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The Hajj is a victory for
Islamic nationalism over racial,
linguistic or territorial
nationalisms for which a large
number of Muslim countries also
have, unfortunately, fallen. ltis a
proclamation as well as a most
impressive manifestation of
Islamic nationalism. On reaching
there, the Muslims cast away
their national or local garments
which differentiate them from
one another and to which some
of them have become attached
to the extent of being clannish
and parochial, and put on the
national robe of Islam, called
Ihram, and they all sing the same
song of humbleness and
submission.

O God! Here | am ! Here | am
in Thy presence! Thou hast no
partner! Here | am! All praise is
for Thee and from Thee are all
blessings! To Thee alone
belongs Power and Rule! Thou
art without partner!. B J
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Wisdom of Qur’an

These two groups [the believers and
the unbelievers] are in dispute about
their Lord. As for those that disbelieve,
garments of fire have been cut out for
them; boiling water shall be poured
down over their heads, causing (not
only) their skins but all that is in their
bellies as well to meit away. There shall
be maces of iron to lash them.
Whenever they try, in their anguish, to
escape from Hell, they will be driven
back into it, [and shall be told]: ‘Do now
taste the torment of burning fire.’

(Al-Qur'an — 22:19-22)
The groups that contend about God are
many. Nevertheless, the present verse
divides them into two broad categories.
One consists of those who accept the
teachings of the Prophets and adopt the
right attitude in serving God. The other
consists of those who do not accept the
teachings of the Prophets, reject the truth,
and embrace unbelief. The essence of this
latter attitude remains one and the same
no matter how numerous the
disagreements among the exponents of
such an attitude are, or the extent to which
the different versions of unbelief vary from
one to another.

Here, something which is inevitably bound
to happen in the future has been described
in the past tense. This in order to
emphasise its inevitability; to give the
impression as if it is something that has
already taken place. As for ‘garments made
out of fire', this seems possibly to refer to
the same thing mentioned in Surah lbrahim
(14:49-50). The guilty ones shall be
‘secured in chains’. 8

Pearls From the
Prophet Mohammad (PBUH)

Abu Dharr reported Allah’s Messenger
(peace and blessings of Allah be to him)

|as saying that Allah, the Exalted and

Glorious, said: “My servants, | have made
oppression unlawful for Me and unlawful
for you; so do not commit oppression
against one another.”

(Sahih Muslim)

This hadith forms part of a long Hadith-e-Qudsi
narrated by Abu Dharr (may Allah be pleased
with him). Here Allah, the Exalted and Glorious,
through His Messenger (peace and blessings
of Allah be to him) forbids believers to commit
oppression against one another. To commit
oppression against a fellow being is so heinous
that Allah first made oppression unlawful for
His Exalted Self and then prohibited His
servants to commit it. This enhances the
enormity of the act and seriousness of the
commandment.

The verb zalama, from which the noun zulmis
derived, generally means: he did wrong or acted
wrongfully, injuriously or tyrannically. These
translations are correct in their own way, butin
the Quran, the word al-zulm signifies the putting
of athing in'a place not its own, or putting it in
a wrong place, or misplacing it; it may also
mean transgressing the proper limit.

Thus, in the light of these meanings of the word
zulm, as used in the hadith here, implies that
Allah does no wrong; whatever He does is
based on justice; even when He punishes His
servants He does what is good for them. So far
as oppression on the part of human beings is
concerned, it means high-handedness against
others. B

[4]
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Editor’s Note &5

Haijj

The performance of Hajj is one of the basic requirement of Islam.
Itis obligatory for those who are economically and physically sound
to undertake it. There is a fixed date of the Islamic calender when
Muslims from all over the globe collect together, irrespective of their
linguistic, regional and other identities. There are certain dates in the
month of ‘Zil-Hij’ when Muslims reach Makka Muharrama, where holy
‘Kaba’ is located and after performing set rituals proceed to Mina, a
few kilometres away from Makka, stay there for specific period, offer
prayers and then on 9th day of ‘Zil-Hij’ early in the morning proceed to
‘Arafat’ that too is a few kilometres away from Mina. Here the whole
day is spent in offering prayers and asking for the forgiveness of sins
committed in the past. Here Imam delivers his address from the
‘Namra’ mosque. Infact he warns, Muslims to keep themselves away
from evil forces. He also reminds them what Prophet Mohammad
(Peace be upon him) asked them to follow in his last address from
the hill of ‘Arafat’. After the day is over pilgrims on way to Mina stay for
a nightin.open at ‘Muzdalfa’ praying for most of the night and asking
foregiveness. In the following morning they arrive at Mina. Here they
~ are required to throw stone at ‘Shaitan’. It is in remembrance of the
episode when Hazrat Ibrahim took his son for sacrifice and ‘Shaitan’
tried to stop him. In Mina animals are also slaughtered as ‘Qurbani’.
This practice too is the replica of what Hazrat Ibrahim did when he laid
down his beloved son and tried to run the knife on his throat but God
saved the son by replacing him with a goat.

Pilgrims after performing these rituals return to Makka and go
. around the holy Kaba and also run between ‘Safa’ & ‘Marwa’. Thus

[5]
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they complete the requirements of Haijj.

Maulana Ali Miyan (PBUH) in one of his artiCle has explained the
specific time and place for Hajj: ‘

“The rituals of Hajj are associated strictly with Makkah
al-Mukarramah and its neighbouring places, Mina, Arafat, and Muzdaiifa.
Haijj cannot be performed in any month other than Zil-Hijjah, or on
dates other than the prescribed ones for this purpose, or at places
other than Makkah, Mina, Arafat, and Muzdalifa. The wisdom and
objectives of Hajj necessitate that this great religious deed is performed
in the same month, on the same dates, and at the same places. In
fact, Hajj is a commemoration and imitation of the zeal of Prophets
Ibrahim and Ismail for Tawheed (Oneness of Allah) and their love for
Allah and readiness to sacrifice the best and the dearest for His
pleasure which were actually exhibited centuries ago at the same place
and time. This noble emulation has a great power to create in believers’
hearts love for Allah and ability to sacrifice their interests for Him. It
also relieves them from subjugation to man-made laws, customs, and
practices. Furthermore, the noble objective of keeping Muslims
throughout the world tied to the culture of Prophet lbrahim, to Makkah
as the centre of Islam, and to Baitullah (House of Allah) cannot ever
be fulfilled without letting alt Muslims perform Hajj at the same place
and time:" & '

S.A.

We solicit articles for publication in The Fragrance of East. Suitable
remuneration will be paid to writers. We prefer receipt of articles on:
e-mail: shariq_alavi@yahoo.com
along with a hard copy, duly signed, by post.

(6]
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Hajj (Pilgrimage): Manifestation of Islamic Brotherhood

Hajj (Pilgrimage) is the fourth pillar
of Islam. If a Muslim does not perform Haijj
in spite of his ability to perform it, he may
be considered a renegade according to
some Quranic verses and Traditions. This
obligatory deed is performed at Makkah
al-Mukarramah in Saudi Arabia in specified
days of a specific lunar month.
Relevance of Prophet Ibrahim’s Story
to Hajj

Prophet Ibrahim (Abraham) was a
son of an idol-maker who was also a priest
at the largest centre of worship in his home
city. Thus both by profession as well as
faith, he was strongly committed to the
worship centre he was associated with.
This was a difficult situation because if faith
is coupled with material gain, the
attachment becomes more rigid and
uncompromising. There was nothing in that
environment which would have created in
Prophet lbrahim's heart faith in and love
for One God and persuaded him to revolt
against the prevailing polytheistic way of
life. But Prophet Ibrahim whose noble heart
was prepared to shine with the light of
prophethood and who was destined to work
for creating a new world had to act in a
different way:

We bestowed aforetime

On Abraham his rectitude

Of conduct, and well were

We acquainted with him.

(XX1: 51)

Prophet Ibrahim began his revolution
from a place where sometimes even great
revolutions of the world did not have an
access. This was his family life - a place
where a person is born and raised and

- S. Abul Hasan Ali Nadwi

where he wishes to live all his life. Then all
those incidents came to pass which have
been narrated in the Quran clearly and
effectively. They included Prophet
Ibrahim’s breaking down the idols, rage of
the priests over it multiplied with surprise
and helplessness, their revengefulness
against Prophet Ibrahim, their making a fire
for him, the fire becoming cool on him, and
his bold and eloquent dialogue with the
tyrant king of the time.

Prophet Ibrahim’s revolt reached a
stage where the whole city turned against
him. The government also became hostile
and tried to hurt him. But he remained
unimpressed, as if he expected such
repercussions. Calm and contented, he
migrated from his city and began his
journey alone and helpless, with faith in
Allah as his only support. Wherever he
went, he saw the same type of human
beings and found the same evils of idol-
worship, polytheism, ignorance and slavery
to desires from which he had escaped. He
reached Egypt where he faced a great trial
and suffered from an insulting experience
as the ruler there developed an immoral
inclination toward his wife. But he was able
to leave Egypt with his wife unhurt. He then )
reached Syria and found it hospitable and
suitable for his stay. He decided to stay
there and | began his work of denouncing
the practice of idol-worship and calling
people toward the Oneness of Allah.

In Syria which was rich in greenery,
means of provision, and beauty of nature,
Prophet Ibrahim felt comfortable and at
home, but soon he was commanded by
Allah to move toward a new country which

[7]
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was sharply opposite to Syria due to its
severe climate and formidable natural
setting. He was not his own master; his
heart was not attached to any specific land,
no matter how rich and beautiful it was. He
was Allah’s slave and His messenger. For
him the whole world was his homeland and
the whole human race was his family. He
therefore, gladly got ready and migrated
to Saudi Arabia from Syria with his wife
Hajra (Hagar) and his son Ismail.

Allah further ordered him to leave
alone his wife and child in a specific valley
which was surrounded by barren hills burnt
with extreme hot climate. The place had no
water which is necessary for sustaining life
and looked so awesome with a heavy
silence hanging over it. There was no
friend or well-wisher around whose
presence could have been a source of
comfort for him. He had leave his weak wife
and new born child alone there simply
because it was Allah’s order and did so with
full trust in Allah’s mercy and power. He was
expected not to manifest any hesitation or
fear at that time. Ibrahim, may Allah be
pleased with him, obeyed the order of Allah
with prophetic grace, showing complete
disregard for natural resources necessary
for survival and reposing all trust in Allah,
the Unseen, the Omnipotent.

After Prophet Ibrahim left his family
alone in the valley, the child became
restless with thirst, but there was no water
around, not even in ditches which
sometimes contained some water. The
mother felt alarmed for the child’s safety
and restlessly ran between two hills, Safa
and Marwa, in search of water. When she
reached the second hill, she thought of her
child left out unattended and ran back to
the first hill to be able to see the child from
there and make sure that he was safe.
Then again, pressed by her child's urgent

need for water, she ran to the second hill
hoping that she might find a traveler there
or a sign leading to water. Although she
was wife of a prophet and mother of a
Prophet-to-be, she adopted necessary
means to solve her problem and did not
consider it an act against the spirit of her
trust in Allah.

No Doubt, she was restless but her

faith in Allah remained unflinching. The
scene was truly unique and
unprecendented. Then Allah’s mercy came
to her rescue and miraculously a fountain
welled up there, which was later called
Zamzam. This auspicious source of water
flows ceaselessly since
then. It never dries out nor does it show
any sign of decrease in its water stock.
It is used by people throughout the world
and generation after generation until today
people have been getting water from it
profusely. Allah has granted this water
abundance and power to cure and sustain.
To drink this water also carries reward.

Allah made this act of a sincere
believing woman, running between Safa
and Marwa, an obligatory condition for Hajj
for all pilgrims, whether they were scholars,
philosophers, or emperors. Unless they walk
briskly between the two hills, which called
Sa'i in Islamic terminology, their Hajj is not
complete. The Sa'i very appropriately
symbolizes the ideal life style of a true
believer because it embodies both reason
and emotion, feeling and faith, A Muslim
makes use of his reason for fulfilling the
needs of this life, but at times he also
submits to his emotions which are, in fact,
rooted more deeply in him than even the
reason. He lives in a world full of
adornments and attractions, but, following
the example of a believer performing Sa'i
between the hills of Safa and Marwa in
Makkah al-Mukarramah, he keeps on

(8]
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moving without getting distracted by one
thing or the other or stopping unduly at a
place. His eyes are set on his destination
and he is solely concerned about his future.
He considers his life as a few rounds of
Sa'i that he makes in obedience to his Lord
following the precedence of his
predecessors. His faith does not interfere
in his quest for knowledge and exploration
and his Sa'i does not disturb his trust in
Allah. The true value, spirit, and message
of Sa'i may be expressed in two words: love
and submission.

Now the child grew up to the age
where his father naturally developed
greater attachment to him. The child went
out with his father, played happily with him
and hung around him all the time. His father,
who was specially gifted with compassion
and love, got very much attached to the
child. This excessive love for the child,
however, created a problem for the father.
His heart was not an ordinary man'’s heart.
It was the heart of a “Friend of Allah”
(Khalilur Rahman) which was apt to be a
seat of love exclusively for the Almighty
Allah gave Prophet Ibrahim an indication
in dream to sacrifice his beloved son for
Him. As a Prophet's dream is like a
revelation, Prophet Ibrahim did not fail to
understand the will of his Lord and got
ready to act accordingly. He first tested his
son because it was certainly difficult to
perform this task without his cooperation,
patience, and forbearance. The son
showed the highest level of worthiness,
nobility, and submission to the will of the
Lord; after all, he was a prophet’s son, a
future prophet, and a future grandfather
of a prophet:

He said: “O my son!

| see in vision that

| offer thee in sacrifice:

Now see what is thy

view!” (The son) said:

“O my father! Do as thou art
commanded:

Thou will find me,

If God so wills, one

Practicing patience

And constancy!

(XXXV11: 102)

Whatever happened after that defied
all norms of reason. The father went out
with his beloved and worthy son to sacrifice
him at the command of his Lord. The son
followed his father in obedience. Both of
them had one and the same goal-to carry
out the will of their Lord in perfect
submission. The Devil met them in the way
and, she always tries to beguile the
virtuous, made an attempt to dissuade
them from doing that noble deed. He tried
to persuade them in a highly sympathetic
and attractive way to disobey Allah. But they
refused to listen to him and remained
steadfast in their decision to carry out the
divine command.

Then came the moment which
made the angels, jinns, and human beings
restless. Prophet Ibrahim laid his son on
the ground and put the knife on his son’s
throat with a view to sacrifice him in the
name of Allah. It was at that time that the
mightily will of interfered. The aim behind
the whole incident was not to take the life
of Ismail. It was, in fact, Prophet Ibrahim’s
undue love for him, which could have
distracted him from loving his Lord most,
which was to be sacrificed. When this aim
was fulfilied, Allah sent a sheep from the
paradise to be slaughtered instead. Allah
also established the act of slaughtering an
animal as a religious ritual to be practiced
by the followers of

Prophet lbrahim and all succeeding
generations of believers. This is what we
notice on the Day of Slaughtering in Hajj.

(9]
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So when they had

Both submitted their

Wills (to God),

And he had laid

Him prostrate on

His prostrate on

(for sacrifice),

We called out to

Him, “O Abraham!

Thou hast already

Fulfilled the vision!

Thus indeed do We

Reward those who

Do right.

For this was obviously

A trial-and We

Ransomed him with

A momentous sacrifice:

And We left (this blessing)

For him among generations

(to come) in later times:

Peace and salutation

To Abraham!”

(XXXVII: 1 03-09)

Allah immortalized Prophet Ibrahim’s
resistence to the beguiles of Satan and
commanded the believers to stone the
Satan of Satan and commanded the
believers to stone the Satan at the places
where the Satan had stopped the righteous
father and son in an attempt to persuade
them not to obey their Lord. The act of
stoning, therefore, is done every year in
the most auspicious days of Hajj. Its main
purpose is that Muslims should develop
hatred for Satan and show repulsion to him.
This is an act in which a believer feels great
pleasure provided his faith is strong,
understanding correct, and desire to obey
the Lord sincere. When he acts the part
played by the hero of the story, Prophet
Ibrahim, he feels as if he is at war with the
forces of the evil, the Satan and his legion,
in a battlefield although he understand that

stoning does not inflict on the Satan any
physical harm save insult and humiliation.

Time moved on. The child attained
adulthood and was blessed with the honour
of prophethood and leadership. The
message preached by Prophet lbrahim, on
the other side, had also spread far and
wide. The need of the time then was to
establish a religious centre which could be
fully trusted by the people and provide
strength to the true faith. The world at that
time had many palaces for kings and
temples for idols, but there was not a single
place devoted to Allah exclusively for His
worship. That was why when the true
religion had been established and a
community of Muslims had come into
existence, Prophet Ibrahim was
commanded by Allah to construct a centre
of worship called “the House of Allah”
(Baitullah). This House was intended to be
a place of refuge and peace for the whole
humanity in which Allah, the One and the
Only God, was worshipped. The worthy
father and the worthy son, thus,
constructed that auspicious House which
was very simple in appearance but very
magnificent in appeal. They carried stones
and raised the walls of the House:

And remember Abraham

And Ismail raised

The foundations of the

House (with the prayer): *

Our Lord ! Accept

(this service) from

Us: for thou art

The All-Hearing,

The All-Knowing.

Our Lord! Make of us

Muslims, bowing to Thy

(Will), and of our

Progeny a peopie

Muslim, bowing to Thy

(Will); and show us

(10]
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Our places for the

Celebration of (due) rites;

And turn unto us (in Mercy);

For Thou art the Oft-returning, .

Most Merciful. “

(11: 127-28)

This House was constructed with the
highest level of faith and sincerity to serve
and please Allah. He accepted it, bestowed
it with permanence, beauty and grandeur,
turned the hearts of people toward it, and
made it a centre for all Muslims to face in
prayers. To it the hearts of Muslims were
attracted with magnetic effect where
Muslims came with utmost eagerness and
for which they were willing even to sacrifice
their lives. This House was free from all
apparent decorations and embellishments
and was situated in a town away from the
streams of modern civilization. Yet, it had
an attraction due to which Muslims lovingly
came to it to catch a glimpse of it. When
this House was ready, Prophet Ibrahim was
instructed thus:

And proclaim the

Pilgrimage among

Men: They will

Come to thee on

Foot and (mounted)

On every kind of

Camel, lean on

Account of journeys

Through deep and

distant mountain

highways; that

they may witness

the benefits (provided)

for them, and celebrate

the name of God, through

the Days appointed,

over the cattle which

He has provided for

Them (for sacrifice):

Then eat ye there of

And feed the distressed

Ones in want.

Then let them complete

The rites prescribed

For them, perform their

Vows, and (again)

Circumambulate the

Ancient House

[XX11: 27-29]

In the days of Prophet Ibrahim,
people were slaves to material resources
and valued them as if they were self-existent:
and independent. Such resources,
therefore, ultimately exmerged in the
society as deities worthy of worship creating
a new kind of faith for the people along with
their existing faith in idol-worship. The
message and worship of all false deities.
He called people to worship Allah, the One
and the Only God worthy of worship. It was
a proclamation of the faith that Allah alone
brought all things from non-existence to life.
He created things that served human
beings as resources and He was their
Master. At His will He could deprive a thing
way. He commanded absolute power to use
a thing as He wished. .

Then at a point people made a large
fire to burn Ibrahim and said:

Burn him and

Protect your gods,

If ye do (anything at all)!

[XX1: 68)

But Prophet Ibrahim knew well that
the fire, like all other things, obeyed Allah’s
command when it acted. He knew that to
burn was not an inseperable quality of fire
and that Allah could turn a fire into a garden
if He so willed. Prophet Ibrahim, therefore,
entered the fire trusting that Allah could
protect him even in the fire. When he did
so,Allah changed the fire to a garden by

(1
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His absolute power:

We said. “O Firel

Be thou cool, and

(a means of) safety

For Abraham!”

Then they sought a

Stratagem against

Him: but We made

Them the ones that

Lost most!

[XX1: 69-70]

It was commonly believed in those
days that life was dependent on abundant
water, fertile land, and rich gardens.
People, therefore, were always in search
of such places to settle which were
agriculturally rich and commercially
promising. Prophet lbrahim evolted against
this materialistic way of thinking and chose
for his family such a barren valley for
permanent residence which had no
agricultural or commercial opportunities. It
was a place far from the then commercial
centres in the area and was not connected
with them by regular roads. After settling
down with his family there, Prophet ibrahim
prayed to his Lord to increase their
provision, turn the hearts of people toward
them, and provide them with fruits of
different kinds through His unknown
resources.

“O our Lord!

| have made

Some of my offspring

To dwell in a valley

Without cultivation, by

Thy Sacred House;

in order,”O our Lord,

That they may establish

Regular Prayer: so fill

The hearts of some among men
with love towards

Them, and feed them

With fruits: so that

They may give thanks”.

Xiv: 371

Allah accepted his prayers, made
available all kinds of fruit in that town, and
blessed it with peace and security.

Have We not

Established for them

A secure sanctuary,

To which are brought

As tribute fruits of

All kinds, —a

Provision from Ourselves?

But most of them

Understand not.

[XXV111: 67]

Prophet lbrahim placed his family at
such a place where there was no water
even to wet the throat. But Allah brought
forth from that land of sand and rock a
spring of water which continues to flow to
this day, satiates thirst of millions of people,
and is carried far and wide throughout the
world by the pilgrims.

He let his family at such a desolate
and uninhabited place where there was no
soul to be seen, but in a short time the place
was populate and became a centre of
attraction for people
from all over the world. The life of Prophet
Ibrahim, thus, was a challenge against the
excessive dependence on material
resources and symbolized complete
reliance on the absolute power of Allah. In
fact, this is an established practice of Allah:
He always makes the true faith win over
faith in material resources and, if He so
wills, produces from such resources results
contrary to their nature and, thus,
unimaginable by human mind.

HAJJ Reminder of Prophet lbrahim’s
Mission

Hajj and its rituals-lhram, the special
dress for the occasion, staying in Arafat,
circumambulating the K'aba, stoning the

[12]
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Satan, walking between the hills of Safa
and Marwa in Sa'i-are all, negate the undue
importance of resources, renew trust in
Allah, and strive to attain His pleasure. Hajj
is an open revolt against false traditions,
customs and practices and is an occasion
for Muslims to revive faith in Allah and learn
to live a life of sacrifice and selflessness.
Hajj guarantees cultivation, noble spiritual
and religious values, and selfless human
and Islamic brotherhood which are stronger
than any nationalistic or geographical ties.
It is a call to follow the ways of Prophet
ibrahim: inculcate in oneself his true
missionary spirit, and keep up the banner
of his mission in all times and climes.

It is the cult of your

Father Abraham; It

s He Who has

Named you Muslims.

[XX11: 78]

Every year a good number of
religious scholars and pious and
God-fearing people perform Hajj due to
whose presence the environment of Hajj is
deeply charged with spiritual effulgence.
This environment moves the hearts even
of the hard-hearted; the transgressors
return to their Lord in repentance seeking
His forgiveness; the eyes which never get
wet shed tears profusely for the fear of
Allah. The dead and forgetful hearts are
revived with new life. The mercy of Allah
descends on the pilgrims, peace and
tranquility enshrouds the whole
environment, and the Satan finds no place
to hide his face in shame. It is related in a
Hadith: “The Satan is not seen more
humiliated and disgraced, rejected and
enraged on any day other than the Day of
Arafa, and this is because he himself sees
that the mercy of Allah is descending (on
the pilgrims) and that Allah is forgiving
(their) major sins” (narrated by Malik:

Mursal).
The environment at the time of Hajj has a
special effect. It seems as if it is charged
with some kind of current. The pilgrims
coming from different places to perform Hajj
find their hearts once again enlightened
with true faith. They are blessed there with
faith in Allah, pride in Islam, and true
knowledge and understanding of the
religion which they take back with them and
from which they derive strength to face all
kinds of negative persuasion, pressure,
temptation and fear that they may
encounter later. After returning to their
countries they share these blessings of Haijj
with those who for some reason were not
able to perform Hajj with them. Thus, a
current of faith runs through the whole body
of the Muslim Ummah and
creates in the ignorant desire to learn, in
the weak and meek courage, and in the
despondent and depressed enthusiasm
and zeal. From it Muslims gather new
strength to do the work of preachlng Thus,
a new morning is born.
HAJJ Manifestation of Islamic
Brotherhood

Hajj is a practical manifestation,
proclamation, and victory of Islamic
nationalism, if we can use this term, over
linguistic and geographical nationalism to
which many Muslim countries have fallen a
prey (due to different factors). In Hajj all
pilgrims discard their national dresses and
put on an Islamic dress called thram in
Islamic terminology. All pilgrims thereafter
loudly pronounce together the same words
in the same language and in the same sprit:

| am present, O Allah!

| am present. There

Is no partner unto

You. All praise and

Virtues are for you

As is sovereignty. You

[13]
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Have no partner (indeed).

Among pilgrims there is no
differentiation between the ruler and the
ruled, the master and the servant, the rich
and the poor, the privileged and the
unprivileged. They show no difference in
the dress “they wear or words of Talbiya
they utter (mentioned above). This is also
true about other deeds, rituals, and places
relating to Hajj in which people of different
nationalities stand side by side. They all
run between the hills of Safa and Marwa,
go together to Mina and then to Arafat,
supplicate together at the Jabale-rahmah
(Mount of Mercy) in Arafat, and spend the
following night together in Muzdalifa. On
returning from Muzdalifa they stay in Mina
together and together they perform all other
rituals of Hajj, such as sacrificing an animal,
shaving the head, and stoning the Satan,
They all move together, stop together, and
return together from Hajj.

The un-Islamic missions and
philosophy of nationalism will not be able
to devour Muslims until Hajj continues as a
living practice among Muslims (and, God-
willing, it will always remain so). Also,
Muslims will never succeed in constructing
a new K’aba in their countries (due to their
natural love for their motherland) and
promoting it among believers as a site of
pilgrimage. The present Centre of Islam,
the Qibla, will remain unchanged toward
which all Muslims in the world turn their
faces in prayers. The House of Allah
(Baitullah) will remain the same to which
pilgrims from different parts of the world will
keep on travelling for Haijj.

Remember We made

The House a place of

Assembly for men

And a place for

Safety; and take

Ye the station of

Abraham as a

Place of prayer.

[11: 125]

Muslims from far and remote parts
of the world will always eagerly try to reach
Makkah for Hajj, pray vehemently for an
opportunity to visit it, and consider it a great
fortune if they reach this town.

HAJJ Associated with Specific Time
and Place

The rituals of Hajj are associated
strictly with Makkah al-Mukarramah and its
neighbouring places, Mina, Arafat, and
Muzdalifa. Hajj cannot be performed in any
month other than Zil-Hijjah, or on dates
other than the prescribed ones for this
purpose, or at places other than Makkah,
Mina, Arafat, and Muzdalifa. The wisdom
and objectives of Hajj necessitate that this
great religious deed is performed in the
same month, on the same dates, and at
the same places. In fact, Hajj is a
commemoration and imitation of the zeal
of Prophet's Ibrahim and Ismail for Tawheed
(Oneness of Allah) and their love for Allah
and readiness to sacrifice the best and the
dearest for His pleasure which were
actually exhibited centuries ago at the same
place and time. This noble emulation has
a great power to create in believers’ hearts
love for Allah and ability to sacrifice their
interests for Him. It also relieves them from
subjugation to man-made laws, customs,
and practices. Furthermore, the noble
objective of keeping the Muslims
throughout the world tied to the culture of
Prophet Ibrahim, to Makkah as the centre
of Islam, and to Baitullah (House of Allah)
cannot ever be fulfilled without letting all
Muslims perform Hajj at the same place and
time: &
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The Prophets’s (PBUH) Farewell Pilgrimage

On the ninth day of Zil Hij pilgrims
proceeded to the Plain of Arafat to stand
on the Mount of Mercy. There they stand
and pray to Allah for HIS MERCY.

Hajj is one of the five tenets of Islam
and every Muslim having the means, and
healthy enough to travel, must go on this
pilgrimage once in her or his lifetime. In the
tenth year of the Hijrah or 632 A D, Prophet
Muhammad (Pbuh) set out for Makkah to
perform his Hajj. Nearly 1,00,000 believers
accompanied him. This pilgrimage is known
as the Farewell Pilgrimage. Here he
explained the rules of Hajj and gave his
famous speech known as the last Sermon.
Upon reaching Makkah, Prophet and his
followers put on the white seamless cloth
called the ihram. Then went directly to the
Kabah and walked around it seven times in
a counterclockwise direction to show how
man's life must revolve around God. This
is called the tawaf here pilgrims called out:
Labbaik Allahumma Labbaik, Labbaik La
Sharika Labbaik.

This is the prayer called the talbiya
which is the answer to the divine call to come
and give one’s life wholly to Allah. Next they
ran back and forth seven times between the
small hillax where Allah tested Prophet
Ibrahim and his family. This is called the
Sayi. On the eighth day of the Hajj, the
pilgrims went to the Valley of Mina about
10km from the Kabah whereAllah had tested
Ibrahim by ordering him to sacrifice his son
Ismail. At the last moment, Allah stopped
ibrahim and sent a Calf to be sacrificed
instead.

On the ninth day of the Prophet's Hajj,
pilgrims proceeded to the Plain of Arafat to

stand on the Mount of Mercy. There they
stood and prayed toAllah for HIS MERCY.
This is called the wuquf. Here, during the
sermon on that day, this passage of the
Quran was revealed to the Prophet: “Today
| have perfected your religion and | have
completed My blessing upon you and | have
approved Islam for your religion.” After
praying, the Prophet told the Muslims to let
the Quran and his own example to be their
guides in life. Revenge, a very old tradition
in Arabia and usury were to be ended. And
he said: ‘Know that every Muslim is a
Muslim’s brother. After the sermon, the
Prophet looked up and cried, “My Lord,
Have | delivered the message | was charged
with and fulfilled my calling. Then he told
the gathering, “you will be asked about me,
so what will you say?”

They answered with one voice: “We
bear witness that you have conveyed
Allah’s message and have performed your
duty and that you have meant goodness
for us.” Pointing his index finger towards
heaven and then to the people, he said,
“Oh Allah, be witness, Oh Allah be witness”
The Prophet ended his speech by saying,
“Let those present convey the message to
the absent.” By sunset, they headed back
towards Mina gathering pebbles along the
way. On the next day, they performed the
ritual of casting their pebbles at Satan,
symbolized by three pillars set up in memory
of how Ibrahim and his family resisted the
temptation of Satan. Finally an animal was
sacrificed and the pilgrims returned to
perform the farewell tawaf of the Kabah. The
meat from the sacrifice was sent to the poor
and the needy. B
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Outstanding Qualities and Moral Character

Sheikh Syed Abul Hasan’ Ali
Nadwi was a person of multiple
dimensions and diverse talents. He was
an eminent thinker and reformer. He
was an accomplished teacher and
mentor. He was a prolific writer and a
distinguished scholar.

He had anchored his life around
two key elements: (1) wishing well for
the entire mankind, and (2) remaining
committed to a cause, whatever it may
be, with dedication, sacrifice,
asceticism (zuhd), and contentment. He
also possessed qualities of humility,
politeness, prudence, farsightedness,
and high aspirations. These qualities
enabled him to resolve numerous
problems, and gain respect and
recognition among leaders of the
society.

There were two qualities which
were very evident in his life: (1) he was
very accommodating, and (2) he always
refrained from hurting anyone. He had
a place in his heart for all those who
were involved in any constructive effort
for the betterment of Islam, Muslims, and
humanity. He recognized and respected
their contributions and good qualities
. provided they were not working to hurt
the core principles and values of deen
(Islam) and millat (humanity).

In his opinion, differences in
jurisprudential matters, ways of thinking,

-S.M. Rabey Hasani Nadwi

and methodology should not cause
conflict and disunity among different
factions of Muslims so long as they are
not harmful to deen and millat. With that
principle in mind, Sheikh Nadwi looked
at the educational institutions such as
Darul ‘Uloom (Deoband), Mazahirul
‘Uloom (Saharanpur), Madarasatul Islah
(Sarai Mir), and Jami’ah Salfiyah
(Banaras) with utmost respect and
regard. In the same way, he duly
acknowledged contributions and
services of organizations such as
Jami'at ‘Ulama Hind, Jam’at Islami, and
the Muslim League. He maintained
cordial relationship with responsible
persons and officials of these
institutions and organizations and lent
his support to them whenever it was
needed.

He was also very careful not to
cause any harm to anyone. He was so
particular in this respect that if someone
insulted or offended him, he did not reply
back to that person and instructed his
associates also to do the same. If he
met such a person, he did not complain
to him and treated him as if nothing had
happened. It was not that he did not feel
the pain of insult and disrespect, but he
had deliberately chosen the path of
tolerance and forgiveness.

There was no room for revenge or
ill-boding in Sheikh Nadwi's character.

[16]
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He kept away from finding faults of
others. If he considered someone
disreputable and knew  his
shortcomings, he did not expose them
to anyone. There were people who were
hostile to him and wanted to hurt him,
but he did not despise or expose them.
His associates, assuming that he was
unaware of the intent of such persons,
informed him about their hostility so that
he could protect himself from them. But
they would often find out that he already
knew about them and deliberately kept
quiet. Due to this approach, many who
were first unfriendly or hostile to him
ultimately became close to him.

Sheikh Nadwi’'s commitment to
serve, protect, and preserve deen and
millat was unshakable. When he found
someone doing any damage to deen
or millat, he took it very seriously and
voiced his opinion fearlessly which was
very evident in his speeches and
writings. Despite having utmost love
and respect for Arabs, he vehemently
opposed the idea of Arab nationalism.
Despite having great respect and love
for the Turks for their past
accomplishments, he strongly
condemned the anti-Islamic actions of
the Turkish government.

He used his pen and speech to
the fullest whenever there was a need
to defend and protect deen. When a
campaign was launched in India to taint
Islamic practices with non-Islamic
Customs, he forcefully opposed it and
wrote articles and delivered speeches

to condemn it. He aiso launched a
nation- wide campaign demanding that
every community must be allowed to
freely practice its religion and the
majority community must not impose its
religious and cultural traditions on-
minority communities.

Sheikh Nadwi kept himself aware
of the social, educational, and political
needs and challenges of Muslims and
extended support to different efforts
without getting sidetracked by the minor
differences that existed between them
with respect to their viewpoints or mode
of operation. Since he was among the
founders of the AIMPLB, All India Muslim
Majlis-e-Mushawarat, and Deeni T"alimi
Council, he was heavily involved in them.
But he also fully appreciated and
recognized the constructive efforts of
organizations such as Jami'at ‘Ulama
Hind and the Muslim League.

In the area of education, while he
had a very strong connection with
religious institutions, he fully supported
the institutions of secular education
such as Aligarh Muslim University and
Jamia Millia Islamia, acknowledged
their importance and lent his support to
them when needed. He believed that it
was the obligation of everyone to make
necessary effort to protect, preserve,
and promote interests of the millat and
every group was obligated to rise above
its own individualistic approach and
ideology for this purpose. He adhered
to this principle wholeheartedly and lent
his support to different efforts to the best
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of his ability. It was the result of this
approach that all groups of Muslims,
despite having differences among
themselves, united behind him and
considered him their supporter and well-
wisher.

Though he extended support to
various groups having very diverse
viewpoints and ideologies, it did not
mean that he did not have an opinion of
his own. In fact, he had his own firm
opinion in every matter and did not
compromise with something that was
fundamentally wrong and ill-founded. His
basic premise was that minor
differences should be ignored for a
larger benefit.

Sheikh Nadwi's services to deen
and millat were not limited to India and
the subcontinent only. They extended to
the entire Islamic world - to Malaysia and
Indonesia in the east and to
Afghanistan, Iran, Turkey, and Arab
countries in the west. He also reached
Muslims living in Europe and America.
Wherever he saw a need, he offered his
assistance. Wherever he saw a
weakness or failing, he voiced his
concern and offered suggestions for
remedy. In order to convey right
perspective of Islam and protect
interests of Muslims, he reached
masses through public speaking, and
persons of power and influence through
personal meetings, discussions, and
negotiations.

When he addressed someone, he
gave full recognition to that person’s

contributions and used the method that
was most appropriate to the position
and status of that individual. He
presented his viewpoint with full force.
But, even in his criticism, he was so
compassionate and loving that the
addressee did not feel offended and
took even his tough words in a positive
way. He took advantage of the
opportunities that he got to meet
important leaders of India and abroad
and conveyed his message to them
only with the welfare of people in mind
and without any desire to gain material
benefit for himself. Details of such
encounters may be found in his
autobiography. He was blessed with the
extraordinary skill of combining good
gesture with harsh criticism. | have
myself witnessed him doing this on
many occasions with great skill,
courage, and wisdom.

In his social and community
works, Sheikh Nadwi followed the
prophetic example: while addressing
someone, the speaker must be mindful
of the language and level of
understanding of the addressee, must
be genuinely sincere and sympathetic
to the addressee, and must have an
earnest desire to solve the problem.

Sheikh Nadwi took guidance from
the stories of prophets which the holy
Quran has described about how they
conveyed the message of truth and from
the life of Prophet Muhammad. He also
took cues from past reformers and
saviors who strove in different periods
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-~ of history, faced unique challenges, and

employed methods that were most
appropriate to their unique situations.

He kept in front of him the
example of Imam Ahmad bin Hanbal (d.
855) who remained steadfast and
committed to the words of hag (truth)
despite being subjected to severe tests
and hardships; Imam Ghazali (d. 1111)
who, despite reaching the highest levels
of scholarship, remained concerned
about his own inner purification and
spiritual progress; Imam lbn Taimiyah
(d. 1328) who, through his writings,
fought against social evils and immoral
practices, and defended fundamental
religious values; Jalaluddin Rumi (d.
1273) who brought changes through his
poetic marvel; Mujaddid Alf Thani (d.
1624) whose emphasis on tawheed
(oneness of Allah) was unwavering and
who attempted to reform rulers of his
time without becoming confrontational;
Khawaja Moinuddin Chishti (d. 1230),
Khawaja Nizamuddin Aulia (d. 1325),
and Sheikh Sharfuddin Yahya Maneri (d.
1291) who used very pragmatic and
effective methods to bring spiritual
reforms and changes; Hakimul Islam
Shah Waliyullah Dehlavi (d. 1762) who
worked in an era of political turmoil and
social upheaval and tried to bring social
reform and establish a system of
education and guidance; and Syed
Ahmad Shaheed (d. 1831) and his
companions who strove to purify faith
and practice and revived the traditions
of hijrah (emigration for the sake of

Allah) and jihad (struggle for
propagation and establishment of truth).

Sheikh Nadwi also kept in front of
him the life of his ancestor Syed Shah
‘Alamullah Hasani (d. 1685) who was
very firm in practicing ftawheed and
sunnah (traditions of Prophet
Muhammad) and was very relentiess in
refuting and combating bid'uh
(innovation in Islamic practices). Shah
Alamullah Hasani was a khalifah
(deputy) of Syed Adam Binnauri (d.
1644) who was a khalifah of Mujaddid
Alf Thani (d. 1624). Syed Shah
‘Alamullah Hasani intended to migrate
to Madinah, SaudiArabia, but changed
his mind upon persuasion of some
saintly person and decided to settle in
a barren place known as Takiya Kalan
in the district of Rae Bareli, Uttar
Pradesh, India.

Shah’ Alamullah Hasani built a
masjid in Takiya Kalan. His family lived
on very meager resources, carried on
the work of reform, propagation, and
education in the surrounding areas and
made all kinds of sacrifices. Syed
Ahmad Shaheed (d. 1831) was born in
this family. In recent times, Sheikh
Nadwi carried on the mission and work
of the family. Sheikh Nadwi's paternal
lineage reached Syed Shah’ Alamullah
Hasani through his uncle Syed
Muhammad Ishaq and maternal lineage
reached him directly.

Sheikh Nadwi benefitted from the
examples of the above- mentioned
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personalities. He also loocked at the
history of the past nations to derive
guidance for tackling the problems of
today. Sheikh Nadwi’s example was like
that of a honey bee which gathers nectar
from various flowers and makes honey
for the benefit of people. The honey bee
has a sting also which she uses when
attacked or assaulted. But Sheikh
Nadwi was different in that respect. He
never took revenge on anyone. There
were many instances in which he could
have retaliated but he chose to keep
quiet and remain patient.

Sheikh Nadwi was very good at
quickly recognizing a truth and getting
good grasp of an issue. He could also
quickly sense dangers of a fallacy or
misguided effort. In such situations, he
used his pen and speech to combat the
danger and remedy the situation.

The unity of ummah (Muslims) and
its collective and core interests were
most important to him. Whether it was
to promote goodness, fight an evil,
combat a threat from the enemies of
Islam, unite the ummah or help it regain
its lost glory, he was always eager to
offer his services, be it physical or
intellectual.

He treated his relatives, both
close and distant, according to sunnah.
While visiting a distant town or country,
if he found someone who was related
to him even remotely, he went to that
person’s home and conversed with him
in a loving and polite way. If he found

someone who was a friend of his
(Sheikh Nadwi’s) father, he went out of
way to meet him and his children. He
was eager to earn rewards (in the
hereafter) of being nice to relatives. If
some relatives gave him cold shoulder
or hard time, he exhibited tolerance and
did some favor to them. He acted
according to the hadith which
lencourages maintaining and mending
relationship even with those who want
to sever it.

'He treated his non-relatives also
with due respect. The practice of
treating a momin (believer) with utmost
respect was very evident in his life. He
treated even his servants as his equal
and made them sit next to him while
eating. This was the result of his
mother's upbringing and training
through which she had instilled in him
these qualities in his very childhood.

Sheikh Nadwi was also deeply
committed to the welfare and dignity of
the entire mankind. Once, Sikhs, a
minority community in India, became the
object of atrocity and brutality at the
hands of the majority community. When
he came to know about it, he became
very restless, warned people about its
consequences and issued a very
passionate appeal to stop the carnage.
It had a very positive effect. The situation
calmed down and the people returned
looted items to their owners.

Sheikh Nadwi's life was full of
simplicity and humility. His dress was
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simple, according to shari’ah (code of
conduct) and without any pomp and
show. Those who were close to him
amply witnessed it and some have
mentioned it in their writings as well.
There was nothing out of ordinary in his
household. He treated members of his
household with full recognition of their
position. He had an uncle who was
financially distressed and had become
very weak due to old age. Once he got
his clothes soiled. Sheikh Nadwi,
despite being a scholar of international
repute, himself took the soiled clothes
to the river and washed them saying that
he was his uncle and it was his
responsibility to wash his uncle’s
clothes.

Sheikh Nadwi's treatment to his
mother and brother was exceptional. He
considered serving his mother a great
honor. After his father passed away, he
considered his brother as his guardian
and greatly benefitted from his
guidance.

Sheikh Nadwi treated his sisters
with utmost love and respect. After the
death of his mother, he used to treat his

“eldest sister (my mother) like his mother
and used to sit with her with great love
and affection. It was his daily routine to
sit with her for some time during his stay
in Rae Bareli. The other sister was
Amatullah Tasnim Sahiba. She was
older than him and was very
knowledgeable in Arabic. After the
death of her husband, Sheikh Nadwi
included her as a member of his own

household. He loved and respected her
a lot and continued doing so until her
death. He also had two cousins
(daughters of his mother’s sister). After
they became widow, he included them
also in his household and treated them
with due respect.

Sheikh Nadwi’'s wife was the
daughter of his maternal uncle (brother
of his mother). Due to this relationship,
he kept her nieces (daughters of his
wife’s sister) in his own house during
their childhood and made arrangement
for their education and upbringing. They
were even married from his home
though their parents were still alive.

Sheikh Nadwi did not have any
children of his own. He treated his
nephews and nieces as his own children
and took full responsibility of their
education and upbringing. The result
was that we [Shiekh Rabey and his
brothers] followed the path which was
dear to him.

In his personal life, Sheikh Nadwi
was very particular and punctual in
‘ibadah  (worship) and dhikr
(remembrance of Allah). Though his
punctuality of daily congregational
prayers was visible to everyone, that of
his dhikr and recitation of Quran was
hidden from the public eye. He recited
the Quranic chapter Yaseen more than
ten times everyday and rendered its
rewards to his deceased relatives and
elders. In this rendering, he included
people from the early days of Islam up
to his own time and everyone who had

[21]



[THE FRAGRANCE OF EAST, September, 2015 |-

done any favor to him. He used to do it
everyday without fail with full
concentration and devotion. He was
also very particular about reciting a
portion of Quran everyday in the
morning after fulfilling his needs.

Despite being so particular and
punctual in these practices, he tried not
to expose them to others. Also, instead
of repeatedly reminding others about
them, he kept such a posture that others
automatically felt reminded. He was also
very particular about tahajjud (pre-dawn
prayer), maybe, since his very
childhood. When | came under his
guardianship, | started living with him in
the same room and saw him praying
tahajjud (pre-dawn prayer) on a regular
basis.

The desire to serve deen (Islam)
and ummah (mankind) was deeply
rooted in him. He was mentally
preoccupied with it at all times. All of his
writings, speeches, and participation in
various programs were driven by this
motive. In this connection, he
sometimes had to meet leaders and
heads of countries. In such meetings,

he kept himself vigilant that he was

doing so solely for the pleasure of Allah.
He never sought any material gain for
either himself or his relatives. if he was
offered a gift, he excused himself from
that.

He received four international
awards: (1) Shah Faisal Award from
Saudi Arabia, (2) Quran Majeed Award

from Dubai, UAE, (3) Sultan Hassanal
Bolkiah International Award from the
Oxford Centre for Islamic Studies,
United Kingdom, and (4) Seeratun Nabi
Award from Islamabad, Pakistan. Each
award carried a sizeable amount of
money which he gave away to
educational institutions, religious
persons, and needy individuals. He did
not use even a single penny from those
awards although he himself was not
financially well off. He lived of the small
income that he received from the
publication of his books.

In order to fulfill all the
responsibilities that he had assumed to
serve deen and ummah, Sheikh Nadwi
used to utilize his time very carefully. He
had divided his time into several
segments for different activities and
was very particular about utilizing them
accordingly. He encouraged others also
to do the same.

He had chosen several individuals
to assist him in different activities and
utilized a person only in the area that
was of interest to that individual. Thus
he had individuals assisting him in
matters pertaining to Nadwatul ‘Ulama,
Deeni T'alimi Council, Academy of
Islamic Research and Publications, All
India Muslim Majlis-e-Mushawarat,
AIMPLB, Payam-e-Insaniyat, Tahrike
Islahe Mo’asherah, and other outfits.
The most prominent among them was
Sheikh Manzoor N'umani who, while in
good health, used to be Sheikh Nadwi’s
closest associate and adviser. Besides
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him, Dr. Ishteyaq Hussain Quraishi,
Sheikh Qazi Muhammad Moinullah
Indori Nadwi, Dr. ‘Abdullah ‘Abbas
Nadwi, Sheikh ‘Abdul Karim Parikh,
Prof. Anees Chishti, Qazi ‘Abdul
Hameed Indori, Sheikh Syed
Muhammad Murtaza Mazahari, and
Sheikh Burhanuddin Sanbhli assisted
him in various capacities. The list
included this humble author also.

One of Sheikh Nadwi’'s special
skills was that he never utilized a person
in an area or activity that was assigned
to someone else. In this way, he kept a
person focused on the task that was
designated to that person. The main
criterion in the selection of a person for
a task was that person’s ability and
performance. Thus everyone was
assigned to the activity which was most
suited to that person. He was very good
at identifying and recognizing people’s
skills and talents. He always cared
about proper training, nurturing, and
progress of those who were working
with him. In this way, he played an
important role in preparing a generation
of young people for the service of deen
and millat.

He had a very big and kind heart.
To fulfill the need of a person, he used
to do everything possible within his
reach. In case he could not fulfill the
need of a person, he comforted that
person with his kind and courteous
words. He was so mindful of the feeling
of others that he allowed a person
(whom he had assighed some task) to

continue working on a task until that
person himself wanted to be excused
from it. In the same way, he was very
watchful in making sure that no one was
hurt by his actions or words. If he felt that
someone might have been hurt by him,
he tried to compensate that person in
some way and did not hesitate in
seeking forgiveness from him.

Kindness and tolerance were the
main characteristics of Sheikh Nadwi's
personality. He was very affectionate
and lenient with weak and young people.
He was very considerate towards them
and used to put minimum burden on
them. He used to put himself in hardship
to save them from difficulties and was
always eager for their welfare and
progress. The result was that young
people, especially students, had
developed a love for him that lasted for
life. His treatment to the young people
who were not related to him was such
that they would sometimes start thinking
that they were his equal, but he did not
care about it.

He exhibited special tolerance
and patience in dealing with his elders
and peers. If they differed from him or
opposed him in some matter, he did not
reply back to them. instead, he remained
courteous and helpful to them and
advised his associates also to do the
same. There were occasions when it
seemed necessary and convenient to
rebut the opposition, but he refrained
from doing so which sometimes
surprised his associates. He used to say
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that if our relationship with Allah was
good, He would help us and we would
not be harmed. Thus we witnessed
many instances in which the
opposition’s attempt to harm him did not
succeed and he finally prevailed.

Helping the poor and needy was
one of Sheikh Nadwi’s special traits. He
used to help them so secretly that it
would be known only to him or to his very
close associates. He paid special
attention to widows, orphans, and
disabled persons and used to give them
a fixed amount on a regular basis.

He used to show special regard
to elders whether they belonged to his
own circle or not. In this respect, he
sometimes would go to such an extent
that people would think that such a
treatment was unwarranted. But that
was his temperament. In fact, he was
just practicing what has been reported
in hadith about the conduct of Prophet
Muhammad.

In his private life, he was friendly,
well mannered, humble, tolerant,
generous, and helpful. Thatis why those
who came in contact with him loved him
and remained very close to him.

Sheikh Nadwi was very
hospitable toward guests and was very
particular not to cause any
inconvenience or discomfort to them or
hurt their feelings. He was very mindful
while talking to them and did whatever
was necessary to make them feel
honored and respected.

In spending money, he was very
mindful about how and where to spend.
He was neither spendthrift nor stingy.
Allah had protected him from both the
extremes.

He was very cautious in accepting
gifts. He always checked whether or not
the element of greed was present in his
heart at the time of accepting a gift. If

he suspected any trace of it, the least °

he did was that he did not use it for
himself.

Treating others with dignity,
showing respect for the humanity,
fulfilling needs of the poor and needy,
helping people in difficulties, making
sacrifices for the progress of Muslims,
country, and the mankind, striving to
uplift Islam, and wishing well for
everyone - these were the qualities that
made Sheikh Nadwi very likeable and
he was looked at by different segments
of society with utmost love and respect.
Outside the subcontinent, he was
immensely loved and respected in the
Arab world. This was evident from the
huge number of condolences that were
received upon his death from all over
the world.

In his death, the world has lost a
great benefactor, an eminent thinker,
and an excellent leader. It has created
a vacuum which only Allah knows how
to fill. May Aliah bless him with great
bounties of the hereafter and
recompense the country and ummah
(mankind) for this great loss! ®
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Islamic Society Within an Indian Context: Definition and

Significance

Maulana Syed Abul Hasan Ali
Nadwi outlines the salient features of a
society that are based on Islamic values
and ethical standards:

History bears an irrefutable

~ evidence to the fact that the society at

.

any given time is much more important
than languages and literatures, cultural
patterns and folklores of any country.
The existence of a vigorous society
having a flicker of life in its veins,
endowed with a conscience that
discriminates between virtue and
wickedness and taking offence of all

_ cruel acts is a great blessing from God.”

A basic postulate of an Islamic
society in Maulana Nadwi’s view is the
establishment of justice and morality.
Justice, according to Maulana Nadwi,
has been promoted by Prophet
Muhammad (SAW) in its perfect form.
His Companions (Sahabah)

exemplified this value in their exemplary

conduct. An unbroken link was
-.maintained to sustain this core value in
an Islamic society. Maulana Nadwi
eulogises an Islamic society where
justice reigns. Therefore his reference
to “models of excellence” means
invariably the Salf-al-Salih and to an
Indian audience the early Muslim
society in India. The unbroken link with
the past sets a precedence for a
reformulation of an Islamic order in

- Abdul Kader Choudhley

changed situations. Maulana Nadwi
sees a “corporate effort” as an effective
instrument for reformatory (is/ahi)
changes and maintaining patterns of
upright behaviour through which justice
and morality can prevail. The paradigm
of islah and tajdid defines the scope of
Maulana Nadwi's presentation of an
Islamic order although there is no
evidence to suggest that there is a
radical departure from the conventional
understanding of what constitutes an
Islamic society. On the contrary Maulana
Nadwi adopts a pragmatic approach to
advance his views on this concept.

Here again it must be noted that
the Islamic society he refers to is rooted
in an Indian soil. The broad framework
suggested by Maulana Nadwi
incorporates elements of a civil society
which promotes democratic values and
provides checks and-balances against
excesses by political powers of self-
centred individuals. Maulana Nadwi
envisages an Islamic society that is not
insular: it embraces a worldview that is
also compatible to the temperament of
its Hindu counterparts.

Maulana Nadwi juxtaposes
Islamic teachings with universal values
for his conceptual framework of an
Islamic order. The religious boundaries
that are rigidly upheld by salafis for
example in their formulation of an
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islamic order are blurred in Maulana
Nadwi's attempt to contextualise the
universal values brought by Istam:

Islamic civilisation is a realistic
and living issue which relates not only
to the prophethood of Muhammad
(SAW) and the teachings of Islam, but
also to the reality of life itself, the
present and future of mankind, the
historic role played by Muslims in the
development of culture and building up
a flourishing civilisation.

The focus on Islamic civilisation is
directly linked to the pivotal role it has
played in influencing other faiths on
monotheism and human dignity. These
values are given a salience in Maulana
Nadwi’s Islamic order. Thus justice and
morality are universal values linked to
the Muslim past which can have a
positive influence on the Indian society
at large.

FEATURES OF AN
SOCIETY

Let us examine some of the
features that Maulana Nadwi has for an
Islamic order in India:

These features are relevantin our
study for two purposes: Firstly, Maulana
Nadwi asserts that Islamic civilisation
through its redeeming values of tawhid
and equality has maintained a
corporate Islamic identity in India.
Secondly, the features mentioned
hereunder have equal relevance for the
Hindu compatriots in carving out a future
for all Indians which are free from the
hierarchical caste system. Moreover,

ISLAMIC

these features have a resonance in the
contributions made by mujaddids drawn
from the Indian subcontinent by Maulana
Nadwi in his Saviours of Islamic Spirit.
The universal influence of Islam can also
impact positively on the Indian society
in general. This approach conforms to
Maulana Nadwi’s interpretation of
da‘wah which is elaborated elsewhere
in the chapter. In contrast to Maulana

Nadwi's Islamic society formulation is -

Qutb’s view of society which is rigidly
Islamic and therefore precludes
communities of other faiths. Likewise
Maulana Maududi's “holy community”
has an explicit agenda: an Islamic
society upholding utopian ideals.

WORTH OF HUMANITY

Maulana Nadwi states that Islam
restored the dignity of man by declaring
that he is the most respectable and
prized being in the universe and nothing
has a greater claim to honour and
protection than him.” The unity of
mankind is integral

to an Islamic society that seeks to
promote peace and harmony among all
its citizens regardless of their religious
affiliation. It has repeatedly emphasised
the fact that the Creator of human beings ~
is one, and so is their progenitor, and
hence the entire humankind belongs to
one family, has one father and one
Lord.” Maulana Nadwi makes an
impassioned appeal to the Muslim
community in India to “spread the gospel
of human dignity and strengthen the
hands of all well-wishers of this land by

[26]
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acting on the precepts of the Qur’an and
teachings of the holy Prophet (SAW).
Two points merit our attention. Firstly,
Maulana Nadwi makes the above
statement against the backdrop of
communal violence that had beset the
country. The litany of indiscriminate
killings in the name of religion was
spawned after the Partition in 1947 and
continues to dominate Indian religious
and political life. Maulana Nadwi
remarked that in the aftermath of the
Partition communal harmony and peace
became fragile with a corresponding
wave of religious intolerance. Secondly,
there is a reminder for the Muslims to
promote human dignity regardless of
religious distinctions and not to fall prey
to religious intolerance. The above
sentiment is echoed in his inaugural
address at the University of Kashmir in
1981:

The art of leading a good, useful
and dignified life consists basically of
God-fearingness, humanitarianism,
self-restraint and willingness to
subordinate one’s own advantage to the
. common good. Unselfish in the welfare
of others, respect for mankind, the urge
to protect the life, property and honour
of fellow men ... the courage to speak
the truth at all times ... these are the
essential conditions of a good and
noble life, and the fundamental
requirements of a healthy society, and
a strong and honourable nation.

Human dignity is equated with the
Prophetic mission of restoring the

position of man as the custodian of
Allah’s sovereignty on this earth. The
Prophetic model, explains Maulana
Nadwi, is imbued with the spirit of
equality and brotherhood of man and
has the potential to weld mankind into
one family.” The ethical implications of
human dignity extend to both Muslims
and Hindus. Maulana Nadwi reaffirms
the view that Muslim corporate identity
is the harbinger of the spirit of equality
and brotherhood which must be
vigorously promoted by Indian Muslims.

CULTURAL AND LINGUISTIC
TOLERANCE

The evolution of Islamic civilisation
in India was notimmune from the cultural
influence of Hinduism. Cultural and
linguistic  chauvinism,  deeply
entrenched in the Hindu psyche had also
made its mark on the Muslim behaviour
as a result of social interaction between
them over the centuries.

On a positive note, Maulana
Nadwi believes Indian Muslims can
overcome these shortcomings and
promote human equality as an
alternative to the caste system
embedded in Hindu life and thought.
This implies an acceptance of cultural
and linguistic differences. Maulana
Nadwi states:

The variations on languages and
mode of living have helped man to
evolve new patterns of culture and
enrich and beautify his life; and indeed
as the Qur’an reminds us, these are all
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Divine blessings conferred on man by
the grace of the Lord.

And of His Signs is the creation
of the heavens and the earth, and the
differences of your languages and
colours. Lo! Herein indeed are portents
for men of knowledge.

Maulana Nadwi's assessment of
cultural and linguistic tolerance has far-
reaching implications for Muslims in
South Asia. For Indian Muslims, this
approach not only promotes the
Prophetic dictum of human dignity but
it also strikes at the root of jahiliyyah.
Maulana Nadwi refers to the period of
the salf-al-salih where merit supplanted
racial and cultural affiliation. Any
deviation from this path resurrected the
jahilt past of chauvinism in its various
forms. The prophetic model combined
with Islamic authenticity are criteria for
Maulana. Nadwi's concept of an
Islamic order. In contrast, Maulana
Nadwi is critical of Muslim societies in
Pakistan and Bangladesh which have
not removed the shackles of cultural and
linguistic chauvinism from their lives.
Maulana Nadwi is critical of these
Muslim countries which were separated
after the civil war in 1971. The cause is
attributed to linguistic and cultural
prejudice. “The idol of language
prevailed upon the faith in the unity of
God (tawhid) and brotherhood of man.
National and racial zealotry smashed
the brotherhood of Islam and jahiliyyah
overcame the unifying bonds of the
Islamic faith.” The image of jahiliyyah

permeating Muslim countries,
Pakistan and Bangladesh which have
a shared history with Indian Muslims,
is employed by Maulana Nadwi to
emphasise the salutary effects of
cultural and linguistic tolerance. A
solution proferred by Maulana Nadwi
is the all- encompassing value of love:

The quality of love permeating .
through the human heart is a very
precious gift of God. When something
stirs it, it assumes a strange power. It
rises above the considerations of
religion, -community, nation and
motherland. It then only sees another
man'’s heart and feels its suffering and
is drawn to it by nature as is pulled an
iron chip towards a magnet.

Maulana Nadwi draws his
understanding on the dynamics of a
stable society from the prophetic
model. The prophet served as an
exemplum and his life mirrors the
possibilities of co-existence and
communal harmony. To this end,
Maulana Nadwi’s writings bearing the
titles Islahiyat (Reforms) and Khutbat
(Public Lectures) are aimed at--
providing guidelines for a healthy and
stable Muslim society. He also critiques
the Muslim society for their
shortcomings and prejudices. However,
these writings maintain an optimistic
tone and do not reflect a polemical
approach. The Islamic appeal of love for
mankind which transcends racial and
religious barriers are a viable alternative
to the entrenched Hindu caste system -

- [28]
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that denies individuals of their rights to
equality and freedom.

RECONSTRUCTION OF MUSLIM
SOCIETY

Maulana Nadwi argues that a
reconstruction of Muslim society must
take into account the social norms
derived from Islamic teachings. A
progressive Islamic society maintains

" a healthy balance in matters that define
its corporate identity. In this respect
Maulana Nadwi cautions Muslims
against imitating social customs of
Hindus that are antithetical to Islam’s
uncompromising view on correct beliefs
(‘agidah).

Similarly, Maulana Nadwi believes
that the economic disparities among
Muslims must be bridged through
sustainable economic development
programmes. Again Maulana Nadwi
refers to the exemplary lives of the early
generations of Muslims who alleviated
the economic plight of impoverished
Muslims to remind Indian Muslims of
their commitment to the ideals of the
salf-al-salih.

Maulana Nadwi extends the
scope of social norms to theological
issues which impinge on the very fabric
of Islam in its pristine form. Muslims’
penchant for legal minutiae has
embroiled them in hair-splitting
theological issues which have
undermined their distinctive corporate
identity. Maulana Nadwi lamented the
unity of the ummah was compromised
resulting in splinter theological groups

advancing their respective sectarian
cause. Muslims, Maulana Nadwi
argued, should focus their energies on
the reconstruction of their society which
in turn can exercise a positive influence
on the nation.

CONCLUSION

The building of bridges between
Muslims and Hindus by Maulana Nadwi
to remove distrust and animosity was
the key issue faced by him. He
envisaged a movement to rystallise his
thoughts which would bring peace to the
Indian nation.

The Payam-i-Insaniyat was established
for this purpose which mirrored the need
for interreligious dialogue. The “Indian
influences” on Muslims are by and large
acknowledged by Maulana Nadwi for
the sake of a putative Hindu audience.
This acknowledgement does serve “to
sharpen the sense of an immutable
Islamic essence” which Muslims have
preserved and sustained over the
centuries in the Indian soil as pure and
distinct from outside (Indian) influences.

At the same time, Maulana Nadwi
emphasises the loyalty and patriotism
of Muslims to India in order to defuse
the effects of Muslim communalism that
led to the creation of Pakistan. He
insists on the need for communal
harmony between Muslims and Hindus.
It is in the context of a secular nation-
state that Maulana Nadwi states that the
distinct identity of the Muslim ummah
can co-exist with a dominant religious
group without any form of assimilation.®

[29]



[ THE FRAGRANCE OF EAST, September, 2015 -

Islam and Democracy: Malaysia in Comparative

Perspective

| begin by making some bold
assertions. We, as in we all, regardless
whether it is the Muslim world or the
West or Asia, are facing great
challenges. This is no time for
equivocation.

So, let me first state firmly: Islam
and democracy are fully compatible. The
- contention that they are diametrically
opposed to each other is without
foundation.

Secondly, Boko Haram, al-
Shabab, ISIS and all other terrorist
organizations that resort to killing
innocent people, raping, kidnapping and
forced conversions have no legitimacy
whatsoever and the term Islam or Islamic
state cannot be ascribed to them.
Period.

Thirdly, the ulema, Muslim clerics,
influential Muslim organizations and all
eminent Muslim democrats must
condemn not just these extreme and

violent groups but also the dictatorships

and autocratic regimes in the Muslim
world that have persistently denied
democratic rights to their citizens, and
whose human rights record could put
even North Korea to shame.

Fourthly, even as the tentacles of
ISIS appear to be spreading across
Syria and lraq, Islamophobia is
spreading at an even faster pace all

- Anwar lbrahim

around the world. In consequence, bona
fide Muslim organizations and Muslim
democrats become targets even as
ordinary Muslims fall prey to ‘hate
crimes’. ;
Islam and Freedom

It is true that there is no
democracy without freedom. And
detractors are quick to point out that on
this alone, Islam is left at the starting
blocks when measured against
democracy. According to them, this is
because there is no freedom in religion.

This is simply not true. Within
Islam, freedom of faith is one of the five
higher objectives of the divine law, the
Magqasid al-Sharia , together with the
protection of life, family and lineage,
intellectual well-being, and property

rights.

‘All persons must rely on their
convictions about what is right and what
is wrong — freely, without any form of
duress, intimidation or compulsion. The —
Holy Quran is explicitly unequivocal

aboutthis:

" “There shall be no compulsion in
- religion.” (Al-Baqara: 256)

That means you cannot force a
person to become a Muslim. Freedom.
of faith is allowed. That is why the same
elements in a constitutional democracy -

[30]
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freedom of conscience, freedom to
speak out against tyranny, a call for
reform and the right to property.

In Islam, freedom must go
together with justice, hence the doctrine
of al-Hurriya wal-Adala . This doctrine
is fundamental for moral and social
reformin as much as it is a cornerstone
in the Western concept of democracy.

- Equity and justice is ordained in Surah
al-Ma‘idah (v. 8):
© “O believers, be you securers of
justice, witnesses for God. Let not
detestation for a people move you
not to be equitable; be equitable —
that is nearer to being God-fearing.
And fear Allah; surely Allah is aware
of the things you do.”

And in Surah al-An’am (v. 115):

“And the word of your Lord has been
fulfilled in truth and in justice.”

The Rule of Law

Islam enjoins rule of law. Firstly, the
expropriation of an individual right by the
state constitutes an infringement.
Secondly, a judge must exercise
.caution and discretion in his
pronouncements and not allow personal
prejudices or animosity to come in the
way. And thirdly, and perhaps most
significantly, is the principle that all men
are equal before the law and that society
has rights even as against the state.

" In Two Treatises of Government ,
John Locke sums up the consequences
of a breakdown in the rule of law:

“Wherever law ends, tyranny begins,
if the law be transgressed to
another’s harm; and whosoever in
authority exceeds the power given
him by the law...(he) may be
opposed...”

Joseph Raz adds that laws should
be prospective, stable and not subject
to frequent changes, that the
discretionary power in law enforcement
agencies should not be allowed to
pervert the law and, most significantly,
that the independence of the judiciary
must be guaranteed.

I submit these are totally in line with
Islam. The idea that the whole of Islamic
law can be reduced to the application
of criminal laws and penalties is an
aberrant approach that has proliferated
in the modern period. The great Muslim
scholars from Ibn al-Mugqaffa to al-
Mawardi to ibn Taymiyyah and al-

‘Ghazzali have spilled much ink on the

topic of Siyasa , what the Arabic
language calls the “Art of Governance”
and what we refer to more colloquially
as public policy. Interestingly, the most
intense debates on Siyasa took place
at times when the Muslim world was in
crisis — and such a debate is of critical
importance in the current period.

Islam and Governance

In Islam, power is trust and those
who have power to rule must be held
accountable for their actions and
decisions. Elected representatives,
particularly those in power, must,
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therefore, answer for decisions made.
This is an essential element in good
governance. Governance, therefore,
must go beyond mere democracy and
accountability here must go beyond
mere electoral accountability. It is not
surprising, therefore, that we hear that
the specter that is haunting democracy
in-the world today is bad governance.
That means govemance that serves only
the interests of cronies and relatives and
the political elite. It means patronage and
the lack of transparency in the
dispensation of government funds and
projects. It means governance that tumns
a deaf ear to the demands for social
justice. It means abuse of power and
corruption. But seriously, solving a
country’s governance is, therefore, the
key to attaining quality democracy and
this takes precedence over the
economy. This is because economic
growth will not be sustainable without
significant  improvements  in
governance.

Again, to quote a prominent
Stanford professor, “for democratic
structures to endure...they must listen
to their citizens’ voices, engage their
participation, tolerate their protests,
protect their freedoms, and respond to
their needs.”

Overlapping Consensus and
Dialogue with the Ruling Party

In advancing our constitutional

rights and other legitimate demands -

and expectations, we should remember

that there are competing claims from\
different segments of society. Rawls
reminds us that despite “considerable
differences in citizens’ conceptions of
justice there can still be consensus
provided that these conceptions lead to
similar political judgments.”

This doctrine .of overlapping
consensus is of particular significance
in practical terms for a society like :
Malaysia's that is multiracial and multi-
religious. But the consensus can only be
realized by the respective contending
parties refraining from cantankerous
and open disputes regarding religion
and philosophy.

Rawls does not suggest that
society can or should do away with its
diversity in religion and philosophy but
the overlapping consensus on principles
of justice is the common platform
founded on morality that will cement the
multiplicity of groups with diverse
doctrines. It is true that democracy
requires compromise and groups with
different agendas and views must be
prepared to enter into dialogue setting
aside immediate differences. -

The Humane Economy

Drawing inspiration from the
principles of Islam, social justice can
only be realized through a ‘humane
economy’. From the standpoint of such
an economy, there is no clash between
the pursuit of wealth and the
dispensation of social justice: the right
to ownership of property endures and
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while Islam encourages wealthy
individuals to contribute to society there
is no compulsion apart from the
obligatory taxation on weaith imposed
across the board.

The Islamic position on charity,
however, is that it is supererogatory, i.e.
one is not enjoined to doitbuttodo itis
part of a higher calling to please God
and to earn greater merit in the
Hereafter. But the Islamic imperative on
the State’s administration of pubic
wealth is clear: The redistribution of this
wealth is to be undertaken by the State
with the condition precedent that it is
done in a transparent way with officials
being held completely accountable.

But this is not to say that since
charity is not obligatory social justice
can be done away with. In the context of
democracy and governance, in the
Islamic conception, social justice is an
imperative to be followed by the state.
Again, the Magasid al-Shari'ah enjoins
those in charge of the state to ensure
society’s sustained well-being. Gross
inequalities of wealth, poverty, and the
deprivation of fundamental social
necessities such as health care,
education and housing cannot constitute
society’s sustained well-being.

Islam and the Arab Spring

The euphoria many felt in the
wake of the Arab Spring seems like
such a distant memory that some of us
are left scratching our heads. Did that
even happen?

Watching on television as
thousands of Egyptians took over Tahrir
Square and in doing so literally took
back their country. But it was not long
before thousands more marched in the
streets of Cairo in a stunning, almost
baffling reversal of fortune. They fought
tooth and nail not for freedom per se but
to hand the reins of power right back to
the military — where it will most likely rest
for generations to come. The regime in
power in Egypt today is demonstrably
more repressive than anything we saw
under Mubarak.

The Arab revolutions have largely
unraveled — if one can even call them
revolutions at all. Some countries have
imposed severe authoritarian strictures
in hopes of stuffing back into Pandora’s
Box what was unleashed in December
2010 by the Tunisian street vendor
Muhammad Bouazizi. Other countries
have literally crumbled in the wake of
protest, uprising and civil war.

As if democracy was simply a
thing that happens to good people when
the time is right, there are those who look
at the past few years and conclude that
the Muslim world is simply not ready for
a democratic change. Is this really the
lesson we should draw: that democracy
is not worth the price one must pay in
hopes of achieving it. | would argue
emphatically to the contrary.

| have tabulated the essential

values enjoined in Islam that are fully
compatible with democracy.
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Unfortunately, between ‘what ought to
be’ and ‘what is’ lies a deep chasm. Or,
as T.S. Eliot has so eloquently put it:

“Between the idea
And the reality,
Between the motion
And the act,

Falls the shadow.”

Thus, freedom of religion and
conscience, freedom of speech, the
fundamental liberties, sanctity of
property, dignity of man, justice and rule
of law — the things that ought to be are
just so sorely lacking in Muslim
societies that while the theory is right,
the reality bites hard.

The authoritarians that have
survived this latest bout of democratic
fury are generally speaking more clever
and cunning. The brutality of their rule is
carefully masked by expensive public
relations exercises and carefully
scripted appearances in the
international media.

General Sisi knows that to scuttle
the democratic aspirations of a nation
of 80 million requires careful strategy
that has world leaders lining up to praise
his coup as a triumph of democracy in
the Middle East. The irony is so
implausible | can only think of Malcolm
Xwho said that:

“If you're not careful, the newspapers
will have you hating the people who
are being oppressed and loving the
people who are doing the

oppressing.”

In the recent period, Malaysia has
seen a rise in exclusivist politics. What
has been a relatively peaceful and multi-
ethnic nation is being fractured by
competing voices of intolerance
suggesting that citizenship is no longer
based on the belief in a nation but rather
in the absolute supremacy of a single
religious or ethnic group. We no longer
live in a world where rights are to be
shared harmoniously.

This is in part due to ignorance.
But it does not take a doctoral degree
in Islamic law or history to demonstrate
the religion’s pluralistic outlook — and
Muslim teachers well-versed in the
tradition should be at the forefront of
debunking this racist agenda.

So what is at play in places like
Malaysia where bigotry is sanctioned in
the name of Islam? Why else are some
religious authorities playing this
dangerous game other than to kow-tow
to political masters who cling to power
through diabolical tactics of divide-and-
rule.

This should be deeply distressing
for everyone. Certainly the nation
remains relatively at peace. But
religious and racial bigotry are a slippery
slope. In America, Islamophobia starts
with a few isolated incidents of
discrimination and violence; then — a
gradual sense of fear and mistrust;
followed by full biown institutionalized
racism. If the NYPD can legally pursue
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a policy of surveillance of an entire
community based on their ethnic or
religious belief without any reasonable
cause, then the possibility of
suspending other Constitutional
provisions becomes much easier.

These actions sow the seeds for
mistrust and discord, tearing away at

» the fabric of a nation. If those chauvinists

and bigots are not taken to task for
undermining what are constitutional
guarantees, then the entire system of
rights and responsibilities decays by
this cancer. The selective application of
laws to protect just a few — those who
support the government — leads to
violence and empowers those who
would seek to take the laws into their
own hands. You project this to its
eventual conclusion and you have
disasters such as that which is unfolding
in Syria and Irag. | hope Malaysia can
correct its course. The antidote to this
disease is a version of statehood that
is inclusive and accountable to the
hopes and aspirations of its own
__people.

Conclusion

Some great heroes have
emerged in recent years. People
whose sacrifice gives truth to adage
“Give me liberty or give me death.” Their
work — frequently highlighted by this
Center —is worth noting. These weighty
concepts of freedom, justice, rule of law
are not just theoretical concepts to be
discussed in the halls of academia. For

many around the world — they are quite
literally the difference between life and
death. In closing, | offer to you a few lines
from Abu al-Qasim al-Shabbi, a
colonial-era Tunisian poet whose
verses inspired men to move mountains
in search of freedom.

If the people will to live
Providence is destined to favorably
respond
And night is destined to fold
And the chains are certain to be
broken
And he who has not embraced the
love of life

Will evaporate in its atmosphere and
disappear &
(- =

The Difference Between ‘Hajj’
and ‘Umrah’

Haijj is obligatory (farzand ‘Umrah’
is not. Hajj has to be performed
at afixed time in a year whereas
‘Umrah’ can be performed atany
time of the year except 9th to
13the Zil-Hijj. The pilgrim for
‘Umrah’ is not required to go to
‘Arafat and “Muzdalifah”. Talbiyah
is stopped at the beginning of
circumambulation (tawaf) in
‘Umrah’. The talbiyah is stopped
at the beginning of ‘Rami’
(stoning) at “Jamaratui Aqabah”
\ in Hajj.

-~
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Hajj: A Lifetime Spiritual Journey

Islam is a practical religion which lays
down a complete code of life. It makes
various provisions for creating peace and
harmony in the lives of mankind as well as
in the universe. Peace and harmony can
be achieved only when there is solidarity
and universal brotherhood among human
beings. Islam preaches this concept and
puts it into practice through the unique
annual, assemblage of the pilgrims during
Haijj.

The institution of Hajj in Islam is quite
extraordinary and unparalleled. It is only
Islam that has made the annual
assemblage at one place. Makkah, an
obligation for the capable Muslims from all
corners of world. In other words, it may be
called the World Muslim Congress. This
assembly has many distinctive features
which no other gathering has and no other
religion stipulates. The concept of unity and
brotherhood is embedded in Islam in such
a way that one is truly amazed to see
millions of Muslims dressed in two white
sheets of cloth gathered at one particular
place, i.e. in Arafat during a fixed time on
certain fixed days in the year. All human
and man- made barriers and distinctions
are demolished during that assembly.

We shall here deal with the aspects
of unity and universal brotherhood which,
besides others, are quintessential among
the concepts of Hajj. First, let us take
universal brotherhood. This universal
brotherhood emanates from the following
basic concepts

and is demonstrated in a most authentic
and brilliant manner here on this occasion:

- Mozammel Haque

Adam is the first man from whom all
human beings have sprung up;

Abraham is the father of monotheistic
religion;
Acceptance of all prophets as prophets
of God;

Belief in all revealed books of Allah.

Thus, this acceptance of Abraham as
the patriarch of the concept of Tawheed
and recognition of the continuity of
Prophethood from Prophet Adam to the
Last Prophet Muhammad (peace be upon
him) and having faith in all revealed books
keeps up a chain of faith known as Islam
throughout the world. This binds the whole
humankind into a bond of brotherhood
whose genealogical father is Adam and the
spiritual father Abraham. Thus Muslims
believe in the continuation of the human
race on earth. There are no conflicts and
controversies in the monotheistic religion
decreed by God. All Muslims (those who
consciously and willingly surrender to the
Will of the creator) belong to this Ummah
and therefore constitute a fraternity of faith.
This is one way the Hajj conveys the
message of universal brotherhood.

This aspect of universal brotherhood
can also be noticed during Hajj when
Muslims come from remote corners of the
world and congregrate in Makkah in the
vicinity of the house of God, i.e. Baitullah.
Though they might have come from the
east or west, north or south, and all
differences in colour, language, race and
nationality notwithstanding, they find their
oneness on the basis of their faith in One
God, One Qiblah, One Book and One
Prophet.
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The practical training for this
universal brotherhood starts from the local
or neighbourhood level with the five times
daily prayers in the mosque, which gets
enlarged with the Friday prayers once a
week. The circle is again made substantially
larger during the Eid prayer, and it becomes
internationalized transforming into a global
gathering once in a lifetime. So the concept
and training in universal brotherhood, which
reaches its peak, starts from very
" childhood at the local level.

As regards unity, Islam, first of all,
removed all man-made bonds and barriers
bringing all human beings into one global
family tracing their genealogical origin to
common parents and biological chemistry
to one element, i.e. clay. Aimighty God has
laid down in the Holy Quran, “O Mankind,
We have created you from a male and a
female.” (49: 13) This establishment of
absolute equality on the basis of their
ancestral origin and biological composition
removes all artificial differences between
man and man.

The enforcement of the concept of
Muslim brotherhood is the greatest social
ideal of Islam. Islam places emphasis on
unity and unifies mankind on the basis of
one God, one Book - the Quran, one Qibla
- the Ka'aba and one leader - the Prophet
Muhammad (peace be upon him). The able
. Prophet's mission was to establish unity
and peace throughout the world. The
Islamic concept of unity transcends all other
forms of unity based on territory,
geographical boundary, linguistic and
ethnic affinity. He united Muslims on the
basis of faith, which is the Oneness of God,
Islam.

On this vital concept was based the
Prophet’'s sermon in his last pilgrimage,
which shows that Islam cannot be
completely practiced until this ideal is
achieved. Prophet Muhammad (peace be

upon him) unified and cemented the Muslim
Ummah under the banner of La ilaha illallah
Muhammadur-Rasoolullah by establishing
the first-ever Islamic state in Madina, which
later on took the shape of a grand
Caliphate. Under the Caliphate the Muslim
Ummah was unified and integrated. Thus
the first concept of universal and worldwide
unity was demonstrated by Prophet
Muhammad more than fourteen hundred
years ago having been guided and inspired
by God for establishing unity and peace in
the world.

Islam is essentially a community and
group-oriented religion. So, the practical
lesson in unity and equality first starts within
the family, then in the neighbourhood,
especially through the institution of five
daily prayers in the mosque and still on a
larger scale in the locality, during weekly
Friday prayers, and then in much larger
gatherings in the two Eid prayers and
ultimately in the international or global
gathering during Hajj. This very
characteristic and feature of Islam
demonstrates the universality of this
religion and its heavenly origin which
transcends all worldly barriers of race,
colour, class and nationality. '

Pilgrimage is the best occasion to
bind again the loose threads, tighten them
on the basis of belief and in the presence
of God and frustrate the nefarious
machinations of the enemies of the
Ummah's unity.

Another aspect of Hajj is making
sacrifice in the way of God for the cause of
Islam. As Islam itself is a religion of sacrifice,
its different pillars also contain the same
features and characteristics. It is a known
fact that the Islamic or Hijra calendar starts
with the month of Muharram and ends with
the month of Hajj. The first month of the
Islamic calendar, Muharram, is the month
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of sacrifice - a sacrifice made by the
grandson of Muhammad, Hussain ibn Ali,
who laid down his life at Kufa in the cause
of Islam and its ideals. Similarly, the 12
month of the Hijra calendar, the month of
Hajj, marks the remembrance of the
sacrifice made by the Prophet Ibrahim for
the sake of God and His Pleasure.

The Patriarch, the first Prophet of
monotheistic religion, Islam, the Prophet
Ibrahim was ready to sacrifice his most
loved one for the sake of God. He loved
his only son, Ismail, more than anything
else. God asked him to sacrifice Ismail,
Ibrahim was going to sacrifice Ismail, in the
way of God by His Order. The Holy Qur'an
explains the story of Ibrahim and his son
Ismail thus:

Then when (the son) reached (the
age of) (serious) work with him, he said:
“O my son; | see in vision that | offer you in
sacrifice. Now say what is your view.” (The
son) said: “O my father: do as you are
commanded; you will find me, if God so wills,

one practising patience and constancy.” So .

when they had both submitted their wills to
(God), and he had laid him prostrate on
his forehead (for sacrifice), We called out
to him. “O Ibrahim; you have already
fulfilled the vision thus indeed do We reward
those who do right.” (37:102-105). The
Qur'an says: “And We ransomed him with
a momentous sacrifice.” (37: 107)

The sacrifices made by Prophets
Ibrahim and Ismail for the love of God left
an indelible imprint on the history of
mankind. This sacrifice is still remembered
and re-enacted during Hajj. Ibrahim left a
glorious record of sacrifice to please God.

, In modern times, sacrifice is
symbolised by an act of slaughtering a
camel, cow or lamb for the sake of God
during the days of Eid-al Adha, i.e. starting

after the Eid prayer {ill the sunset on the

third day of Eid. Sacrifice is a strongly\
recommended Sunnah of the Prophet and
was introduced in the second year after
Hijra. The purpose of sacrifice is to remind
oneself of the great sacrifice of Ibrahim.

The sacrifice of life and wealth in the
way of God is the zenith of a man’s belief.
God says: “By no means shall you attain
righteousness unless you give (freely) of
that which you love; and whatever you give,
of a truth God knows it well” (Al-Qur'an

3:92) This means that when something

which has been held so dear, is sacrificed
in the way of God one may hope to secure
God's Pleasure, “The verse tell us that to
attain righteousness one has to sacrifice
things, but to attain it in perfection one has
to sacrifice things, dearer to one.”

Every sacrifice and every effort is to
be aimed at seeking God’s Pleasure. That
God be pleased with us is the real capital
of our lives and it is to win this pleasure
that everything should be sacrificed. In the
words of the Qur’an: “Surely my prayers
and my sacrifice, my life and my death is
for God alone, the Lord of the Universe.”

In the modern age, the pilgrims,
when they start their journey to Makkah for
performing Hajj with only two white sheets
on their bodies leaving behind their wives,
children, kith and kin and their weaith and
properties, they practically exemplify their
act of sacrifice for the love of God.

Hajj is the greatest training and
practical demonstration of the spirit of
sacrifice and the spirit of Jihad in the way
of God. it shows that islam does not end
with giving some utopian ideals for the
human life. It is not only a religion, it is the
guidance for the whole mankind to shape
their lives in this world and hereafter. That's
why God makes provision for the teaching
and training of humankind in every quality

through practical implementation. I
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Who is our Enemy?

While dedicating his book to a
student “Ignited Minds”, former
President and the Missile Man of
India says: “ | dedicate this book to a
* child who is studying in class 12. Her
name is Snehal Thakkar. On 11 April
2002 when | reached Anand by road
in the evening, it was under curfew
following communal disturbances. The
next day, at the Anandalaya High
School, while talking to the students,
a question came up: “Who is our
enemy?” There were many answers,
but the one we all agreed was correct
came from her: “Our enemy is
poverty.” It is the root cause of our
problems and should be the object of
our fight, not our own.”

There is no denying the fact that
poverty often leads to do evil desires
and anti-social activities. The
_ corruption is one of the cause of
poverty. So the biggest hurdie in our
development and progress is
corruption inter alia poverty. It is also
the gravest threat to our national
security, unity and integrity.

it would not be an exaggeration
to say that almost everyone of us is
caught in the cesspool of corruption.
It is unfortunate that scant attention is

- Obaidur Rahman Nadwi

paid to halal (legal) and haram
(illegal). No doubt only for want of halal
(permited) income we see around us
chaos, murder, loot, depredation,
plundering, pillage, gangsterism,
sexual, offences, adultery, fornication,
rape, and even match fixing and
cyber crime galore. Haram money
leads people towards the path of
destruction, subversion and ruination.
That is why 25 percent of population
is still living below the poverty line.
Even basic facilities such as
education and health care are not
available.

It should be noted that right from
Nehru era till date corrupt politicians
enjoyed power.

It is time we make honest efforts
to rid our society of corruption so that
an atmosphere of peace and amity
may prevail throughout the country.

in short, India's progress
depends on the living standards of the
vast majority. So long as poverty is
not tackled, independence will hold no
meaning for us. Having eradicated
poverty, we can think of a sound and
egalitarian society that may offer
equal opportunities to all. &
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