given to a contemporary follower of the Holy
Prophet. Every Muslim acknowledges the yeoman'’s service rendered by each
one of them for the propagation of the faith. They are all regarded as ideal
Muslims, benefactors of humanity and pure-hearted souls worthy of the highest
marks of reverence. Whenever their name is mentioned by any Muslim, he
accompanies it with the phrase ‘razi Allah ‘anhu’ which means ‘may God be
pleased with him.” Four of the Prophet’s companions viz., Hazrat Abu Bakr,
‘Umar, ‘Uthman and ‘Ali who succeeded the Prophet as his right-guided Caliphs,
are held in the highest esteem and their names are mentioned along with the
Prophet’s in the orations (khutba) of the Friday and the ‘Id prayers. In addition
to these four companions, there are six other pious followers of the Prophet
who had been given by him the glad tidings of redemption and Paradise. These
are known by the Muslims as the ‘Promised Ten’ (‘ashra’-i-mubashsharah.)

The members of the Prophet’s household, known as ahl-i-bait, include
his wives, daughters and the two grandsons, Imam Hasan and Imam Husain.
Reverence and regard for each one of these kins of the Prophet is deemed as
a duty incumbent on all Muslims. =
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Reconstruction of Muslim Society

Maulana Syed Abul Hasan Ali
Nadwi’s theorisation of an Islamic society
is drawn largely from two ideals: the
Prophetic model and medieval Muslim
India. In his discussion on the role of the
prophets, Maulana Nadwi asserts that they
did not summon their respective
communities to accept only a creed and
alaw. “Rather they (prophets) also laid the
foundation of a new way of life on which a
society was built. Thus the Ibrahimi
[Abrahamic-Muhammadan] culture
perpetuated the basis of an Islamic society
whose influence is still felt across the
Muslim world.” Likewise the medieval
societies of Muslim Nadwi's view,
mirrored in many ways an ideal Islamic
society. The Muslim rulers of India
“diffused the most valuable treasure they
had with them — the wealth of faith in One
God and prophet-hood. [They] dispersed
their conviction in virtues of human dignity
and equality, their administrative skill and
practical genius and their refined taste of
arts and culture among the people of their
adopted land.

In fact two volumes of his Saviours
of Islamic Spirit are devoted to the
achievements of Muslim intellectuals in
the sub-continent who endeavoured to
establish an ideal Islamic society. Maulana
Nadwi’'s aim was to show the unbroken
link between Muslim India and the rest of
the Muslim world. It also articulated the
Islamic authenticity embedded in Maulana
Nadwi’s own worldview and reinforced his
claims that Muslim India played a pivotal
role in developing models of Islamic
society rather than operating in a vacuous

- Abdul Kader Choughley
state.

The following sections highlight
Maulana Nadwi’'s view of an Islamic
society which attempts to integrate its
broader Islamic principles in a specific
socio-political setting.

Maulana Nadwi’s idealised vision of
an Islamic past in India has important
implications for his presentation of his
Islamic order. Firstly, Islam has had a
major influence on Indian civilisation and
any attempt to ignore it would be “a sad
reflection on the innate human richness
of our land.” For Indians in general Muslim
reformers and their singular contributions
to Indian culture represent “models of
conduct,” a strong reminder of Indian
Muslim commitment to ideals that are
embedded in the Indian Constitution.
Secondly Maulana Nadwi’s Islamic order
takes into account the inseparable
destinies that link Indian Muslims and the
significant “other.” In other words, the
Islamic order that Maulana Nadwi
envisages does not function independently
of the currents of political developments
in the country but is influenced in some
ways to give it a local character. Maulana
Nadwi says:

Unity, trust and harmony among the
diverse elements that go to make the
Indian people, which are a prerequisite of
national integration and progress, cannot
be produced till we remain unaware of
each other’s spiritual and emotional
make-up, history and social background
and the possibilities we hold for the
future.m
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Islam: T awhid And Unity

The messenger of Allah opened the door of the Ka’bah.

The Quraysh had filled the mosque, and were waiting in rows to

see what he would do. Holding the door frame, he said,

There is no god but Allah alone. He has no partner. He has
made good His promise. He has helped His servantand he
alone has put all allies to flight. Every claim of privilege,
property or bloodline are abolished by me today except for

the custody of the Ka’bah and providing water for pilgrims.

“O people of Quraysh! Allah has abolished the
haughtiness of the Jahiliyyah and its veneration of
ancestors. People all spring from Adam, and Adam came
from dust.” Then he recited this verse, ‘O mankind, We
have created you male and female, and appointed you
races and tribes, that you may know one another. Surely
the noblest among you in the sight of Allah is the most
godfearing of you. Allah is All-Knowing, All-Aware. (49:
13)m

\1
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Muslim Societies Rise And Fall

There was a time when Islamic
Civilization was considered to be the
most advanced, tolerant and
progressive Civilization in the world.
This was mainly because of their
accomplishments in practically all the
disciplines of knowledge. After 16th
century AD, the situation changed
drastically. Learning and inquiry was no
more the motto of the Muslims with the
result that today they occupy the lowest
position in the ladder of the world. They
are educationally backward,
scientifically marginal, politically
insignificant and economically poor.
This is the present status of the entire
Ummah amongst the comity of nations.

Some years back, well-known
economist, Dr. Kenneth David,
presented World Bank Survey of 1980,
on the educational and economic status
of religious societies of the world in his
book entitled “The Cultural Environment
of International Business”. UNDP in
1996 also presented an exhaustive
status report of UN Member counties.
Since then Human Development Index
reports are being issued every year for
about one hundred and seventy
countries. These documents are highly
revealing since they describe living
conditions of all the religious societies
I.e. Christians, Buddhists, Jews, Hindus,

- M.I.H. Farooqi

tribal religions and Muslims as well as
non-religious communist society
According to these studies, Christian
society is the most advanced society of
the world with regard to education,
health and economic wealth whereas
Muslim society is amongst the most
backward on these counts. Based on
the reports by David and UNDP,
disparities of the status of Muslim and
Christian societies are being given in
the present paper.

According to Kenneth David,
literacy of Christian world in 1980 was
on an average 90% and about 15
countries had a literacy of 100%. On the
other hand, average literacy in the
Muslim countries was less than 40%
and none had 100% literacy. More or
less the same situation continued
afterwards and in 2001 UNDP reported
an average of 60 percent literacy in
Islamic countries and between 95 to
100% in the Western nations of
Christians. Among the literates of the
Christian world, hardly 2% of the
population did not complete school
education whereas 50% of the so-called
literates of the Muslim societies never
attended modern schools. In the
Christian society literacy implies
education of at least primary level
whereas in Muslim society a person
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who could read and write is considered
to be literate. If the criterion of the
Christian world is taken into account
then hardly 10% population of the
Muslim countries can claim to be
literate. The importance of education in
the Christian countries can be judged
by the fact that around 40% get higher
education including specialization in
various disciplines of science. This is
less than 2% in Muslim countries. Even
the standard of higher education of this
2% is lower in Muslim countries when
compared with the Christian world. As
a matter of fact, many of the highly
educated Muslims get specialized
knowledge of science, engineering and
medicine in the Christian West. This is
in contrast with the situation prevailing
during Middle Ages when Christians
used to travel to Muslim Spain for
getting higher education in medicine,
mathematics, physics, chemistry,
astronomy etc. During that period
universities of Spain, Baghdad, Egypt
and other cities of the Islamic countries
were considered to be the best in the
world. Now none of the Universities in
the Islamic world can be compared with
the Universities of the West. A recent
study by the Shanghai University has
listed 500 Top Universities of the World.
Not a single University from the Islamic
countries find a place in the List. What
an unfortunate situation indeed. There
are hardly five hundred Universities and

centers of higher learning in the Muslim
World, which produces about four
hundred Science Ph.Ds in Science
every year, whereas UK alone produces
three thousand Ph.Ds every year, off
course with very high standard of
research outputs.

Education is directly related with
the economy of any society; higher the
education, better the economic growth.
According to Kenneth half of the Muslim
population (about 1.3 billion), had the
per capita GDP of $ 200, whereas very
few Muslim countries including oil-
producing nations had per capita
income of $1000 or more. As compared
to this, more than half of the Christian
population had an income (per capita
GDP) of and the average was around
$3000. This was all about the status of
the Muslim and the Christian world in
80’s. After 1980, world’s economic
order was raised to great heights,
According to UNDP report of 1999,
economy of European countries
advanced to the extent that their per
capita income was raised to about $
25,000 and the rest of the Christian
countries saw a rise up to $10,000. In
comparison with this rise of economic
status of the western countries, Muslim
countries lagged far behind and their
average per capita GDP advanced to
hardly a thousand dollars. Only few oil
producing countries could manage an
average per capita GNP of $5000 or
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more. But they constitute hardly ten per
cent of the entire Muslim population. It
maybe stated here that as per the report
in (1998), out of 18 oil-producing
countries, 10 are Muslim nations,
producing 40% of the world’s total petrol
production. In spite of this God’s gift,
Muslim society is economically much
weaker than the Christian society.

The reports suggest that after
1980 Muslim countries could not
compete with the western world in the
field of economic growth. The main
reason for this unfortunate situation was
their rivalries amongst themselves
resulting in very high expenditure on
their respective defense budgets. For
instance, Saudi Arabia’s per capita
income in 1980 was $ 7,690, which
dropped to $ 7,040 in 1996 mainly
because of the Irag-Kuwait conflict
Likewise, income of Iran, Irag and Libya
(all oil producing countries) also
dropped considerably. As against this
dismal position, per capita income of
Germany advanced from $9,580 in
1980 to $28,870 in 1996. Per capita
incomes of Britain, and Australia etc
similarly improved tremendously. The
2008 data of GDP and HDI reflects the
same trend.

After the Second World War,
almost all the countries of the world have
been busy in increasing their military
capabilities. Muslim nations, inspite of

the poverty of their people are also
involved in this mad race for military
might. They have large trained armies,
which are estimated to be 100 million.
This is one third of the total world armed
forces. After the Second World War,
there has not been any major Christian
-Muslim armed conflict, except the
recent Iraq and Afghanistan crises but
there have been several bloody wars
amongst Muslim nations themselves in
which millions have lost their lives.

Muslim nations spend 10-30% of
their GDP towards purchasing
sophisticated and deadly arms and
ammunitions from the West. On the
other hand, western nations spend
about 10% of their wealth on their arms
procurement, which is carried out within
the Christian world.

According to Kenneth, there are
several factors for the backwardness of
the Muslim society. First and foremost
is their illiteracy in general and women
illiteracy in particular. Another major
reason of Muslim fall is the fact that
hardly 16% of population is involved in
industrial production. It is important to
note that 60% of Christian population is
engaged in industry High population
growth is another major factor for
Muslim backwardness because this
rapid population rise neutralizes
whatever economic development takes
place in Muslim Societies. Human
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Development Index prepared by UNDP
gives a very dismal picture of the status
of literacy, health and economy of
Muslim nations. Barring few small oil
producing Muslim nations, majority of
the Islamic world lies in the middle and
low categories of human development,
a clear indication that the Islamic nations
needs to increase their focus on human
development. Latest data about the
Human Development Index (HDI) and
Per capita GDP are given at the end of
the article.

It may be stated that the few
Muslim countries, which do figure
between 25 to 50 HDI, are Brunei,
Kuwait, UAE, Oman, Bahrain and
Qatar. Their per capita GDP is also
comparatively higher but combined
population of all these Muslim countries
is hardly 30millions. One must bear in
mind that total GDP of all the Arab oll
producing counties (12 in numbers) is
less than the GDP of Spain alone,
Ironically Muslim Spain during Middle
Ages had higher revenue (because of
the industrial products like Textile, Paper,
mineral etc.) than the whole of the
Christian Europe (eleventh Century AD).
Today Germany alone has a GDP that
is almost twice of the entire Muslim
World. Per capita GDP of major
Christian countries is also staggering.
A few examples with higher Human
Development Index (HDI) and per capita
incomes are given at the end of the

article.

Scientific achievement of the
Muslim society cannot be considered to
be of any consequence. Out of the total
of articles published every year on
scientific research, hardly 2,500 i.e.
about 1% are published in Muslim
countries. One can be reminded that
during Middle Ages when (According to
European authors of History of Science)
almost ninety percent of scientific
literature during Middle Ages was
published (in Arabic) by Muslims of
Spain, Egypt, Iraq, and Iran etc.

There are many other parameters,
which show the backwardness of
Muslim Societies in scientific field. For
instance, total number of Science
Ph.D’s produced by about 450
Universities of Muslim Countries every
year is less than 500, whereas in UK
alone this number is 3000. According
to one estimate total strength of
Engineers and Scientist in Muslim world
(1.30 billion) is less than the scientists
and engineers working in France alone
(population 60 million). Muslim’s share
in winning Nobel Prizes is also very
dismal. They have won hardly two Nobel
Prizes in Science and Medicine since
the inception of the Awards (1901). Thus
with their 25 percent of world population
(1.6 Billion) their share in the awards is
hardly 0.2 percent whereas Jews who
constitute 0.2 percent of the world
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population (14 Million) received more
than 140 Nobel Awards i.e. about 25 per
cent of the total Science Awards till
2008 (500). This reminds us
Biographical details of Scientists of
Middle Ages by Gillespie who listed
about 150 top scientists of the world
during 7th century to 15th Century AD
and amongst them about 120 belonged
to the Muslim world. What a Change?

Well known Islamic thinker
Maulana Abul Kalam Azad, once said
while addressing Muslims at a Seminar,
“You have spent several nights of
indifference (Urdu-ghaflat) and
complacency (Urdu- sarshari). For
God’s sake, get up now and see how
much the sun has risen and how far your
co-travelers (non-Muslims) have gone
ahead of you”. In the same seminar
Maulana also said, “after 16th Century,
the situation of knowledge (Scientific)
in Muslim and Christian societies
changed completely. Now Christians
started following Muslims way of
progressive thinking and enquiry
whereas Muslims copied Christian’s
way of life of Middle Ages that was full
of superstition, bigotry and retrograde
thoughts” Maulana felt very sad and
sorry while referring to the comments on
the Status of Muslims (during early 20th
century) by Prof R. Wembery, a close
friend of Turks but disillusioned by
Muslims after associating with them for
three decades. He declared, “Muslims

do not have any interest in worldly affairs
and do not wish to contribute in
development. They have no vision, no
commitments and sense of
responsibility. All that they know and do
is the worship (prayer) of God. The best
thing for the West remains to annex their
entire territories and share amongst
themselves. (Lecture of Azad, 1914).
Around the same time, as reported by
Maulana an article was published in
London Times in which its author M.
Harden wrote, ‘How long Islam will be
allowed free. Itis the right of the West to
conquer their territories, Their returnis
madness.

Maulana Abul Hasan Ali Nadvi,
Founder-Member of Muslim World
League once wrote that after sixteenth
century Muslims lost the interest in
Enquiry and Physical Sciences and
engaged themselves more in
Metaphysical Sciences with the result
they could not produce great men of
knowledge (genius). Maulana Rabey
Hasani Nadvi, Rector of Nadwa Islamic
Univ., also once wrote, “Europe (West)
became the leader of the world by
working hard and following the path of
scientific pursuit. On the other hand we
(the Muslims) became indifferent
towards knowledge and lost leadership
of nations”.

According to Kenneth, practically
every society of the world put hindrances
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(in the name of religion) in scientific
development during 19th and 20th
Century. Buddhists Priests opposed fast
changing social order. Conflicts
between Catholics and Protestants
were the causes for slowing
development in Europe. Caste
differences among Hindus were
reflected in the slow growth of their
society. Sectarian hatred and too much
interference of religious leaders (clerics)
put difficulties in proper development of
Muslims nations. In this regards David
Kenneth says ‘the way of life (standard
of living) in Muslim countries cannot be
altered unless the priests (Ulema) are
favourable to proposed changes.”

Kenneth further elaborates that
Muslim Ulema, generally ignorant of the
rapid development of Science and
technology in Western Nations and their
high standard of living, consider the poor
economic condition of the Ummah
(Muslim society) to be the Divine Will.
This is definitely unlslamic way of
thinking. It was in this context that
prominent Islamic scholars, like Afghani
and Syed Sulaiman Nadvi, remarked,
“Ulema ignorant of modern knowledge
cannot serve the (Ummah”, Maulana
Abul Hasan Ali Nadvi, Founder Member
of Rabita al-Alam al-Islami (Muslim
World League), also expressed his
anguish over Muslim’s indifference
towards modern knowledge by saying,
“Muslims forgot their own scientific way

of thinking and followed only traditional
knowledge. They therefore lagged
behind in Science and Technology and
thus became slaves of the scientifically
advanced West". Mahathir Mohammad,
Prime Minister of Malaysia also
declared during the Islamic Conference
in Kuala Lumpur recently that, “ it is
necessary for Muslims to give up their
illogical beliefs and regressing thoughts
and be prepared to face the challenges
of the fast changing social order.” He
also cautioned, (at a meeting in
London). “Our present predicament is
not preordained by Allah. Itis entirely due
to our own doing. We rely merely on
praying to Allah for help when Allah has
said in the Quran that we have to help
ourselves before He will help us. To ward
off attacks on us, we must learn science
and technology and consider acquiring
modern knowledge as the part of
ibadah” If the Muslim Societies around
the world do not heed the advice of
Mahathir, they are then doomed. Muslim
nations have been rightly advised by
several Muslim statesmen to shun
religious extremism and avoid any clash/
confrontation with the powerful West.
Long back Philosopher- Poet Igbal had
rightly said:

“Teri barbadiyon ke mashware
hain aasmanon mein” (There are clear
indications (planning) in the sky of your
fall from grace’. (If you do not realize the
importance of necessary change).®
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The Holy Qur’an As The Final Revelation of Truth And A
Code of The Most Perfect Laws For Humanity

On account of his consciousness
and free-will man holds a position of
distinction and superiority over many of
Allah’s creation. His creation is subject
to the same rules and regulations which
govern all other objects of Nature.
These laws are obeyed unquestioningly
by even the tiniest of atoms and the
biggest of the heavenly bodies. Man
however is, the only creation endowed
with free-will and he is likely to disobey,
transgress limits or rebel. To prevent
him from arrogant behaviour, it is but
necessary that he should be governed
by laws much higher than those which
operate in the lower creation.

The question then arises: ‘From
where should these laws come? Is man
himself capable of making his own
laws? Will these laws be infallible or
acceptable to all other human beings
also who, too, have a free-will? This
must, however, be taken for granted
that, for a superior creation, as man is,
there must be some very strong laws and
regulations and an inflexible system of
higher values. A universal social order
is possible only through discipline and
resignation to laws and authority. To
maintain perfect discipline in the social
order, man must limit his free-will by
merging it into a will higher than his own.
If he does not do this, separate
individuals, tribes, communities, nations

- Mahar Abdul Haq
and groups of human beings who inhabit
various parts of the world in quite
different climates, environments and
cultural traditions, would make their own
laws. Naturally these laws will always be
conflicting with the laws of others and a
common ground for mutual agreement
would be impossible to find. In the
absence of a universal acceptance of
a Supreme Law-giver, therefore,
humanity is sure to remain divided
forever into mutually conflicting groups.
Laws framed individually by various
groups can never rise above the vested
interests of those particular groups of
people and these laws would inevitably
change from time to time. If the
standards for good and evil, virtue and
vice, and right and wrong keep
constantly changing nobody can ever be
sure of -what he is to do and what he is
not to do. To save itself from such a
catastrophic situation as this, humanity
must necessarily find refuge in those
universal values and permanent laws of
life which none but an authority
transcendental to it can give.

Man’s helplessness in his physical
life can be witnessed in a number of
ways. He grows up from childhood to
maturity and from maturity to old age just
as other animals do and in accordance
with the laws made by his Creator, not
by him. He may exercise his choice -in
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matters of food, clothing, shelter etc., but
things like growth, decay, disease,
death, pain, pleasure etc. are beyond
the exercise of his freewill. But the
physical life is not all that he lives on this
earth; it has a social aspect also which
is mostly concerned with the superior
qualities of the mind like wisdom,
consciousness, thinking, willing, feeling,
etc. Being non-physical in nature, we
may call this aspect as his spiritual life
in which values play the most prominent
role. Moreover, man is endowed with
‘Self’ or Personality also which no other
creation in the Universe possesses.
This ‘Self’ or ‘Personality’ cannot be
developed by him except in a society.
This spiritual aspect of his life is,
therefore, a privilege which
distinguishes him from other creation
and his own animality. It is of utmost
importance, therefore, that for justifying
this superiority of his, man must
discipline himself by willingly obeying
the laws which:

a) give due recognition to his powers
and facilities,

b) provide ample chances for his
free-will to assert itself,

c) tame his intellect for constructive
works by making it accept and
obey the authority and guidance
of the Superior Will of Allah and,
in this way,

d) ensure for himself much higher
destiny, a far greater progress and
evolution and a by far happier,

richer and cleaner life than he
would lead without any permanent
values to uphold. These laws must
be unchangeable, of universal
application, binding under all
circumstances and unfailing in
their guidance. Like the physical
laws these, too, must not be of
man’s own making.

The laws, regulating and
disciplining human life have been
conveyed to mankind through the
agency of ‘Anbia’ from time to time but
these Messages were suited only to the
requirements of particular people of
particular ages according to the levels
of their intellect and understanding. The
complete and final Message and
Guidance was revealed to mankind
some fourteen hundred years ago
through Muhammad (Peace of Allah
and blessings be upon him), the last of
the series of the Holy Prophets. As this
Message is final, because it is
complete in every way to suit the
intellectual level of all men at all times
of the future, therefore, it is divinely
meant to be preserved in its original-
form. This Message is embodied in the
Holy Qur’an exactly as it was revealed.
This Book is, therefore, a unique
testament of the eternal truths and ever-
abiding universal values and it offers
enlightenment and unfailing guidance in
regard to all the aspects of human life.
For this very reason Allah himself has
called it “The Book”.

[58]



B THE FRAGRANCE OF EAST, April to June 202Q

The Qur’an brings the essentials
of all knowledge within the purview of
unchangeable basic realities of life are
so very important for man’s happiness,
peace and on this earth. Its truths are
universal truths; its values are
permanent values and its guidance is
ever fresh for all the peoples of the
world. Is it not a ‘miracle’, then, that a
compilation which lays no claim on any
particular subject should be so
exhaustive as to contain the very
essence of all the known and unknown
arts and sciences?

In a simple way we can say that
this magnum opus of knowledge
contains:-

1. Basic truths and permanent
values of life,

2. An analytical appraisal of man’s
past history, determining those
unchanging principles which
govern the rise and fall of nations,
and

3. Some inflexible laws of high
morality that bring within their
jurisdiction both time and space.

It contains that high valued
essence of real knowledge which has
the power to transform human life,
inspire thought and understanding and
motivate reasoning and wisdom to
proceed farther along right lines for
ensuring universal peace and prosperity.
It also contains all the basic principles
of right guidance which can be thought

of as necessary for an onward march.

The Holy Qur’an approaches
human problems realistically and in a
serious and dignified manner. It offers
the very best of practical and final
solutions to them. These solutions are
final because no better solution is
possible for human intellect to think of.
In spite of the fact that its commands,
prohibitions and other admonitions are
all didactic and authoritative in tone, its
presentation is unaffected, clear, and
distinctly unambiguous. Each word is
beautifully set in the context in which it
is used and it is impossible to replace
it by another synonym. Its conversational
style makes a direct and pathetic appeal
to the active and sublime sentiments of
its readers as if it were knocking at the
very door of conscious feelings.

This is the only book in the world
which is read, memorised, quoted and
interpreted the most.

To comprehend the Holy Qur’an
thoroughly, the first and the most
important thing to be borne in mind is
that it is conversational in style rather
than compositional like all the other
books of the world. The Holy Qur’an is
a call for action, not merely a sermon
‘for recitation or enjoyment. Its
commands and prohibitions are to be
obeyed with full submission and
conviction of the mind. Its each principle
is to be followed meticulously a sure
guideline for a happy, prosperous life,
free from fear and grief.
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The Holy Qur’an’s Message is for
the whole of humanity; its teachings are
meant for human beings; it addresses
mankind and its subject-matter is
pivoted round man and man alone.

We have revealed for you (O
men!) a book in which is a Message for
you: Will ye not then understand. (21:10)

It is man’s physical and spiritual
progress on which the Holy Qur’an
dilates its thesis from all possible points
of view. In this book life has been taken
as one consistent whole, one complete
and indivisible unit, connected internally,
of course, by some biological stages,
like the rungs of a ladder. Man will be
raised up stage to his further evolution.
For his this-worldly life, the Holy Book
suggests basic principles of social
justice, a workable plan and sketch of
an ideal civilization and the essential
constituents of a model sovereign state.

For the common man also, who is
simple and matter-of-fact in his
dealings, the guidance comes in a very
easy, simple and straightforward way.
As he is busy in his world of hurry, with
too little time to go deep into the
philosophic contents of the Book, the
guidance is in every way, complete and
sufficient. Allah’s purpose is eternal and
His Plan is perfect, but man’s
knowledge and intelligence are limited
even at their very best.

The Holy Qur’an was not revealed
for a particular occasion only, but for all
times. The particular occasion is now

past. Our chief interest now is to see
how it can guide us in our present and
future lives. For the educator of the future
there can be no better advice than to
warn him that in the application of the
Qur’anic truths to actual day-to-day
situations of our own times and our own
lives, we must use every kind of
knowledge, science, and experience
which we Possess, but we must not
obtrude irrelevant matter into our
discussions or indulge in meaningless
petty disputes which have no bearing
on the actual problems of life.

Literally, the word Qur’an is an
infinitive derived from the root-word
‘gara’ which means the union of the
spermatozoon with an ovum to form a
new individual. The Holy Qur’an is,
therefore; a union of the eternal and
unchangeable realities which advance
progressively with every advancement
of human knowledge and reasoning.
Through this unification are formed
ever-fresh, ever-alive abstract truths.
Ibnul Atheer, a well-known philologist
says that the Book of Allah is called
Qur’an because it is a beautiful
collection of stories from man’s past
history, commands, prohibitions,
promises of rewards and punishment,
and verses interlinked. Raghib, another
lexicologist, says that it is ‘the Qur’an’
because it has incorporated in itself the
very essence of the glorious teachings
of all the previous revealed books.

Al-gira’t means to join together
letters to form words, hence, to read.
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It's yet another roots ‘garaa’ of
Hebrew origin, means ‘to proclaim. In
this sense it would mean the
proclamation of the sovereignty of one
Nourisher-Sustainer-Evolver on the one
hand, and a proclamation of man’s
freedom from so many bondages on
the other. It is a proclamation of basic
human rights, of permanent values of
life, of social justice, of equal
opportunities for all, of universal
brotherhood and of equality, honour and
respect of mankind.

In short, the Holy Qur’an is that
practical code of life whose each and
every law, principle and command gives
full conviction to the mind and removes
all doubts, suspicions, uncertainties and
mental complexes of the type of to be
or not to be. Whatever it contains is
irrevocable, unamend able, unalterable
and everlasting.

Like the Holy Qur’an the
educators, too, have a message to
convey knowledge to impart, nation to
build and Truth to defend. How perfectly
well they can do this depends upon the
importance they give to the application
of the principles of epistemology. The
Qur’anic epistemology is contained in
the epithetical words and phrases used
by the Holy Qur’an to describe itself and
the methods of its exposition. These
descriptive names are listed below for
the contemplation of educators. They
provide ample guidance for the framers
of curricula and syllabi also.

1.

12.
13.

14.
15.
16.
17.

18.
19.
20.
21.
22.
23.
24.
25.

Al-Kitab (The Book)
Al- Furgan (the Criterion)

Az-Zikr (That which is kept always
fresh in the memory)

Al-Mauizat (Admonishment)
Hikmat (Wisdom)

Rahmat (Compassion, grace)
Hidayat (Guidance)

Mubeen (Clear, distinct, manifest)
Musaddiq (Confirmatory)
Muhaimin (Protector)

Balagh (That which reaches the
far end)

Mubarak (Abundant)

Mufassal (Prominent, separated,
distinct)

Al-Haqq (True and real)
Al-llm (The knowledge)
Burhan (Irrefutable argument)

Basair-linnas (Means for the
people to see the truth).

Noor (Light)

Shifa (Cure)

Azeem (Fundamental)
Khair (Goodness)

Ahsan (The most beautiful)
Meezan (The balance)
Azeez (Powerful, strong)

Rooh (Essence, spirit)
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26. Ni'mat (Bounty)

27. Tanzeel (Well-graded Revelation)
28. Bushra (Good news)

29. Hablillah (Allah’s rope)

30. I’brat (Means to reach the
destination)

31. Ajab (Wonder)
32. Majeed (Honourable), and,
33. Kareem (Dignified)

As the Holy Book assumes the
role of teacher also therefore, a
knowledge of the method that it follows
in explaining its contents is of the utmost
importance for all conscientious
teachers. The difference between a
book and ‘the book’ has already been
explained in the foregoing pages. The
root word for Kitab means to fasten
tightly, to sew doubly to guard or to
secure. From these basic meanings
developed the idea of collecting
scattered things together; joining letters
to form words, hence to write; to order;
to decide; to ordain; to make a law; to
prescribe; to fix a ransom to dictate and
teach writing or calligraphy. ‘Kitab’,
therefore, means writing, book, volume;
letter; commission.

The Holy Quran is the ideal code
of life for human beings, a proclamation
of the basic human rights, a charter of
liberty, a document of universal values
and a collection of all the spiritual
teachings, containing the very best

commands and prohibitions, therefore,
it is ‘Al-Kitab, or ‘The Book'.

It gives us’ clear-cut standards for
judging right and wrong with a certainty
and full assurance of the mind. Human
intellect alone cannot distinguish
between good and bad because it
cannot detach itself from the material
boundaries by which it is surrounded.
As it cannot look beyond these high
walls, therefore, its gaze remains fixed
on nothing but itself.

Itis—
man’s honour and glory,
guidance and admonition,

a code of values and principles to
be cherished and followed,

4. a memorandum of guiding
principles for subduing the forces
of evil,

5. arecord of historical events and
an analytical appraisal thereof for
comprehension of the factors that
are responsible for the rise and fall
of nations,

6. a reminder to men of
understanding for the study of the
natural phenomena with the
purpose of bringing the unseen
powers under control for the
maximum good of the entire
humanity, and

7. a collection of commands and
prohibitions necessary for a well-
balanced and disciplined life.
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It is the criterion for judging
between good and evil, it fixes
appropriate place for everything, allows
no one to cross the limit so fixed and it
decides all matters of dispute with
absolute justice.

It may be repeated here once
again that no book of Revelation, other
than the Holy Qur’an, exists in the world
today in its original form. All the truths
that the previous books contained have
been incorporated in the Holy Qur’an
after being given a final shape and a
universal applicability. Each word of this
final Revelation is just as it was revealed
and it will remain so till the last day. Allah
has taken upon himself to preserve it
forever, in word, meaning and practice
because it is the most perfect, complete
and unalterable code of the laws of life
that fulfils all man’s needs and is true
for all times.

Allah’s plan is to bring man’s
faculty of free-will into full play. So there
cannot be any compulsion for people to
accept or reject the truth and guidance.
In that case man’s individuality would be
denied. Man must take the initiative
himself, with full sense of responsibility,
to co-operate with Allah and thus
understand His Wise Plan.

The Message of the Holy Qur’an
is free from Complexities or doubts or
suspicions, and therefore, it stands
quite distinct from all other guiding
literature. It contains no ambiguities, no
superfluities, no vague or unnecessary

words and ‘phrases. Its meanings are
clear, its commands and Prohibitions
are easy to obey and its approach to
problems of life is realistic, therefore, it
has ‘prominence. It lays down limits for
everything and thus avoids overlapping
of values.

The Holy Qur’an contains values
of life which are permanent and, at the
same time, progressive. Its every word
rejects superstitions, irrational beliefs,
conjectures and whimsical credulities.
Its promises are not based on guesses
or probabilities, but are definite and
clearly intelligible results of actions
which are in conformity with some
progressively constructive thoughts
about life. These thoughts are self-
evident truths, and, as such, have their
stability within themselves. They are,
therefore, eternally and universally valid,
hence permanent. They do not
disregard the exigencies of time, hence,
they are progressive.

As no wisdom lies outside the
Holy Qur’an, therefore, it is not merely
a book of knowledge, it is rather
knowledge itself. The more human
knowledge advances the more abstract
it becomes, and the more abstract it
becomes, the nearer it comes to the
universal realities of the Holy Qur’an.
Again, human knowledge cannot go
beyond the limits of time and space, but
Qur’an’s knowledge is transcendental;
hence, it marches ahead of all human
thinking.
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The Holy Qur’an presents all its
principles, laws and immutable values
on basis of reasoning. It asks its
opponents also to bring forth solid
arguments in support of their view point.
It is so convinced of its truths that it
declares openly that no one can bring
any plausible argument against them.

In modern terminology, fear,
anxiety, frustration etc., are called
diseases of the heart. Psychologists tell
us that these mental ills are man’s own
creation. Injustice, prejudice, hatred,
unhealthy competitions, socio-
economic inequalities, selfishness,
exploitative tactics of the proud,
arrogant people and other imbalances
are directly responsible for the diseases
of the heart. Psychotherapy is the latest
science that claims to cure the
abnormalities by just singing “O hush
thee my baby” to the patients and not
striking at the root cause. The Holy
Qur’an’s ideology and its socio-political
and socio-economic systems are so
perfect that they leave absolutely no
room for any sort of imbalance to
appear or any injustice to raise its head.
Based on the unity of the whole of
mankind, irrespective of the futile
considerations of caste, country, colour
or wordly status, it brings together all
men within a common and provides
equal and equalized opportunities for all
to develop according to their individual
capacities. Except for this, there is no
permanent cure for the diseases of
heart.

The Holy Qur’an contains all
previous Revelations very
comprehensively. It has in it the very
essence of all arts and sciences, and it
is indeed a proclamation of human
rights and liberties. Its nourishment-
cum-evolution is not meant for any
particular people or any particular
period of time; it is for the whole world.
The Holy Qur’an is an open invitation
for a complete revolution and a perfect
evolution for all and to every level of
man’s social life. Its obedience will lead
all men from darkness to light, because
its programmes are neither theoretical
nor idealistic but quite practical and
realistic. Through a well-balanced
unification of thought and action it gives
to humanity a concrete practicable and
progressive system of life. And herein
lies its greatness.

The Holy Qur’an’s greatness lies
in the fact that it gives to the world a
comprehensive, practicable and
faultless system of life which is idealistic
and, at the same time, evolutionary. It
provides copiously for not only the
individual’s development to its full and
the best capacity, but it ensures the
collective social values also to come
into free play.

The Holy Qur’an enjoins upon us
all to set right the order and proportion
of things wherever and whenever these
get disturbed. Those who have
dedicated their lives to the maintenance
of Peace and mutually-shared
Prosperity are duty-bound to level up all
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the social unevennesses, to remove
disparities in whatever form they make
appearance, and to fight against all
those unruly and arrogant forces that
upset the beauty of the natural system
of higher values of life. The Holy Qur’an
Creates beauty and goodness within
the individual’'s personality as well as it
adds to the beauty and goodness of the
external world. So, it is the best of
speech and the best of books.

Human society must proceed
along the lines of Qur’anic Justice,
equity, fairplay and brotherhood on a
universal level. How are we to execute
Allah’s commands in this respect and
faithfully discharge this very big
responsibility, is the next question which
the Holy Qur’an answers very positively.
It makes clear that a mere verbal
repetition of the words of law or counting
the permanent values of life on rosary
beads, or even a loud and arrogant
preaching thereof cannot be of any avail
in creating a perfectly peaceful
atmosphere in the human world, unless
a strong administrative organization is
set up to enforce the Qur’anic Laws
amongst the Believers themselves. This
organization must always have before
it the infallible standard by which to
judge and weigh things correctly. The
Qur’an alone can determine accurately
the value of all things, material or
immaterial. Each action, collective or
individual, is to be weighed and
measured against the standard values
of the Qur’an.

The code of life that the Holy
Qur’an presents, is the strongest and
the most powerful of all other man-made
codes. No other law, no other legal
system, no other commands and
prohibitions and no other rules and
regulations are as inflexible, yet
progressive, as those given by the Holy
Qur’an. It provides a powerful system
of checks and balances through self-
correction and mutual friendly
admonition.

In fact, the Holy Book is a living
miracle. As a miracle always appears
in a new phase, therefore it is above
criticism. Human intellect cannot
appreciate beauty as a whole as it
understands things only analytically. As
the Holy Qur’an addresses human
beings and human beings include
people of all levels of intelligence,
therefore, it is everybody’s Qur’an. It
presents its arguments, values, laws,
principles and rules and regulations for
a collective, peaceful living in every
possible manner and style so that its
teachings might not remain confined to
any one particular group of people. Itis
simple and easy enough for the ordinary
man’s understanding and obedience. It
is thought-provoking for the philosophic
mind that wants to go deep and deeper
into finer and more subtle meanings of
life. At the same time it invites all men
to give serious thought to its contents
and appreciate its wisdom not merely
by word of mouth but by sustained
action.m
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The Prophet’ s children

Khadijah bore him al-Qasim, by whom the Prophet
had his kunyah; he was called Abul Qasim the father of al-
Qasim. He died in infancy. Then Khadijah bore the Prophet
four daughters: Zaynab, Rugayyah, Umm Kulthum, Fatimabh,
and another son, ‘Abdullah, who was known as at-Tayyib and
at-Tahir. Fatimah was the Prophet’'s most beloved daughter.
Of Fatimah, he said that she would be the leader of the
women in Paradise. She married ‘Ali ibn Abi Talib, the son of
the Messenger of Allah’s uncle. She had two sons, Hasan
and Husayn, about whom the Messenger of Allah said, ‘Al-
Hasan and al-Husayn are the leaders of the youths in

Paradise.’

Mariyah the Copt was the mother of Ibrahim who died
while still an infant. When he died, the Prophet said in sorrow,
‘The eye weeps and the heart is sad, but we do not say

anything to incur the anger of Allah. We are sad, O Ibrahim.’®
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Indian Media on The Footprints of its Western Counterpart

Anti — Muslim Propaganda

Indian media generally depends
upon Western news agencies
particularly for national news, which is
shaped in accordance with the pattern
of Western news.

One can clearly visualize how
Jewish agenda is carried out and the
policies of Zionists followed in India by
considering this: An article entitled “A
for Allah, B for Bandook” published in
Hindustan Times (16/01/1997), makes
a malicious propaganda against the
madrasahs of Kashmir by trying to prove
them the hubs of terrorism. The story
written by a UNI correspondent reveals
that Arabic, though a foreign language
is taught in these madrasahs and
observance of Friday as a holiday
instead of Sunday is a step forward
towards inculcating a partisan
approach and an inclination of students
towards terrorism and hatred. He
further laments that the previous
government had banned these
madrasahs but the court’s decision in
their favour has encouraged them to
carry on their fanaticism more
enthusiastically than before. The Indian
governmental as well as the non-
governmental sectors are persistently
spreading the false message that
madrasahs are the ISI sponsored
agencies. Like the Jews who always
ascribed a common misdeed of a

- Nazrul Hafeez Nadwi

Muslim to his religion, the Indian media
leaves no stone unturned to project the
Muslims as terrorists, As was the attack
on Irag’'s atomic reactor not termed
Jewish terrorism nor were the lIrish
activities termed Christian terrorism, so
was not the demolition of Babri Masijid
and the killing of thousands of Muslims
in different Indian cities by the Hindu
hoodlums and the PAC called as Hindu
terrorism.

Indian Media Spreads
Licentiousness

Indian media unsparingly spreads
sexual immorality in the society by
means of films, newspapers and
magazines and journals like ‘Fantasy’
and ‘Debonair’. Since independence
the Indian film industry has been exactly
imitating the Western films and
advocating free sex and illegal sexual
relations. Not only the films but also the
journals and novels published in
hundreds during this period have
gradually tried to justify immorality and
such novels and magazines, published
generally after 1960, used to be
supplied secretly to the lower class for
they were not according to the taste of
the saner section of the society who
would hate to read such indecent stuff.
The trend changed only when in the
name of ‘cultural exchange’ Western
films were imported to utterly spoil the
moral taste of the people.
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There is no need to wonder over
the Indian media’s glorification of
licentiousness and nudity as all this has
its roots in the Hindu religious literature
itself.

Kama Shastar (a book of Hindu
code of law having religious sanction),
written in the 4th century A.D, provides
the basic source material for sexual
wilderness in Hindu society. A century
ago this book was banned in the West.
It became available in Britain first in
1962. Its study admitted to be a
successful means for leading sexually
immature school children to maturity. It
mainly teaches how to motivate other’s
wives for enjoying sex, homogamy,
prostitution etc. Not only this, but Kama
Shastar clearly legitimatized
exploitation of wealth and woman to the
maximum possible extent.

Apart from blue films there are
nearly hundred such magazines
published form every nook and corner
of the country that tatter woman’s
modesty and chastity and put a question
mark on the moral values attached to
her. One of these magazines is the
Fantacy magazine that has so far easily
succeeded in suppressing all voices in
favour of human values and morality.
Although this magazine is now in the
seventh year of its publication, it first
came in headlines of newspapers at a
time when it published a nude
photograph of a girl student who had
allegedly been seduced by some photo

journalist to give him her pose naked.
The editor of the magazine along with
the accused photographer was arrested
only to be released immediately on bail.
Ironically enough, this incident gave rise
to a debate in the media whether the
arrest of an editor was a step against
the freedom of press or a legal action
against an illegal practice, but not to
show how grave a social offence the act
itself was. More surprising is the fact
that only a month later a Delhi advocate
namely Anjali Kapoor gave her naked
photographs to the same magazine to
get them published reasoning that she
had a right on her own body. Similarly a
feminist named Madhu Kishore termed
it silly and mere conservative
priesthood to oppose such type of
magazines.

Next to the Fantacy is another
magazine Debonair which, despite its
being a mere obscene stuff, is popular
among so called enlightened people.

Besides, there are more than a
hundred of such magazines duly
registered by the government that throw
Indian society headlong into the hell of
immorality. Add to all such publications
the novels, which according to Arvind
Kumar, aresearch scholar at Jawaharlal
Nehru University, are more dangerous
than smack. The naked photographs of
beautiful women in the novels would
excite him to kill his health gradually by
making sex by resorting to unnatural
ways.
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Provoked by the naked pictures
and TV films two girl students
kidnapped another girl student, raped
her and photographed the whole
incident to sell it to different magazines,
in one of his interviews the Fantacy
editor admitted that they would
repeatedly receive phone calls of
women from various sections of the
society and even from the parents of
virgin girls offering them to publish their
and their daughters’ naked photographs
so that it would become a permanent
source of income for them.

A married woman of Mumbai is
very fond of being snapped naked. Her
husband feels elevated and takes pride
in being the husband of a pretty beautiful
woman who exposes her body to
others.

A girl student of 2| of Delhi Khalsa
College reasons out that when film
actresses like Mamta Kulkarni and Puja
Bhat are respected in the society given
that they present themselves on screen
in nude scenes, why then should she not
earn fame and fans in a similar way.

Similar arguments are made by a
noted journalist like Khushwant Singh.

Dr. J. K. Jain, the owner of Jain
TV, says that there is nothing in seeing
blue films and nude pictures tirelessly
as this will make people get ultimately
fed up and put a check to forced rape.

In addition to the indecent films
and journals, the obscene literature has

led the Indian society into such a hell of
immorality where it has indulged in
‘spouse swapping’, a new curse
imported from the West. It didn’t end
here but India, according to its old
custom of one woman for sixteen
husbands, is falling headlong into the pit
of moral bankruptcy very fast.

How impudent is the following
advertisement published in the Fantacy
magazine!

My name is Ravindra Mohan. [ am
an M.A of 25. My wife’s name is Sunita,
She is 20 years old. We are
extraordinarily broadminded. We are
fond of seeing nude films and reading
obscene magazines. We mutually enjoy
talking about sex. Anybody who wants
to exchange his wife can contact me on
the following address.

April 1994 issue of the Fantacy
magazine contained seventy such ads
and replies of 600 ‘extraordinarily
broadminded’ couples. With the result
spouse swapping in five star hotels bas
now become routine of life among the
‘highly civilized Indians’ where there is
no restriction of age or relation. A large
number of people confessed that they
enjoyed sex with their own sisters,
cousins, aunts, nieces and even with
their daughters. They say that when man
is born free and life a limited gift why
should then parents create hurdles in
the way of their sons and daughters for
enjoying life. The India Today
correspondent ends this report with the
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startling statement: After all it is
necessarily to be proved that India is the
land of Kama Shastar.

Unfortunately, the Muslims,
despite being heirs of a complete and
perfect code of conduct, seem to be no
exception to this moral and ethical
bankruptcy in the Indian society,
instigated by the media and patronized
by the government itself in the name of
democracy and freedom of people.

The Delhi based monthly Yojna
published (in August, 1995), a survey
report conducted by Dr. Svita Bakhri,
about the impacts of TV on the Delhi
society. He counts entertainment,
increase in the general information of
the people and fulfillment of emotional
desires among the merits of TV and
education and training of bad values,
social crime, sexual anarchy, rise in
terrorist and disruptive activities and
encouragement of hoodlums, killers,
adulterers by showing sympathy
towards them, among its demerits.
While only 33% people thought that TV
is good for entertainment, the rest of the
people considered it to be responsible
for the rise of social and sexual
extremism prevailing in the society.

The Delhi based biweekly Da’'wat
reported that a noted bureaucrat in the
central government raped his own
daughter. Similarly another Central
minister used to enjoy sex with his
daughter for a long time. There also
came the sad news in the same Da’'wat

about S.S. Malhotra, a magistrate in the
Delhi High Court, who, in the guise of
an investigator into a rape case,
molested a woman in his office
chamber. Still one more news was
published about the arrest of a well-
known political activist, Satya Prakash
Yadev for killing his 8 year old daughter
after rapping her and throwing her dead
body near the house of his opponent.
Before this dreadful act the same leader
had raped two sisters of his house
owner.

On September 5, 1996, the daily
Qawmi Awaz published a news about
the murder of a man named Jang
Bahadur Singh. He was murdered by a
professional killer who was hired by his
own divorced daughter whom he had
raped in addition to his own widow
daughter- in-law and his niece.

In 1995, the police commissioner
of Delhi admitted in his annual report
that there was a 24% increase in crime
in 1995 as compared to 1994. He also
said that only 20% crimes had been
registered in the police records while
88% of the guilty had committed crime
for the first time in their life.

Looking for the causes of this
drastic increase in crime in the Indian
society one can easily find that nude
films, obscene TV serials, books and
magazine, half-naked dances in clubs
and hotels, cinema posters and
pictures, ads provoking lust, ‘skin-tight’
and “see-through’ dresses worn by
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women, co-education system, free
mixing of women in market places,
clubs, colleges, schools and places of
entertainment, and use of wine and
drugs are the main factors responsible
for all such moral and ethical
bankruptcy.

Juvenile Delinquency

According to the daily Pioneer,
two thousand unmarried girls of Delhi
commit abortion every month. In India
40,000 incidents of rape took place
during 1996 alone while the victims for
fear of disgrace did not register 90% of
the total cases. There are languishing
in various courts of Delhi as many as
893 rape cases.

According to reports of Delhi
police, TV, cable networks and Internet
are responsible for the increasing crime
among children. Criminal incidents like
that of rapping minor girls, eve teasing,
kidnapping, stealing etc., are day to day
practices of Delhi children. A Pioneer
report reveals thatin 1993, one hundred
and ten youths were arrested from West
Delhi of whom 24 were accused of rape,
25 of murder, 27 of attempt to murder,
20 of dacoity and 14 of snatching golden
chains. 95% of these youths belonged
to wealthy families.

In 1991, five children were
arrested for allegedly having committed
murder. Four of them were 12 to 16. In
1992 nine children, out of whom seven
were below 16, were arrested for

committing murder. A (Times of India,
Nov 29, 1996) report reveals that
126971 children were imprisoned in
Lucknow during 1995.

The Delhi police commissioner of
crime furnishes reports every year about
increasing crime and compares them
with the proceeding reports. In one such
report the number of cases of bomb
blasts, murder, kidnapping, prostitution,
trafficking of women and children and
rape was collectively 45365 in 1995. It
reached to 65000 in 1996. There was
anincrease of 88% in FIRS in two years.

The alarming increase in crime
graph in our country can be imagined
by considering the 1994-96 report of the
National Crime Record Bureau which
says that the biggest cities in India in
terms of crime were four viz, Delhi,
Mumbai, Ahamdabad and Bangalore.
Total number of crimes in these four
cities was equal to half of the total
crimes committed all over the country.

In 1997 the number of incidents of
rape in official reports was 14998 (only
10% of the actual number), molestation
and sexual harassment cases were
70692 while 420 women were killed for
dowry. Incidents of molestation of minor
girls are twice the number of women in
Delhi. 1996 data show that 88% of such
criminals arc from the kith and kin of the
victims.

A survey report of Jawaharlal
University (JNU) shows that 67% of the
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university girls have been molested at
one time or the other, most of them
being hostel residents. In 1996 rape of
maids and other women by their close
relatives witnessed 68% increase in
Delhi.

Impact of TV on the Indian Society

The role of television in promoting
immorality, juvenile delinquency,
adultery, dacoity and other crimes is not
any hidden thing. In its official report, the
Delhi administration itself admitted that
due to dish antenna there was 70%
increase in forced rape and adultery.
Another such report reveals that
excessive and close watching of TV has
resulted in epilepsy, obesity and various
other disorders in children.

Psychiatrists and psychologists
like Dr. Nayna Vohra, Dr. Manuranyan
Shay, Dr. Neelam Kumar Vohra, Lt.
Kamal M. C Srivastav and Dr. Satish
Agarwal agree with the research that
sleeplessness, nervous tension and
peevishness in children is due to their
excessive watching of TV from a very
close distance.

In June, 1996, Rinku of Lucknow,
a six year old girl, died when she fell
from a three storied building while she
was trying to imitate a coca cola TV
advertisement. Nine years old Piya of
Sleempur Delhi died a sudden death
when she watched on TV a film actress
committing suicide.

According to experts, children are

the most affected class because they
take whatever they watch on TV, as to
be true and begin to imitate it.

Australian experts say that
radiations emitted from TV effect brain
cells. Since children’s brain cells cannot
tolerate such radiations, their brain gets
afflicted and they go on watching TV
continuously whatever kind of
programme it be.

According to Dr. Ram Manohar
Lohia and Dr. Naina Vohra, both
neurologists, when a person watches
TV, the brain cells get affected with light
and get highly activated and thus a
molecular imbalance is created inside
the brain. This may, at times, lead to
epilepsy. Such strokes are hard to
diagnose as no foam comes out of the
patients mouth in such cases. This
problem gets detected only at a time
when itis usually incurable.

According to a survey there are
5200000 epilepsy patients, three lakhs
of whom are the victims of TV.

Dr. Manoranjan says in a report
that if the children, habitual of watching
TV, are forbidden from excessive
watching of TV, they may get easily
excited. After this, another report,
published in the Indian newspapers,
revealed that the Indian people have,
now, admitted that there is least
difference between what is present on
the screen and what happens in the
society, and this difference is
decreasing day by day. Even the South

[72]



B THE FRAGRANCE OF EAST, April to June 202Q

Delhi Additional Commissioner of
Police makes films and TV responsible
for glorifying sexuality and violence, and
for attracting minor children to crime. He
says that the excessive use of violence
shown in films makes negative impact
on the mentality of new generations. On
one hand the younger generation
becomes more and more rebellious
while on the other any strict law to curb
(these sources of rebellion) is absent.
He further says that no sooner did the
cable TV get widespread popularity
than films on sexuality and violence
spread to every nook and comer that in
turn led innocent lives to get indulged in
crime.

We will quote here only two
examples of course out of numerous, to
show how dangerous role films have
played in the Indian society.

Influenced by film Baazigar,
Danish Qazi, a youth from Mumbai, first
made his girl friend write about her
suicide and then killed her by pushing
her down from the roof of a tall building.

Similarly, after getting influenced
by an adventurous scene of film
Raghubir, a child killed another child.

Dr. L. K. Bhagat, a Delhi
psychologist, says that there are only two
roles in films that are highlighted the
most: While on one hand there is the
hero with all good in him, on the other
hand there is the villain, an embodiment
of evil. The hero kills hundreds and still
survives and is praised. The viewers

sometimes try to act as their hero does.
This gives rise to crime in the society.

Mr. Anil Kalia, Director of an NGO,
compares TV addiction with drug
addiction in so far as the latter’s role in
giving rise to recantation and rebellion
among youth is concerned.

A recently held analysis reveals
that cinema has rendered our youth
incapable of facing the challenges of life
(as they cowardly turn away from the
realities of life and continue to live in
their own world of fancies).

The Delhi police recently arrested
seven young boys for blackmailing and
raping a girl. During interrogation all of
the seven confessed their guilt and said
that they had done it under the influence
of a TV film. However, R. K. Tiwari,
former Additional Commissioner says
that parents are equally responsible for
their children’s disaster.

In June 1996, a Delhi court asked
Zee TV, Star TV and Doordharshan
(National Channel) to furnish to the court
the names of producers, directors and
managing directors of their various
programmes. The court warned the TV
channels of legal action. All this was
done in response to the appeal of Mrs.
Nirmala Sharma, President Jagriti
Mahila- Samiti (a feminist organization
working for the enlightenment of
women). She had accused these
channels of spreading immorality and
indecency in society, in her interview to
the Times of India.®
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A Global Community

A very important characteristic of Muslims, which should be
appreciated in its realistic context, is that Muslims consider
themselves an international community and their religion an
international religion joining coreligionists beyond the limitations
of race, language and nationality. They take interest in the common
International Islamic problems, are influenced by the problems
of Muslim nations, and extend sympathy and moral support to
each other to the possible extent and within the provisions of the
laws of their countries. They do not consider it against their love
and faithfulness for their country of residence. They always have
sincere love for their motherland and wish to contribute in the
best possible way to its prosperity and progress. They consider
their attachment for the Muslims living in other parts of the world
as an outcome of their faith in religion, justice, and noble human
nature and take it to be a source of benefit and stability for their
country as well. The Indian Muslims have always been in the
forefront in this regard. The enthusiasm with which they sided
with the Turks in the famous Khilafat Movement, the zeal with
which they formed Khilafat Committees, the sincerity due to which
they won the support of the whole India and most notably that of
the greatest leader of India Gandhiji, and the way in which the
Khilafat leaders—the Ali brothers, Maulana Azad and Maulana
Abdul Bari—raised up the whole country on this issue are events
of the recent past. This is a distinctive characteristic of the Muslim
community and a natural result of its educational and historical
backgrounds. It is necessary to take into consideration this fact
before any decision relating to Muslims is taken. =
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Religious Policy of Some Prominent Mughal Rulers

The religious policy of the Mughal
emperors was based on tolerance and
acceptance. When Babur came into
power, Sikandar Lodhi’s fanaticism found
space in his empire. It was mainly
sustained by some of the officials who
continued to serve during the reign of
Babur. In a way, Babur had inherited his
religious policy from Lodhis. As an
enlightened ruler he exhibited tolerance
towards all religions and had advised
Humayun to follow the same policy. In
most of the cases the Mughal emperors
showed a lot of tolerance towards other
religious groups without losing Islamic
character, The Hindus who were in
majority were treated liberally by the
Mughals. This is evident from the fact that
a large number of Hindus were appointed
to high posts in the government such as
Revenue and Finance, Army, etc. It is
because of the official patronage and
recognition that the Hindus were well-off
socially and economically.

Department of Religious Affairs:

Functions

The Mughals had established the
Department of Religious Affairs for the
administration of various religious matters.
It was generally the office of sadr-us-sudur
that was responsible for the administration
of the religious affairs. The person who
was to be appointed to the post of sadr

- Mohammad Dawood Sofi

should possess distinguishing qualities
such as faith, wisdom, integrity,
truthfulness, foresight, kindness, sincerity,
etc. so that he can deal with different
religious matters and issues justly and
honestly. As the head of the Department
of the Religious Affairs, the sadr
possessed the authority of appointing
gadis and muhtasibs. He was also
responsible to appoint the staff of masajid
and manage their expenses, in case the
locals failed to do that. Even the sadr had
a say in the choice of Imams and
preachers to different big masajid. The
Department had, therefore, a stronghold
over the religious affairs until Akbar devised
new policies that resulted in considerable
political and administrative changes. It
declined the power and authority of the
office of sadr-us-sudur. Not only this, the
establishment of strong contact between
Mughals and Safawids, the immigration of
a large number of Iranians to India, the
matrimonial alliance with the Rajputs, and
the growing influence of both Shi’ah
Iranians and Rajputs in the Mughal court
challenged the position of the orthodoxy.

Religious Policy of Akbar

Alot of literature has been produced
on how and what kind of religious policy
and idea Akbar followed. It is not generally
accepted that Akbar abjured Islam;
however, it is also true that he deviated
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from orthodoxy by invoking Sufic and
pantheistic notions. He believed that he
understood Islam better than others and
his policies and principles helped in
spreading the power of Islam to a great
extent. In the early days of his rule, there
used to be serious discussions over
various issues between the learned
jurists. He used to conduct and supervise
such theological discussions regularly with
an aim to secure his own supreme
position in the Empire. To realize this
dream, he in 1579 persuaded many
theologians to sign a document called
mahzar that recognized him as imam-i-
adil (the just ruler or leader). However,
such recognition in the mahzar
encountered opposition because it was
considered that Akbar was not technically
imame-i-adil or he does not possess such
gualities. According to the Muslim
jurisprudence, it is the authority of the
imam-i-adil to choose or apply any
interpretation among different
interpretations of the sacred text offered
by the leaned jurists. In doing so, the leader
should have sufficient knowledge in order
to judge the best interpretation. In the
earlier period, the rulers who did not
possess such qualifications used to
delegate this authority and power
mentioned in the mahzar to their sadrs.
The signing of this document, therefore,
marked, among other things, the decline
of the power and influence of the orthodoxy
in the court, the end of Akbar’s discussion
with the orthodox Islam, and the beginning

of the hostility between Akbar and
traditionalist Muslims. Subsequently, Akbar
was now determined to break or reduce
the influence of orthodoxy. Therefore, he
victimized the more prominent religious
figures, dismissed sadrs and gadis and
replaced them with new sadrs and gadis
who would help him in satisfying his
desired goals.

Although Akbar proclaimed his
strong belief in God in all the
circumstances, yet his concept of how
God should be worshipped was
independent of both Islam and Hinduism.
His belief was similar to that of Sufis who
believe that each person should realize
and worship God according to his
individual knowledge. The image-worship
of the Hindus and the prayer rituals of the
Muslims were condemned by Akbar. The
doctrines and ideas Akbar followed were
heavily influenced by the philosophy of Ibn
Arabi. God creates visible differences
whereas Reality is always the same. Akbar
realized that there is a close relationship
between the Divine Sovereign and the
temporal sovereign and he believed that
for the later dispensing of justice and
administering the world is the real form of
worship.

Akbar’s religious policy also
represented his efforts at finding out the
truth in other religions. According to him,
there was no harm in doing so. Further,
he hardly worried about limitations that
only such features of other religions should
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be accepted that do not conflict with Islam.
He took full advantage of his position as a
monarch to bring about various changes
in various fields. So his policy of
eclecticism and heterodoxy has eclipsed
various institutions of Islam and has also
damaged the hold of Islam upon the polity.
Therefore, Akbar’s policy evoked a strong
reaction from the orthodox Muslims and
most bright name in this regard is that of
Shaykh Ahmad Sirhindi. He because of his
earnest efforts and endeavors came to be
popularly known as Mujadid-i-alf-Thani
(The Reviver of the Second Millennium).
The title shows the significance of his
efforts in restoring the position of orthodoxy
toits earlier position and in reforming many
unislamic practices that had found
legitimacy among the Muslims. Indeed, he
was highly successful in his mission for
he touched the feelings of the majority of
the Muslims. Itis also reported that Akbar
towards the end of his rule showed less
interest in religious experiments and
speculations.

One of the noteworthy elements of
Akbar’s policy was his emphasis on the
tolerance of men of all faiths, including
Shi'ahs. He strongly prohibited Sunni-
Shi’ah conflict and worked for the
cooperation between the two groups. Itis
because of this reason that Jahangir used
to say with lot of pride that while elsewhere
Shiahs persecuted Sunnis and vice versa,
in his father’s empire Sunnis and Shi’ites
not only tolerated one another but also
prayed in one masjid. Itis true that Akbar’s

policy of eclecticism made the Mughal
Empire almost free from various religious
controversies but at the same time, it is
also true that the same policy is
responsible for undermining the various
rites and institutions of Islam.

Religious Policy of Jahangir and Shah
Jahan

Akbar’s son Jahangir, although,
pursued the policy of his father and
maintained a distance from the orthodoxy;,
yet, he attempted to restore the rites and
institutions of Islam that were otherwise
eclipsed or discarded during the reign of
his father. Shah Jahan, often pictured as
a religious man and an orthodox Muslim
ruler, passionately pursued the policy of
re-imposing Islamic laws. Despite the
growing power and influence of non-
Muslims and other sects of Islam in the
Empire, it was not easy at all for the Mughal
rulers to neglect the voices of orthodoxy.
At the same time, these rulers were bound
to give due consideration to the feelings
and voices of Shi'ahs and non-Muslims
because they were holding high positions.
Therefore, their cooperation was highly
significant to keep the Empire free from
disorder and anarchy. Itis correct to say
that both Jahangir and Shah Jahan made
several attempts to reconcile orthodoxy,
yet, in this process they neither offended
others nor took away any privilege from
them. By respecting the feelings of
different groups, Jahangir and Shah
Jahan, thus, succeeded in maintaining the
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balance between them.

Shah Jahan exhibited tolerance
towards others, despite being regarded as
a staunch orthodox Muslim emperor. This
fact is proved by the thing that in 1637
there were 35 Rajputs who were holding
high posts in the Mughal administration.
Moreover, the poet Sundar Kavi Rai being
one of his favorite courtiers indicates Shah
Jahan'’s patronage and patrtiality towards
Hindu poetry. However, this balance was
somewhat disturbed by Shah Jahan owing
to the favoritism for his eldest son, Dara
Shikuh. The favored prince was
considered as a cynosure of the eyes of
non-Muslims because he was proving
himself to be another Akbar in the making.
Being interested in mysticism from an
early age, Dara Shikuh was a great
admirer ¢ of a famous Qadri mystic, Miyan
Mir of Lahore. It was followed by his
interest in Hindu Vedantic philosophy. In
his work, Majmu al- Bahrayn (Meeting of
Two Oceans), he tried to prove that there
was hardly any difference t between Islam
and Hinduism and if there existed any
difference between the two that was
merely verbal and speculative (lafzi).

Religious Policy of Aurangzeb

Shah Jahah was succeeded by
Aurangzeb Alamgir. He was considered a
pure orthodox Mughal ruler who in relation
with his predecessors followed a more
orthodox policy. The situations Aurangzeb
faced were complex as well as
challenging. The frequent Maratha slogans

of Hindupad Padshahi strongly provoked
the feelings of Hindus and injected
rebellious poison among them. The
Shi'ahs started to show the resentment
because of the conflict of the Mughals and
the Safawids regarding Qandahar and the
war against the Shi'ah Sulatnates of the
Deccan. Keeping these serious factors in
view, Aurangzeb had to devise his policy
accordingly. Moreover, his temperament
as well as necessity made him to rely on
the support of the orthodox. Obviously,
because of such attitude, he failed to gain
full support and cooperation of the non-
Muslims and Shi'ahs. The resentment and
dissatisfaction of the non-Muslims was
further exacerbated when Aurangzeb
decided to re-impose jizyah and other
regulations which had been discarded by
the earlier Mughals emperors. All these
reasons prevented non-Muslims to offer
the maximum support to Aurangzeb.
However, to say that there was complete
lack of cooperation from non-Muslims and
Shiahs is totally wrong. There are reliable
reports that many Hindus and Shi'ahs not
only showed allegiance but also rendered
credible service and support to Aurangzeb.
It is important to note that how difficult it
was for the Mughal emperors to rule a
region full of various politically active
groups and religions. Therefore, the
success of the Mughal emperor depended
upon the support and service of all these
groups belonging to various religio-political
ideas.

(Cont. on page 96)
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Revelation of The Qur’an for The Guidance of Mankind

The Noble Qur'anwas revealed in
the month of Ramadhan (Al-Qur’an,
97:1-3.). The Qur'an was sent down in
the month of Ramadhan on the Night of
Power Lailatul Qadr. (Al-Qur’an, 91:1-
3.). Itis the month of Ramadan that Allah
has honoured by revealing the Qur’ an.
Because of this strong relation between
the Qur’an and the month of Ramadhan,
Prophet Muhammad (peace be upon
him) used to read the Qur’an to
Archangel Jibreel every Ramadhan.

First of all, Allah the Most High,
created man- kind and gave him the gift
of expression. For the guidance of
mankind Allah sent Prophets (peace be
upon them all) to every single
community. In the words of the Qur’an,
“There has been no community to which
God’'s messengers have not come” and
“Muslims should make no distinctions
between them.” So it is the duty of a
Muslim to honour all the prophets
equally.

The Qur’ an represents the
culmination of all other earlier Revealed
Books. The Qur’an is the last of the
Revealed Books. The Qur’an is the first
religious book in the world, which
requires the belief in other revelations,
a part of its Faith. This Sacred Book
was revealed to the last Messenger,
Prophet Muhammad (peace be upon
him) in the month of Ramadan. Allah

- Mozammel Haque

Himself said in the Qur’an: “Ramadhan
is the (month) in which was sent down
the Qur’an, as a guide to Mankind, also
clear (Signs) for guidance and
judgment (between right and wrong).”
(2:185). Allah the Most High has
especially mentioned the exact date and
month of the revelation: “We have
indeed revealed This (Message) in the
Night of Power.” (97: 1) So the purpose
of the revelation of the Qur’ an was for
guidance of Mankind.

The Qur’an is emphatic in
proclaiming that Islam is the religion of
Jesus, Moses, Abraham and the
Prophets Jesus and Moses were not
Jews but Muslims. “Surely those who
believe (in that which is revealed to
Muhammad Peace be upon him) and
those who are Jews, and the Christians,
and the Sabaeans - whoever believes
in Allah, and the Last Day and does
good, surely their reward is with their
Lord, and there is no fear for them nor
shall they grieve.” (2:62). “A Guidance
for mankind and clear proofs for the
guidance and judgement (between
right and wrong).” This is the most
important characteristic of the Qur’an,
the Book that Allah has revealed in the
month of Ramadan.

It is guidance for mankind. It is
clear proof, clear proof of guidance and
of judgement. The Qur’an is indeed a

[79]



B THE FRAGRANCE OF EAST, April to June 202Q

great miracle and source of blessing.
The month of Ramadan, is a time that
many Muslims rejuvenate their faith and
take heed of the truth sent by Allah in
the Qur’an unto mankind. Allah says;
“This is the Book (the Qur ‘an), whereof
there is no doubt, a guidance to those
who are Al-Muttagoon (the pious and
righteous persons)” (Qur’an- Al-
Baqarah, . Verse 2) :

Initis a solution and guidance for
all of Humanity. Allah Subhanahu Wa
Ta’ala says; “This is the Book (the
Qur’an.), whereof there is no doubt, a
guidance to those who are Al-
Muttagoon (the pious)” (Qur'an Al-
Bagarah 2:2)

Before the revelation of the
Qur’an, it was preserved and guarded
from corruption in the “Mother of the
Book”. Allah Himself said: “Nay this is
a Glorious Qur’an (inscribed) in a
Tablet Preserved” (85:21-22). When
Allah wanted to give this Trust to
someone, the Heavens, the Earth, and
the Mountains, i.e. other creatures of
Allah, besides man, refused to
undertake this Trust or responsibility.
They preferred to submit their will
entirely to Allah’s Will, which is All-Wise
and Perfect, and which would give them
far more happiness than a faculty of
choice, with their imperfect knowledge.
Allah says in the Qur’an: “We did indeed
offer the Trust to the Heavens and the
Earth and the Mountains; but they
refused to undertake it, being afraid

thereof: but man undertook it: He was
indeed unjust and foolish.” (33-72).

Soitis the human beings who took
the responsibility of the Trust without
realizing its importance. The Qur’anis
the revealed book of God which has
been in existence for more than four
hundred years and the Word of Allah is
available in its original form. There has
not been an iota of change in this unique
historic record. Its originality and
authenticity has been guaranteed by no
other than Allah the Almighty who
challenges in the Qur’an itself.

Allah said, “This Qur’an is not
such as can be produced by other than
Allah: on the contrary it is a
confirmation of (revelation) that went
before it, and a fuller explanation of the
Book - wherein there is no doubt -from
the Lord of the Worlds.” (10:37). In
another verse of the Qur’an Allah
challenges, “Or do they say, “He forged
it?” Say: “Bring then a Surah like unto
it; and call (to your aid) anyone who
can, beside Allah if it be you speak the
truth!” (10:38). “Or they may say, “He
forged it.” Say, “Bring you then ten Suras
forged, like unto it, and call (to your aid)
whomsoever you can, other than Allah!
- if you speak the truth!” (11:13).

The world is challenged to
produce a Book like it and has not
produced one. It is the only Revealed
Book whose text stands pure and un-
corrupted today. Allah said, “Say: “if the
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whole of mankind and jinns were to
gather together to produce the like of
this Qur’an, they could not produce the
like thereof, even if they backed up
each other with help and support.”
(17:88)

The Qur’an is the only Book in the
world which has remained for the past
fourteen centuries pure without any
interpolation or change and will remain
so till the Last Day as Allah has
guaranteed its purity. (15:9).

The purity, preservation and
propagation of the Qur’an were
maintained by two methods:
memorization of Qur'an in Qur’anic
schools and the recitation of the
complete Qur’an in Ramadan. In the
month of Ramadan every year the Noble
Prophet (peace be upon him) was
asked by Archangel Jibreel to recite the
whole of it twice. It was a Muzakira
between the two. Abu Huraira reported
that Jibreel used to repeat the recitation
of the Qur’an with the Prophet once a
year, but he repeated it twice with him
in the year the Prophet (peace be upon
him) passed away.

The Qur’an was recited in the
Taraweeh for the first time during the era
of Caliph Omar.

So far as the memorization of the
Qur’an in Qur’anic schools is
concerned, many Huffaz and Islamic
scholars have been killed in different
parts of the world at different times. But

still there is no dearth of Islamic scholars
who can recite the complete Qur’an
from memory. Severe campaigns have
been launched against the Qur’anic
schools, which teach the study, recitation
and memorization of the Qur’an. The
Qur’anis the main Book of the Muslims;
it is the duty of the Muslims to learn
Qur’an, which contains their code of life
and ethical values whose benefits have
been experienced by man- kind
throughout the ages.

| have already mentioned the
objective and importance of the Qur’an
and how its originality and purity have
been maintained. Our Prophet (peace
be upon him) and his Companions
dedicated their days and nights for
worship. Their lives revolved completely
around the Book of Allah, the Qur’an,
reciting itin and out of Salah.

The Qur’an is the basis of the
religion of Islam, and on the preservation
and propagation of the Qur’an depends
the very existence of this Faith. Hence
the virtue of learning and teaching the
Qur’an is self-evident and does not
need further elucidation. The Prophet
(peace be upon him) said, “The best
amongst you is he who learns the
Qur’an and teaches it.” (Bukhari, Daud
and Tirmidhi).

We see that many of the Pious
Predecessors exerted themselves in
the recitation of the Qur’an. Some would
complete recitation of the whole Qur’an
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in three days. Others would recite it in
seven or ten days as they realized its
value.

Sometime we are so engrossed
in the pursuit of our material objectives
that we neglect the recitation of this great
source of blessing. In its recitation there
will always be benefit whether we truly
comprehend the meaning of it or not.

Truly the benefits of reading the
Qur’an are immense and in this month
of Ramadan we should make a firm
decision to make the recitation of the
Qur’an a essential part of our daily diet
which will Insha Allah pave our path to
eternal happiness.

May Allah Ta’ala guide us to recite,
appreciate and understand the true
wisdom of the Qur’an and may He bless
our hearts with the true noor (light) of the

Qur’an. Ameen

A great Islamic scholar wrote in his
book entitled Toward Understanding of
the Qur’an: “The present arrangement
of the Qur’an is not the work of later
generations, but was made by the
Prophet under God’s direction.
Whenever a surah was revealed, the
Prophet summoned his scribes, to
whom he carefully dictated its contents,
and instructed them where to place itin
relation to the other surahs. The Prophet
followed the same order of surahs and
verses when reciting during ritual Prayer
as on other occasions, and his
Companions followed the same
practice in memorizing the Quran. Itis
therefore a historical fact that the
collection of the Qur’an came to an end
on the very day that its revelation
ceased.” ®

r(
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Love of the Prophet

An intense attachment of the Muslims to the Prophet of Islam is another
distinguishing feature of their life. The prophet is not simply a founder of the
faith, or a venerable personage but something more than that: a tender feeling
of heart-felt love and respect for the Prophet is what a Musalman treasures
more than anything else. A Persian poet expressed the same feeling in these
words which cannot perhaps be surpassed:

“To cut short, most respected thou art after God.”

At the same time, the Muslims have been expressly asked to desist from
exaggerated adulation and deification of the holy Prophet as was done by the
followers of certain earlier prophets. A tradition of the holy Prophet says: “Do
not extol me beyond my limits nor entertain exaggerated notions about me like
the Christians who unduly magnified their Prophet. Call me, if you have to, by
the name of the slave and Apostle of God”. m

7,
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Islam — The Only Alternative

How can we be certain that
Islam is the only infallible truth?

Islam means submission to the will
of God through questioning obedience
to His Law in the Holy Quran and the
Sunnah of the Holy Prophet Muhammad
(peace and blessings of Allah be upon
him). Judaism is named after the tribe
of Judah and Christianity after Jesus
Christ (peace be upon him). Thus even
the names of these faiths illustrate their
restrictive character. The name of Islam
proves its universality. What a contrast
to the views expressed during a recently
held interfaith conference in Washington
D.C. where Dr. Isaac Franck, Executive
Vice-President of the Jewish
Community Council of Washington said
that Judaism considers itself as valid
only for Jews and does not attempt to
impose its views upon non-Jews. He
declared: “The validity of non-Jewish
theological beliefs is not subject to our
evaluation or Judgment.” To me this is
conclusive proof that Judaism must be
false because an omnipotent God
would never restrict His truth to a single
people. Truth by its very nature must be
universal!

Islam is unique among all other
religions in that it alone possesses an
authentic scripture. The Holy Quran
informs us that the Jews and Christians
have corrupted their scriptures by

- Maryam Jameelah

mixing the original revelation with human
interpolations and interpretations until
the former could not be distinguished
from the latter. Under the devastating
impact of “Higher Criticism” very few, if
any, Jewish or Christian scholars today
accept their Holy Books as infallible
Divine revelation, Jews and Christians
themselves admit that they do not
possess their original Texts but only
translations that have been undergoing
numerous alterations for many centuries
and are still being changed. The Holy
Quran exists exactly as it was revealed
to the Holy Prophet. It has been
preserved in its original text forever. The
languages of the former revelations to
the Jews and Christians have long been
dead. Today nobody can speak those
languages and only a few scholars claim
to be able to decipher them. Even if
these scriptures had been preserved to
this day in their original and
unadulterated form nobody could
correctly understand them and interpret
their injunctions, much less translate
them into actual practice. In contrast, the
language of the Holy Quran is a living
language, spoken and understood by
millions throughout the world. Even those
who have no time to study Arabic can
easily find others who know it sufficiently
to explain the meaning of the Quran.
Each of the existing sacred books has
been addressed to a particular people
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and contains commandments which
seem to have been intended only for a
restricted time and place, while the Holy
Quran is explicitly addressed to the
whole human race with an eternal code
embracing life in its totality. The
teachings of Judaism are restricted by
their nationalist, racist emphasis while
the acceptance of secularism on
principle virtually negates Christianity’s
claim to universality.

Concerning the earlier prophets
and religious teachers, very little of their
life-histories have come down to us.
Thus we know less about Moses
(peace be upon him) than Socrates and
nothing at all concerning Jesus Christ
(peace be upon him) before he began
his brief three-year career of preaching.

A cursory glances though any
Hadith collection will give an idea how
accurately and carefully the minutest
details of the Prophet’s life and
teachings have been recorded. There
one finds astonishing details of his
features, limbs of body, his gait, the
manner of his conversation and speech,
his smile, dress, foods sleep, his
manner of eating, drinking and relaxing,
his love for perfumes, his elegance,
catholicity of his taste, his fondness for
riding, his zest for worship, his mode of
salutation, his facial expression, his
behaviour in joy and sorrow, his wars,
his way of offering condolence, his
mode of offering prayers and observing
fasts, his pilgrimages, his intense

devotion to God, his noble feelings and
sentiments, his perseverance, his
dealings with his fellow beings, his
honesty, his hospitality, his deep rooted
sympathy for his own kith and kin. his
dealings with strangers, with enemies,
his hatred for back-biting and vanity, his
simplicity, his bravery, his determination,
his truthfulness, his adherence to his
promises, his forgiveness, his behaviour
towards his equals, towards his elders
and youngers, his treatment of women,
kindness to mankind and animals, his
means of livelihood, his experiences as
atraveller, as a warrior, as a law-giver,
as a father, as a general, ruler, as a
saint, as a pious hermit, as an arbitrator
in fact, all phases and aspects of his life
have been carefully recorded. One is
amazed at the boldness and courage
with which he laid open before the
people not only his public but also his
private life. Who can stand the ordeal
of voluntarily offering himself as an
object of observation for all the twenty-
four hours throughout his life? Only a
person of unusual integrity and honesty,
possessing a high degree of self-
confidence, self-control and self-
determination could do it. It was, he
alone who can stand this test. He not
only permitted people to peep into the
innermost, chambers of his sacred life
but also exhorted them to broadcast its
details to others because even these
facts were as divinely illuminated as his
public career. A Muslim is therefore
enjoined to follow the Prophet’s
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example in his private life with the game
sincerity and faithfulness as he is
commanded in respect of the sphere of
his public life. Every word that he uttered
and every action that he performed are
the public trust, faithfully handed over to
humanity from generation to generation
as divinely inspired.

Islam alone constitutes a
complete, all-embracing,
comprehensive way of life where the
individual versus his society and
material versus the spiritual are
balanced into a perfect harmony. The
laws of Islam are called the Shariah that
provides an infallible Guidance of all
aspects of individual and collective life.
The Shariah embraces religious ritual,
personal character, morals, intimate
habits, family relationships, social and
economic affairs, administration, rights
and duties of citizens, judicial system,
laws of war and peace and international
relations. These injunctions enable the
faithful to distinguish between what is
good and evil, what is beneficial and
harmful, what is useful or injurious, what
are the virtues we must cultivate and
encourage and what we must avoid; the
sphere of our personal freedom and its
limitations and what methods we must
adopt to establish a genuine Islamic
community. Islam teaches that unaided
intellect and personal experience alone
are unreliable and defective guides
which can never discover sound ethical
values. The purpose of ethical

endeavour in Islam is to seek the
pleasure of God. In Islam, morality is
absolute and unchanging because its
laws are instituted by God and not by
men. The true Muslims does not change
with the changing times but forces the
times to conform to his standards.

Islam abhors the doctrine of
secularism. The Muslim can thrive only
in an Islamic environment which is his
duty to establish:

Those who imagine that the
morality of Islam makes of it a heavy
burden for humanity derive this belief
from the tribulations undergone by the
individual Muslims living in a society
which is not governed by Islam. Under
such circumstances the morality of Islam
is a heavy burden; it almost crushes the
individuals who live with their pure Islam
in the polluted society of ignorance. A
specific environment is indispensible for
the life of this concept, an environment
with its own specific values. Islam is a
realistic system and it therefore
supposes that the people who live
according to its path will be living in an
Islamic ally-governed society. Without
this environment, the life of the individual
become impossible or at least
extremely difficult. Therefore whoever
wishes to be a Muslim should know that
he cannot devote himself to his practice
of Islam except in a Muslim environment
dominated by Islam. He is mistaken if
he imagines that he can realize his Islam
in the midst of a society ignorant of
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Divine guidance.

Alone among all the religions of
the world, Islam created a state
dominated by religious and moral
motives, thereby demonstrating that
political power can and ought to be
subordinated to ethical ends and that
religion must not be allowed to serve the
ends of any political system devoid of
moral ideals.

Islam teaches us that one must
attain spiritual progress through active
participation in normal everyday life and
for this reason condemns the practice
of monasticism, asceticism, or celibacy.
The doctrines of Islam are characterized
by their simplicity, explicitness and
highly realistic attitude towards human
problems indulging neither in excessive
optimism nor pessimism, and enjoining
moderation in all things. Islam is free
from incomprehensible theology or
burdensome rituals. Religious creeds
shrouded in philosophical complexities
may give intellectual pleasure to the few
but can never inspire ordinary men and
women to be steadfast in virtue.

The racism and nationalism of
Judaism makes a mockery of its ethical
teachings while Christianity’s
propagation of the doctrine of the Trinity
and the vicarious atonement of
mankind’s sins by Jesus Christ (peace
be upon him) nullifies all its moral
values. In Islam there are no such
loopholes.

The correct course of life for man
is to live in complete obedience to God.
Itis not for man to determine his mode
of worship and obedience; it is for God
to decide this. God, being his master,
has raised from time to time prophets
for the guidance of humanity and
revealed His books through time. It is
the duty of man to take the code of his
life from these sources of divine
guidance. Man is answerable to God for
all his actions in life. The time for
rendering an account will be in the life-
hereafter and not in this world. The short
span of worldly life is really an
opportunity to prepare for that great test.
In this life, all efforts of man should be
centered on the object of soliciting the
blessings of God in the Hereafter. He,
with all his faculties and potentialities,
is on trial. There will be an impartial
assessment of his conduct in life by a
Being Who keeps a complete and
correct record, not merely of his
movements and actions and their
influence on all that is in the world, but
also a full record of his innermost ideas,
feelings and intentions, (pp. 38-39).
According to Islam God has appointed
the human soul as His vicegerent in the
universe. The body has been created
with the sole object that the soul should
make use of it in the exercise of its
authority and the fulfillment of its duties
and responsibilities. Hence the body is
not a prison house for the soul but its
workshop or factory and if there is any
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possibility for the growth and
development of the soul, it is only
through the use of the powers, machines
and instruments provided by this work
ship. Consequently, this world is a field
in which God has sent us to work and
do our duty towards Him. The spiritual
development which is possible in this
world should not take the form of man
turning his face away from this
workshop and retreating to some
uninhabited corner. Rather, the only form
it should take is that man should live and
work in it and give the best account of
himself. It is in the nature of an
examination centre for him. Every
aspect and sphere of life is, as it were,
like a question paper in this test ; home,
the family, the neighbor-hood, the
society, the market place, the office, the
factory, the school, the law courts, the
police station, the parliament, the peace
conference and the battlefield, all
represent ‘question papers on different
subjects which man has been called
upon to answer. If he does not take any
question paper or leaves most of the
answers blank, he is bound to fail in the
examination. The only possibility of
success would be ina man’s spending
his whole time and giving his whole
attention to this examination and to
attempt as far as possible to answer
all the question papers handed over to
him.

Islam is the only religion which
preaches a pure and unadulterated

monotheism that tolerates no
compromises with nationalism, racism,
trinitarianism, saint-worship, veneration
of images or priesthood. Whole-
hearted acceptance of the doctrine of
Tauhid or the Unity of God makes the
believer broadminded and sympathetic
to all his fellow beings made by the
same Creator produces an
unsurpassed dignity and self-respect,
makes him indifferent to and
independent and fearless of all powers
other than those of God, at the same
time generating in him humility and
modesty. The believer in Tauhid is a
righteous man because he is convinced
that unless he acts justly, he cannot
succeed. The believer does not despair
and lose hope regardless of adversity.
His faith that God is the Master of all the
universe, whose powers and mercy are
infinite, gives him immense consolation
in trouble so that he never yields to
pessimism and despondency. Suicide
is unthinkable. The true believer will
persevere in his work with patience and
implicit trust in God to the end. Faith in
Islam fills the believer with unrivalled
courage. Since he is convinced that his
life and property belong exclusively to
God, he is ready to sacrifice them at any
moment of His pleasure. Since God
alone can bestow life or death, no
weapon, no man or animal has the
power to inflict any harm upon him
unless it be God’s will. The true believer
believes that God has set his span of
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life in advance so that all the forces of
the world combined are powerless to
take away his life a moment before the
appointed decree. Belief in Islam
blesses the faithful with complete
serenity and contentment. The believer
knows that wealth belongs to God and
He gives to whom He pleases, Power,
honour, reputation and authority are all
bestowed according to His will and it is
man’s duty only to strive according to
His law. Success or failure depend
entirely upon the will of God; if He wills
to succeed, no power in the world can
prevent Him from doing so and if He
does not will it, no power can force Him
while atheists and polytheists think that
success and failure depend upon their
own unaided efforts or the help or
opposition of worldly forces.
Consequently, they become enslaved to
jealously and frequently resort to sordid
practices to try to gain what they want.
Thus it can be seen that Islam is not only
the sole effective prescription for
righteousness but the most potent
medicine for mental health as well.

Alone among the religions of the
world, Islam made a practical reality of
international brotherhood based upon a
commonly shared outlook on life,
common practices and ideals of
conduct. Islam views life as an organic
whole not to be shattered into
fragments. Islam follows the Muslim in
every act of his life—social, political and
economic. AMuslim cannot be a Muslim

in the mosque and a nationalist or
socialist in politics. He is a Muslim
everywhere. Islam is no mere accessory
to life but life itself!

Why does not Islam regard the
non-Muslim as equal to the Muslims? If
Muslims cannot regard Judaism or
Christianity on a plane of equality with
Islam, the non-Muslim will wonder what
kind of treatment Hindus, Buddhists,
pagans, agnostics and atheists can
expect to receive under Muslim rule.

Islam is a universal faith open to
everyone without distinction of race,
nationality, cultural or intellectual
attainment, social status, age or sex.
Because only God can give His faith to
whom He will, the Muslim regards every
non-Muslim as a potential Muslim. For
this reason, he is commanded to be fair
and just even to those non-Muslims who
are his confirmed enemies and
compassionate to non-Muslims who
have never committed any overt, hostile
act. Islam commands the Muslim to be
kind and just to non-Muslims because if
we do not set an example of virtue, how
can we expect others to follow us? The
conviction that Islam is the only Truth and
that all divergent ways are false and evil,
does not make the pious Muslim an
arrogant fanatic. The Holy Quran forbids
spying, backbiting and heretic-hunting.
Nobody is compelled to accept Islam
under Muslim rule by force. The Muslim
always stands before God in the utmost
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humility.

Indeed you ought to realize that
the pious man is he who is good in God’s
sight in the mansion of eternity and that
iIs something unknown to man,
postponed to the End. Therefore you
ought not to look at anyone without
considering that he is superior to you.
Thus, if you see a child you say, ‘This
person has never sinned against God
but | have sinned and so he is better
than I’ and if you see an older person,
you say, ‘This man was a servant of God
before me and is certainly better than I
and if he is a scholar you say, ‘This man
has been given what | am ignorant of;
then how shall | be like him ?” and if he
is ignorant, you say, ‘This man has
sinned against God in ignorance, so
God’s case against me is stronger and
| do not know what end He will give to
me and what end to him,” and if he is an
infidel, you say, ‘I do not know ; perhaps
he will become a Muslim and his life will
end in doing good and because of his
acceptance of Islam, his sins will be
forgiven but as for me—God is our
refuge—perhaps God will lead me
astray so that | become an infidel and
my life ends in doing evil and then
tomorrow he will be among those
brought near to God and | shall be
among the condemned’. So let fear of
the End occupy you and keep you from
making yourself, despite the doubt
about your death, to be above the
servants of God most high. Your

certitude and faith at present do not
exclude the possibility of your changing
in the future for God is disposer of
hearts: He guides whom He will and
leads astray whom He will.

The opposition of Islam to
divergent faiths, philosophies and
ideologies is not directed towards any
hatred of individuals but rather the
system that has produced them. Itis not
persons which Islam opposes but
perverted values and evil ways of life
which lead only to ruin and disaster, but
because all non-Islamic ways are
Wrong, the leaders who personify these
values and are fighting with all sorts of
cruel and treacherous means day and
night to obliterate the truth of Islam from
the world, become hateful and therefore
must be hated and opposed with every
resource We possess. Hatred of evil
and falsehood is not a sin but the highest
virtue. Hate is the natural reaction of
love. We cannot love a thing without
hating what is the opposite to it and our
hatred is in proportion to our love. The
purpose of hate is to clear the path of
love, to approach near to the beloved
ideal and to love it more ardently. War,
when fought in the service of truth, justice
and virtue is a positive good. Pacifism
Is tantamount to non-resistance to evil
and leads to apathy, indifference and all
kinds of moral corruption.

Islam teaches that a common faith
is the only bond which can unite the
human race. A man should be judged
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only on the criterion of whether he is
believer and or a non-believer and how
effectively he implements his faith in his
practical daily life. Such distinctions as
race, nationality or social status are
mere accidents of birth over which the
individual has no control. Any
discrimination on these grounds is rank
injustice. The individual is responsible
for what he believes and what he does.
He is always at liberty to determine his
faith and control his behaviour.

Conflicting ideologies, where the
interest of one group cannot be attained
except at the expense of its rivals, can
never be united or even peacefully co-
exist simply by proclaiming the fact that
all are human beings. The utter failure
of such world organizations as the
League of Nations and the United
Nations is proof of this fallacy. Universal
peace and brotherhood can only be
attained when the majority of mankind
embrace common ideals. Suppose a
husband and wife had nothing in
common. Everything he considered
good, she considered evil; whatever he
thought was beautiful, she regarded as
ugly; everything he thought important,
she considered trivial, everything he
believed was true, she rejected as
false—they would be quarreling
continuously and could not live together
for a single day! They could not
reconcile their differences and save
their marriage simply by the assertion
that both are human beings! Although it

cannot be denied that all human beings
possess common qualities, in the
ideological battle, the human tie alone
is not enough!

On what foundation can a lasting
reconciliation between Muslims. Jews
and Christians be based? We must
realize that under the existing
circumstances, no friendship is
possible. Jewry and Christendom have
joined hands to destroy us and all we
cherish. Zionism, freemasonry,
Christian missionary activity and
Orientalism have combined to annihilate
us religiously, culturally and even
physically. It would be sheer folly to kiss
the hands that are beating us!

Peaceful relations and mutual
respect among us can only be achieved
through strength. We must cease
indulging in apologetics and present the
Islamic message to the world honestly
and forthrightly. Before we can hope to
succeed with Tabligh on a large scale,
we must first convert the nominal
Muslims into true believers. We must
establish a full-blooded Islamic state
where the world will witness our
precepts translated into action. Finally,
we must crush the conspiracies of
Zionism, free-masonry, Orientalism and
foreign missions both with the pen and
with the sword. We cannot afford peace
and reconciliation with the Ahl al-Kitab
until we can humble them and gain the
upper hand.®
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Mukhtar Ahmad Ansari

Dr. Mukhtar Ahmad Ansari was born
on 25th December, 1880 in a rich and
prosperous Zamindar family in Yusufpur
village of Ghazipur District in U.P. Dr.
Mukhtar Ahmad Ansari had his primary
education in Banaras and Allahabad from
where he obtained his degree in M.A. and
in Medicine obtained his degree from
Madras University.

After passing his post graduate
examination, he was awarded a
scholarship by Nizam government in 1900
for higher education in Medicine in
England. He was very talented and a bright
student and obtained his M.D. and M.S.
degrees from Edinbera University. Later
on, he also passed his M. R.C.R.
examination from London University.

He was a House surgeon in
Cheering Croos Hospital and Resident
Medical Officer in Lock Hospital. For about
7 years he worked as a Clinical Assistant
in St. Peters Hospital. He returned to India
in 1911 with a rich experience in Medical
Practice and started his own practice in
Delhi.

His ability, knowledge and a pleasant
behaviour impressed everyone and very
soon his name and fame spread all over
India and Dr. Mukhtar Ahmad Ansari
became the family doctor of a number of
Nawabs, Rajas and Maharajas. He very
thoroughly checked all his patients and
then diagnosed their solvents. There were
long queues of patients outside his clinic

- Sultan Shakir Hashmi

to get appointment from him even after
spending over 16 hours a day in his clinic.
But, in spite of his roaring practice he had
a special place for the poor, needy and the
freedom fighters and the political sufferers
in his heart. They received free treatment
and consultation from him. This soon
made him immensely popular among the
rich and the poor. Thousands of poor
Hindus received free treatment from
Hakim Ajmal Khan and Dr. Mukhtar Ahmad
Ansari.

In 1912-13 he led a medical mission
to Turkey at the time of Turkey Balkan war.
The Indian Red Crescent with Dr. Mukhtar
Ahmad Ansari and others went to give
medical relief. When the war broke out the
Maulana Mohammad Ali Jauhar, Maulana
Shaukat Ali and Zafar Ali Khan were
entered in their home towns for the
duration of the war. Dr. Ansari played an
important role in the “Home Rule
Movement” in 1917-18. Right from his
student days he started taking interest in
politics as he could not tolerate the
excesses and atrocities of British
government towards Indians. He could
never tolerate the slavery of Indians which
always remained like thorn in his heart. He
started taking interest in Congress Party
and its policies and attended the Congress
Session in 1899 when he was a student
in Madras Medical College. He was the
president of Relief Fund created at the
time of arrest of Maulana Azad and
famous Ali Brothers Maulana Mohammad
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He was the president of the Reception
Committee of the joint session of
Congress and All India Muslim League in
1918 and the text of his lecture delivered
at that time was so powerful and full of
patriotism that the British government
confiscated the same.

Dr. Ansari was fully with Mahatma
Gandhi and was supporting his Non Co-
operation Movement in 1919 against the
Rowlatt Act with all his might along with
his followers when the British government
had let loose a reign of terror and
barbarism on Indian soil. Dr. Mukhtar
Ahmad Ansari was the member of
Satyagrah Committee in 1922 and very
actively participated in all the Non Co-
operation Movements against the British
government. In 1923 he was the president
of the Reception committee of the special
session of the Congress Party. He was
also chosen to preside over the Khilafat
Conference in Gaya.

Dr. Mukhtar Ahmad Ansari was a
great supporter of Hindu-Muslim unity. He
wanted the Hindus and the Muslims must
be absolutely united and all his life tried
his best to create mutual love and
brotherhood among the members of both
the communities. In 1923 when large scale
communal riots started all over the
country, he fought the madness with all
his might to extinguish the fire of
communal riots. He always helped the
victims of these riots to the best of his
ability and consoled them.

In 1923, he prepared a draft pact of
Communal Harmony along with Lala

Lajpat Rai which is still famous as “Lajpat-
Ansari Pact”. In 1924, Mahatma Gandhi
observed a 21 day fast in Delhi against
the large scale riots in which Mahatma
Gandhi condition deteriorated from bad to
worse and he was solely responsible for
his care and treatment.

Dr. Mukhtar Ahmad Ansari had the
honour of being chosen the president of
the Historical Congress Session in 1927.
It was on account of his efforts alone that
Maulana Mohammad Ali Jauhar and Pt.
Madan Mohan Malviya embraced each
other in this session. Dr. Mukhtar Ahmad
Ansari was a great patriot, a great freedom
fighter and above all had no feeling of
communalism and impartiality of any kind.
He remained actively associated with the
Congress and its policies and was general
secretary of the Congress for a number
of years and always remained a member
of Congress Working Committee.
Mahatma Gandhi and other senior
Congress leaders regularly consulted him.

He was arrested along with Dr.
Vidhan Chandra Roy and Vithhal Bhai
Patelin 1930 in connection with the “Salt
Movement” while he was presiding over
the meeting of Congress Working
Committee. He was sentenced to six
months imprisonment. Later on, he was
released on 25th January J 931 in
connection with Mahatma Gandhi “lrwin
Pact”.

A number of important decisions
were taken at his residence in Delhi and
Mahatma Gandhi always stayed with him

(Cont. to page 99)
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Coronavirus Disease (Covid-19)

The long time lockdown, imposed to
curb the spread of the Coronavirus disease
(Covid-19) has rocked the economies of
the world including other varied
infrastructures of the firmament. India had
no expectation of it. Ironically, India now has
over 332,828 cases of the Coronavirus
disease. It is now the fourth most affected
country in the world. The only silver lining
is that India’s fatality rate at less than 3.4%
is among the lowest of the severely affected
countries.

Because of government’s fourth with
announcement for nationwide lockdown
people could not reach their destination
and suffered a lot particularly migrant
workers had to suffer an acute shortage of
food and money and many have died on
the way due to hunger and fatigue. No
doubt, the plight of the people has
undermined the credibility of government
and caused enormous distress. Only Allah
knows when this pandemic will come to an
end. The Coronavirus was first detected in
Wuhan, China, early December 2019.Since
then, the virus spread rapidly almost all
over the globe.

On March 11, 2020, the World Health
Organization (WHO) declared (Covid-19)
a pandemic. After all this is a chastisement
from Allah. It is unfortunate that almost
every one of us is caught in the cesspool
of corruption and sank into an abyss of
utter moral turpitude. Humanity has
reached the edge of precipice. The truth is
that from time to time Allah descends
chastisement so that we may take a lesson
and amend our ways. Verses of the Qur'an

- Obaidur Rahman Nadwi
are replet with such instances. Allah says,
“We punish the people of Pharaoh with
years of drought and shortness of crops;
that they might receive admonition. “And
again” So We sent on the wholesale death
locusts, lice, frogs and blood signs openly
self-explained: but they were stepped in
arrogance, a people given to sin.”(S.7,A-
130-133)

The present crisis shows that human
beings are helpless. As we observe that
despite having everything we are lockdown
in our homes. Truly it is Allah Who gives
life and death and He has power over all
things. At this juncture we should not be
panicky considering that the prevailing
pandemic is also from Allah. The Holy
Quran says,”No calamity occurs, but by the
permission of Allah”(S.64,A.11) And again
“No misfortune can happen on earth orin
your souls butitrecorded in a Book before
We bring it into existence: that is truly easy
for Allah”.

In short, we should have full trust in
Allah that no panic may shake our profound
faith with Him. At every moment we should
have patience and thank Allah whether we
are in sound health or suffer any sort of
disease. Allah mentions that “Be sure We
shall test you with something of fear and
hunger, some loss in goods, lives and the
fruits of your toil, but give glad tidings to
those who patiently persevere.”(S.2,A.155)

Besides we should carry out state’s
guidelines and maintain social distancing
norms, wear masks and avoid unnecessary
activities to combat this deadly virus.m
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US Report on Religious Freedom Lists Protests Against CAA, Art 370

In its ‘International Religious
Freedom Report’ for 2019, the United
States administration has given a
detailed account of the protests and
criticism against the Indian
government’s decisions on the
Citizenship Amendment Act (CAA) and
Article 370.

The report, released by US
Secretary of State Michael R Pompeo,
also talks about “religiously inspired
mob violence, lynching and communal
violence”, and says that “some officials
of Hindu-majority parties, including from
the Bharatiya Janata Party (BJP), made
inflammatory public remarks or social
media posts against minority
communities”.

The annual report, submitted by the
US Department of State to the US
Congress on International Religious
Freedom, talks about the status of
religious freedom in every country. “In
December, (Indian) Parliament passed
the Citizenship Amendment Act (CAA),
which accelerates citizenship for Hindu,
Sikh, Buddhist, Jain, Parsi, and
Christian migrants from Afghanistan,
Bangladesh and Pakistan who entered
the country on or before December 31,
2014, but not for similarly-situated
migrants who are Muslims, Jews,
atheists, or members of other faiths,”

- Shubhajit Roy
says the 27-page report.

“The law generated widespread
media and religious minority criticism,
including legal challenges in the
Supreme Court. Protests and violent
clashes between protesters and
security forces in Uttar Pradesh and
Assam following the passage of the law
resulted in 25 civilian deaths and
hundreds of injuries,” it says.

OnArticle 370, it says: “In August,
the central government revoked the
semi-autonomous status of the Muslim-
majority state of Jammu and Kashmir
and split it into two union territories:
Jammu and Kashmir, and Ladakh...
The revocation sparked protests,
criticism from Muslim leaders, and
challenges filed in the Supreme Court
from Opposition politicians, human
rights activists, and others. The
government sent thousands of
additional security forces to the region,
shut down many Internet and phone
lines, and had not restored full service
by year’s end. The government also
closed most mosques in the area until
mid-December. Seventeen civilians and
three security personnel were killed
during the protests.”

“Issues of religiously inspired mob
violence, lynching and communal
violence were sometimes denied or
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ignored by lawmakers, according to a
number of non-governmental
organizations (NGOs) and media
outlets. There were reports by NGOs
that the government sometimes failed
to act to prevent or stop mob attacks on
religious minorities, marginalised
communities and critics of the
government,” it says.

“Mob attacks by violent Hindu
groups against minority communities,
including Muslims, continued throughout
the year amid rumors that victims had
traded or killed cows for beef.
Authorities often failed to prosecute
perpetrators of such ‘cow vigilantism’,
which included killings, mob violence,
and intimidation. According to some
NGOs, authorities often protected
perpetrators from prosecution and filed
charges against victims,” says the
report.

The report mentions the Supreme
Court’s decision on the Babri Mas;jid
case too. “Leading national Muslim
organisations and some Muslim
litigants petitioned the court to review
the decision and permit the mosque,
which was destroyed by members of
Hindu nationalist organisations in 1992,
to be rebuilt on its original site. In
December, the Supreme Court
dismissed these petitions and
maintained its ruling,” it said.

While the US embassies are
learnt to prepare the initial drafts of
country-specific chapters, the Office of
International Religious Freedom, based
in Washington, collaborates in
collecting and analysing additional
information for the report.®

(Indian Express, 12-06-2020)

r(

The Seven Who W ill Be Under Allah’ s Shelter of Mercy
Abu-Hurayrah related that the Prophets, peace be upon him, said:

“Seven types of people will be under the shelter of Mercy on the Day when
there will be no shade other than that of Allah’s Mercy:1) a just ruler,2) a young
person who kept busy in Allah’s worship, 3) a person whose heart was attached
to the mosque, 4) two persons who loved each other for Allah’s sake, they met
for His sake and partook for His sake and left each other for his sake , 5) a man
who was invited by a beautiful and charming women but declined her offer saying,
| fear Allah, 6) a person who gave charity so secretly that his left hand did not
known what was given by his right hand and 7) a person who remembered
Allah private, so that his eyes brimmed over with tears.”s

“

(Bukhari and Muslim)

7,
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(Continued from page 78)

There has been gross exaggeration by many writers about Aurangzeb and his policy.
For instance, many modern writers are painting Aurangzeb as a model of intolerance,
especially against the Hindus that is not correct. There are many charges, in this regard,
leveled against him such as demolition of temples, discontinuation of festivals, and
subjugation of Hindus. Facts and evidences prove that he only sanctioned the demolition
of those temples which were built or repaired without official sanction and discontinued
only those festivals, like Holi, that caused inconvenience to the others. It cannot be doubted
at all that these and some other measures had proactive effect on the majority of Hindus.
There are many documents like Indian Historical Records Commission Proceedings 1946
that record various grants of land to different temples and their priests, list of Hindu officers
holding high positions, Hindu employees admired and acclaimed for their support and
service to the Empire, etc. during the period of Aurangzeb. All this confirms the claim that
Aurangzeb was intolerant ruler is not supported by the facts. The discussion shows that
Aurangzeb received support, service, and loyalty of many non-Muslims, still many of his
decisions and policies, disliked by the non-Muslims, made the situation more complex for
him.

On the other hand, Aurangzeb was deeply interested in Muslim jurisprudence as he
himself was a learned jurist. He rendered his service in the compilation of Fatawai-Alamgiri
in Arabic. Based, especially on the Hanafi School but also drawing on other schools of
jurisprudence, Fatawa-i-Alamgiri is regarded as the largest compendium of Muslim
jurisprudence prepared in India. Moreover, he showed minimum inclination towards
mysticism.

From the whole discussion, certain conclusions can be drawn. The Mughal emperors
firmly established as well as followed the policy of religious tolerance. Nevertheless some
of them deviated from orthodoxy like Akbar, Yet, none of them abjured Islam. It was Akbar
who showed more generous attitude towards non-Muslims than the other Mughal emperors.
Among other things, he greatly reduced the influence and power of the orthodoxy, discarded
many Islamic traditions, and introduced many new religious experiments. The emperors
who followed him, particularly Jahangir and Shah Jahan, tried to restore the orthodoxy to
its previous position and maintain the balance between the between various entities.
Aurangzeb’s endeavor is most vital for he showed maximum determination in restoring
the power of orthodoxy and reintroducing various laws of Islam. Some of his measures,
without any doubt, created resentment among the Hindus but they were not brutally
implemented. Nevertheless, his policies, according to Ishtiag Husain, were “far more
tolerant than those of any non-Muslim monarch of those days.” &
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Poetic Collage in a Rustic Bonhomie

Book Review:

Kalam-e-Quazi Jalal Haripuri, compiled
by Mohd. Rizwan Nadvi, Self-
published, Bhaghtahir , PO-Amour,
Via-Baisi, Purnea (Bihar)-854 315,
160pp, Indian Rupees 100, Soft.

It doesn’t matter how bigger
metamorphosis is witnessed through
digital renaissance nowadays. We are
equally losing the traditional passion for
poetic sanctity. Urdu is thus trapped to
‘became popular under the technical
resurgence’ but loses original ascent after
such hijacks. An undaunted popularity of
that kind shrunk the original Urdu spirit.
Select few names as poets are
remembered or popularized. Many unsung
heroes who endorsed multiple forms of
Urdu poetry far from the madding crowds
in the rustic environments under limited
resources are indeed forgotten faster.

This collection of poems by late
Quagzi Jalal Haripuri from a remote Haripur
village in the Seemanchal region of Bihar
entitled Kalam-e-Quazi Jalal Haripuri
widens the arena for Urdu poetry lovers.
Compiled by his grandson Mohd. Rizwan
Nadvi, it preserves a gem of Urdu poetry
in the history for the future generations.
Self-published yet financially supported by
Fakhruddin Ali Ahmad Memaorial
Committee, Lucknow, this book merits to
reach up to wider audiences to introspect
that several of the excellent poets are
vanishing due to apathies.

Simple yet satiric, pleading to the
creature of mankind—Allah and yet

- Asif Anwar Alig
romantically vociferous, the poems in
Urdu and Persian in the sonnet, couplet,
epic and free verses forms peruse readers
to feel the presence of the scholastic
ideals of a poet who narrated rustic
lifestyle in his poetic collage.

Late Quazi Jalal Haripuri was born
in 1921 in the economically deprived
region’s Bhaghtahir village in Amour under
the undivided Purnea District of Bihar. That
was a period while British ruled India and
Purnea remained center of regional
governance. Its inhabitants unfortunately
suffered extreme poverty conditions. They
hardly had any avenues for quality
education then.

While Quazi Jalal Haripuri died on
October 28, 1997—after witnessing five
decades of India’s freedom from the
British—nothing more had changed from
what he faced during the colonial rule. His
area still lacks in communication
infrastructure and lags behind in
proportionate growth as compared to
India’s national development.

Due to unavailability of resources,
late Quazi Jalal Haripuri couldn’t get formal
education. He could study in local
makatibs (unorganized religious schools)
to nearby madarsa (religious school) only.
A born poet, his poetic skills were
recognized by his poet uncle late Qazi
Najmuddin—other finest Urdu and
Persian poet. He groomed latter in poetry
but only in the initial stages.

Just 17 years of age, young Quazi
Jalal Haripuri disseminated poetic maturity
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through bringing irrefutable sensation.
First two lines by him still hypnotizes the
poetry lovers by making them think on the
poetic sensitivity of a young boy in whom
one found the emboldened poetic
sensitivity of English romantic poets John
Keats (31 October 1795 — 23 February
1821) and William Wordsworth ((7 April
1770 - 23 April 1850). The couplet augurs
to think on such perspective:

Hein Mere Nash’ad Dil Mein Seinkr’oun
Armaan Bhare

Dil Ko Apne Dil Kahoun Yaa Shouq Ki
Duniya Kahoun

[My unhappy heart has many
aspirations. Should | consider it my heart
or the world of desires?]

Even though there were lack of
resources for educational uplift in Purnea
centuries before British arrived India, this
region still had treasure of poets. They
didn’t find opportunity to emerge into
national foray but their contributions in Urdu
and Persian poetry remain undisputable
even today. They deserve to be
researched and acknowledged for being
region’s poetic gems. Some work has
been done in this regard but more
research is required to preserve such
towering literary works.

Prominent literary figure from
Purnea, Professor Tarique Jameeli sheds
light on the literary history of this area that
Persian and Urdu being the court
languages of regional kingdoms gained
ample popularity here. It resultantly
became hub of poetic discourse although
region’s poets couldn’t become popular
nationally. He writes about the thematic

varieties in late Quazi Jalal Haripuri's
poetry. They have fascination about the
region, innocent confessions before the
creature of the mankind—Allah, and so do
they reflect the happenings nearby the
poet as deeper feelings on the social
transformations.

Urdu critics Dr. Mulkzada Manzoor
Ahmed and Haqqgani Al-Qasmi write about
the diversified poetic abilities of late Quazi
Jalal Haripuri that his poems are extreme
reactions to the social anarchies. His Urdu
as well as Persian poems spoke up the
social dogmas, they opine. Though he
composed poetry on various themes, his
desperation is seen from the poetic
reaction post Babri Masjid demolition:

Kahin Beta’ab Tha Muslim, Kahin Hindu
Paresha’'n Tha

Haraas wa Khouf Kaa Har Simt Barpaa’
Ek Toofaan Tha

[Somewhere Muslims were
impatient and somewhere Hindus in
distress. Everywhere there was a tempest
of loss, distressfulness and fear.]

This collection of poems by late
Quazi Jalal Haripuri is a seminal work for
which compiler Mohd. Rizwan Naduvi
deserves many accolades. From praises
to the Prophet Muhammad (Peace be
Upon Him) to defining the beauties of
nature in poetic form, it also carries unique
elegiac assimilation of a poet with
thousands of dreams. His poems
espouse social metaphors in praise to the
creator of the mankind—Allah and to seek
forgiveness in lyrical tone. He also
criticized the changing trends in human
societies.
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Bigartaa Hi Chalaa Jaataa Hai Saaraa
Naz’'m Aalam Kaa

Saleegaa Ab Koi Achcha Nahin Hai Ibn-
e-Aadaam Kaa!

[The system of the whole world has
been turning worse. None of the etiquettes
of Adam’s sons are worthy anymore].

His select poems are satires on the
human societies. They define the regional
traditions on religious festivals, Urdu
language, innumerable praise to the

beauty of women to poet’s journey to the
nearby big city of Katihar where he saw a
beautiful girl as if she was nature’s bounty.
Besides social satire to proliferating his
own feelings or observance, poems by
late Quazi Jalal Haripuri suits to all ages.

This compilation is a big contribution
in an attempt to preserve the leaflets of
history. It brings the works of one of the
laurels of Urdu and Persian poetry from
Purnea which otherwise couldn’t be
traced. B

(Continued from page 92)

at his residence in Delhi. He was once again arrested and sent to jail for six monthsin
1932 for taking part in “Satyagrah Movement”. His poor health deteriorated further in jail.
Congress Parliamentary Board was formed under his president ship in 1934.

He was one of the senior most and top Doctors of the country and had been president
of the Indian Medical Association. He greatly contributed at the time or founding of Jamia
Millia and took the whole responsibility to run the institution when it was shifted to Delhi in
1925.His contribution in running the Aligarh Muslim University will be remembered till the
judgment.

Over exertion physically and mentally, was telling upon his health and his health
started deteriorating in 1935 and this great patriot and freedom fighter and brave son of
India expired on the 10th of May, 1936 and India lost a true Indian who served her all his life
and provided invaluable services to the Indian freedom struggle movement and the services
rendered by him shall always show light and provide encouragement to the people of all
generations. Dr. Ansari’s daughter, Mrs. Zohra Ansari and her husband, Dr. Shaukatullah
Khan, had to abandon their home and live in a hotel for fear of the Hindus and the Sikhs.

On 16th May 1936, however, Mahatma Gandhi made an exception and wrote on the
death of Dr. Mukhtar Ahmad Ansari, Mahatma Gandhi said that | need exercise no such
rest rant about Dr. Ansari’s death. For, he was essentially a symbol of Hindu-Muslim unity
knowledge of Islam made him a believer in Hindu-Muslim unity. It is no exaggeration to say
that he had least as many Hindu friends as he had Musalman friends.

Dr. Ansari day was observed all over the county on 16th May, 1936 and the nation
remembered a great human being and a great leader.®
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