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Wisdom of Qurian.

The likeness of the Paradise that the
god-fearing have heen promised: gardens
heneath which rivers flow. lts fruits cier
nal, (and so are) its shade. That is the re-
qutital of the god-fearing. And the requital
of the unhelievers is the Fire. (Surah al-Ra'd:
35)

Commentary :'|'he dwellers of Para-
dise will be able to make those rivers flow in
the direction they wish And. according to a
report in Muslim. once the Prophet (saw) went
a step forward in his Prayers. so everyone
present in the rows also went forward. The
Prophet extended his hand as i he was trying
to pluck something. Then he writhdrew his
hand. After the Prayers they asked him the rea-
son. He said. Tsaw Paradise with all its boun-

tics. I stepped forward to pluck a bunch of

grapes but something camie in between, 1 lad 1
plucked it it would have sulticed tor vou until
the Day of Judgement.” And a hadith in Nasa'i

and Ahmad says that a man of the people off

the Book went up to the Prophet and asked.

O Abul Qasim. Do you say that the people of

Yaradise will cat and drink?? FHe replied. Yes,
be Him in whose hand is my life. Somcone
there will be given the strength of hundred men
in matters of food. drink and sex.” The man
questioned. Somcone who cats and drinks
will need to relieve himselt. But there will be
no filth in Paradise?™ e answered. There
relief will be from a fragrance as good as musk
that will ooz out from their skin. That will
cmpty their bowels™ (Ibn kathir).

Pearls from the
Prophet Muhammad(s)

Auspiciousness of Charity

I s related by Anas that the Apostde
of God suid = Charity cools down the fire
of Alals wrath and wards off an evil
death. ™ (Timizi)

Comumentary : Good and evil deeds and
morals, also. possess some characteristic at-
tributes and produce their own effects about
which we can learn only through the Divine
Apostles. Two peculiar propertics of charity are
desceribed inthe above Tradition: if the wrath of
God is turned towards anyone due to a major
teansgression, charity cools is down and instead
of displeasure and chastisement. he becomes
deserving of His merey and good pleasure. and
scecondiv it saves a man from an evil death, i.c.
he dies a good death owing to the blessedness
of charity or is spared the shame and agony of
dyving o death that, gencerally, is considered
wretched an miserable by the people.

Marsad hin Abdullah narrates that
some companions related o him that they had
heard it from the Apostle of God that - there
will be the shadow of his charitable deed on
the faithful bondsman on the Day of Resur-
rection.” (Musnad-i-Ahmad)

Commentary : About many virtuous
deeds it is told in the Traditions that they will
become a source of shelter on the Last Day. In
this Tradition it is stated about charity that onc
ofits auspicious cftects that will be manifeston
the Day of Final Judgement is that the chari-
table deed of a person will become a shade for
hime which will protect him {rom the intense heat
ol that Day.
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Editor’s Note:
Communalism on Rise
Ham ah bhi bharte hain to hojate hain badnam,
Whao Qatl bhi karte hain 1o chucha naliin hota

How appropriate this Urdu Couplet is in the present seenario of our country. 1.eaving
aside the international situation in which so called powerlul countries are trying to bring the small
and prosperous countrics under their wings at the national level minorities are the target of fascist
forces. In the name of religion, community and caste India which 60 years ago promised to be a
sccular and democratic nation is presently threatened by all sort of disruptive and destructive
activities. It scems that with advancing ycars India will not be able to cheek the onslaught of
communal forces. The voice ol sanity and reason is getting subdued and signs of hatred and
cnmity are getting more sharp.

With the advent of 2 Ist century aleash has been let fose against [slam and Muslims. The
uprooting of Palestinians and forcelul occupation of their land by Isracl in 1947 had been engag-
ing the attention for the last 60 years and Muslims in that arca have been bearing the brunt ol all
sort of atrocitics. The policy of expansionism and urge to display imperial power. first have
resulted in the destruction ol Afghanistan and then Irag.. Any resistance to these anti-Muslim
tirade is termed “Jihad™ or terrorism. Globally canard is being spread that Muslims are terrorists
and Islam preaches “Jihad™. A teeble voice to counteract these allegation is proving apparenthy
ineflective but gradually the sinister designs of the aggressors arc opening up.

Atnational level taking clue from the global propaganda against Islam and Muslims forces
opposed to Islam arc targeting Indian Muslims. In post Babri mosque demolition large scale
massacre of Muslims in Maharashtra and other parts of India then Gujarat genocide in 2002
have exposed the anti-Muslim forees. They wish to implement their propounded belief that India
is for Hindus only.

During the several centuries of rule in India by Musliny kings and emperors there has been
hardly any instance in which any attempt could have been made by the state to get the Hindu
population of the country converted into Islam, The foundations ol co-existence. amity and broth-
crhood between diflerent communities were firmly laid down. These bonds were further strength-
ened when both Hindus and Muslims jointly launched their agitation against the British rule in India.

It is unfortunate that at a time when most ol the nations in the world are on the threshold
of jumping into the Nuclcar arca and achieve victory over poverty. discase and other shortcom-
ings. in India we arc facc to face with the upsurage o hatred and cnmity against our own
countrymen. The most saddening aspect of the situation is the police and other enforcement
agencics, mostly dominant by the majority community, a scetion of which look at many Muslims
as terrorists. They arc also ofien not fair in their enquires and investigations.

We reproduce below two news items which have recently appeared in prominent na-
tional dailies the Indian express and the Hindu. They explain the prevailing situation and need no
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The Fragrancc of East
comments from us.

Arrests shatter myth only Muslims behind blasts : CM

Maharashtra Police on Tuesday arrested two more members of alittle-known radical Hindu- -
group in connection with the crude bomb blasts at theatres screening a controversial Marathi play,
close on the heels of Chicf Minister Vilasrao Deshmukh saying the arrests in the casc had blown a
hole in the popular perception that Muslims are to be suspected for all such attacks.

‘The two men arrested on Tuesday were members of the Sanathan Sanstha while the two
held on Monday were members of the Sanstha as well as that of the Hindu Janajagruti Samiti
(HJS). They have been accused of planting bombs in two auditoriums in Navi Mumbai and
Thane two weeks ago and for on¢ which went ofFduring the screening of Bollywoed film Jodha
Akbar, also is Navi Mumbai, in February.

Only two of the three bombs crude, low intensity devices — exploded and injured a
handful of people. The two organizations have been quick to disown the men, saying they were
acting on their own cven though the HJS has been vocal about its opposition to the Marathi play.
Amhi Pachpute. saying it insults [ lindu mythologicals.

But the arrests were enough for Deshmukh to point fingers at thc. possibility of Hindu
groups being involved in subversive activitics too. “Normally, when such incidents take place a
particular community is suspected,” the Chief Minister said in a statement late on Monday. “But
the arrest of two pcople belonging to a Hindu organization proves that such suspicions are basc-
less. Criminals don’t belong to any religion.™

Although the HJS and the Sanathan Sansthan have vociferously proclaimed their inno-
cence, the arrests have brought back memorics of April 2006 when two people were killed in a
blast in the house of prominent RSS activist in Maharashtra’s Nanded town. Those men were
believed to be members of Bajrang Dal according to Anti-Terrorism Squad (ATS) investigators
and the ATS suspects Sanathan Sansthan and 1 1JS may have links with or worked in the past
with the Bajrang Dal. This week s arrests, they say, have thrown the spotlight on what are appar-
ently shadowy ()rganizalions' that have largely been operating in the hinterlands of Maharashtra
and fuelling right wing extremism.

HIJS national spokcsperson Dr Durgesh Samant was agitated when asked if hls group
was a “Hindu terror” organization as investigators suspected. **We are not justa Hindu nationalist
organization. We also takc up national issues. All these allegations that we are a saffron group arc
incorrect and have been created by miscrcants,™ he told 'The Indian Express from Goa where
HIJS is registered.

On the other hand, the Sanatan Sansthan, set up in 1999, has an ashram in Sukhapur
Village near Panvel, about 50 km from Mumbai. Over the past week, the ashram on the banks of
the Gadhi river saw scveral police lcams visiting to question the sevaks and the management.
“The allegations against us arc lalse.” said Abhay Vartak. the spokesperson for the ashram. *In
fact. we condemn such incidents and this is not the way ol protesting.™
' continued on page - 28
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_UNIFICATION OF MATTERAND SPIRIT : TRUCE BE-

TWEENTHE TWO
» | S.Abul Hasan Ali Nadwi
Divided Humanity
Older religions, cspecially Christianity. had divided life into two compartments.
religious and sccular; and (he result was that humanity had arrayed itself into two
camps separated by a wide gulf'in between them. Oftentimes. the two groups were at
loggerheads with onc another. for, the world” and religion” were the both of them
incompatible spheres of human life. ivery man had to choosce onc of the two since
nobody could be expected to travel in two- boats simultancously. The prevalent view
was that prosperity and progress could not be achicved without turning a deaf car (o
God and the hercafter. Similarly, political powcer could be preserved only by saying
a good-by to moral and religious imperatives. On the other hand, salvation of soul
was deemed to demand taking to the lifc of'a mendicant and recluse who kept himsclf
away from thc rough and tumblc of” wordly lifc.
The Resulting Confusion
Man is by nature casy- going as well as desirous of having wealth, honour
and distinction. Any religion which disregards these innate instincts of man and makes
no provision for deriving proper benelit from what are considered as wordly objccts.
loses its appcal to the intellectuals and the ambitious. Those who are practical-minded
normally give preference to the worldly aftairs over that of religion, if only as a
social necessity and then ignore the demand of spirit. All such persons who ignore
religion in this manncr come to regard the division between matter and spirit as an
accomplished fact. They raise the banner of revolt against the Church or the institu-
.tion representing religion and deem themselves free of all moral obligations im-
posed by reli gibn and the world, the Church and the State, has in the past opened the
way to apostasy which has now swallowed most of the west and its camp followers.
Christian extremists were no less responsible for this sorry state ol af-
fairs since the natural demands of’human instinets were regarded by them as hurdles
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in the way of spiritual perfection and gaining propinguity to God. The Church tried to
guard itsell against this instinet with savage alacrity that makes on¢ shudder even
now. The result was that the enlightened scctions among the Europeans developed a
strong aversion to cverything associated with religion. A dismal disbelief crept over
the continent. The struggle between the spirit and matter intensified and ultimately
no moral restraint associated with religion was tolerable to the people.

The Church and State

A perpetual state of war continucd between the State and the Church in
Christiendom during the Medicval Ages. The Church represent religion and the mo-
nastic orders while the State became an embodiment of man’s material urges. The
result of this struggle is too well-known : a complete division of the religious and the
mundane from which the world had not recovered as yel.

Igbal has very succinetly versified the significance of this duality of human
lifc and its disastrous result in one of his immortal pocms.

On monastic order was laid the foundation of Church,
How conflict mendicity contain the royalty in its confines!
The contlict was dcc.;p, between hermitry and kingship,
One was triumphant, the other subducd.

Politics got rid of religion,

Ielpless was the high pricst.

When the world and religion parted ways.,

Avarice was the ruler, king and vizier.

Dualism made the civilization blind.

This is the miracle of a dweller of the desert,

Whose warnings rellected the tidings glad:

That for the humanity ! only refuge was this,

That (the mystic) Junayd unites with Ardsher (the king) !
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Islamic concept of Life

The prophcthood of Muhammad (peace be upon him) converted the entire life
of man into dcvotion to God by making the announcement that a scarch for the basis
of all actions. religious or worldly, was what was needed to determine their worth and
value. This was, in the terminology of Islamic Shariah called niyat or intention, which
mcant that cvery man will be judged by what he had intended. Livery act performed by
man sincerely with the intention of abiding by the commands ol God can be a means
for attaining ncarncss to God. Everything done tor the pleasure of God whether it be
fighting or administration, satisfaction ol thc demands of human nature or carning
one’s living, marriage or innocent amusement was included in the ambit of religion.
Conversely, all these and even the acts of devotion and worship to God became irre-
ligious if they were devoid of the intention to win the pleasure of God and to attain
salvation through them in the herealter.

Unity and not Discord

The Prophct of Islam demolished the wedge between the spirit and the matter
and united the two belligerent camps of religion and the world. He taught them to
unite their cflorts for attaining the pleasure of God and service of humanity. This was
the achievement ol the Prophet who was both a warner as well as a messenger of glad
tidings. He taught man to entreat God for his comprehensive welfare. '

"Our Lord. give to us in this world good,

and good in the world to come, and

guard us against the chastisement of Fire."

A divine revelation announced by him said

"My praycr, my ritual sacrificc, my living. my dying all belongs to God the
Lord of the World." ‘

Entire Lifc is Devotion

This lifc of a believer is not made up of two separate and conflicting instincts:
it is a complete whole or a unity informed by the spirit of devotion to God and onc’s
responsibility to oncsetf and humanity at large. ‘The faith in God and the desire to
obey His commands show man the right path in all ficlds of lifc provided he does not
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lack sincerity, virtuous intention and desire to win the plcasure of God through the
means indicated by His apostles.

‘The Prophet of Islam thus converted the entire life of man into devotion to
God as if the whole world were a vast house of worship. As the messenger of warning
and cheer he united the men forming belligerent camps who could now make a jointed
clfort for the well-being of humanity since this was also a means of winning the
pleasurc of God. It was because of him that the world could sce ascetics who wore
crows on their heads and warriors who spenttheir nights in devotions and prayers. g

o

Truthfulness

It is related by Abdullah bin Masud that the Prophet
peace be upon him, said: "Observe truthfulness as a duty
and always speak the truth, for truthfulness puts you on
the path of virtue, and virtue leads you to Heaven, and
when a person tells the truth as a rule, and makes truth-

Julness, and with God, his name is written among the Sin-

cere, and stay strictly away from falschood, for falsehood
puts you on the path of immorality, and leads you to Hell,
and when a man takes to lying, the sequel is that this name
is written, with God, among the Faithless and the Insin-
cere.”

(Bukhari and Muslim)
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THE RIGHTS OFANIMALS
S. Sulaiman Nadwi

The Holy Prophet (peace and blessings of' Allah be upon him) was very kind
and merciful to animals. Ilc put an end to the age long tyrannical trcatment to this
dumb creation. He disallowed to keep the animals standing long tied up in saddles and
reins cte.. and said : Do not use them as séats and charis. He forbade the play of fight
between the animals. '

Once the Holy Prophet (peace and blessings of Allah be upon him) saw an ass
which had been cauterised on the face. whereupon he said: Allah has cursed one who
cauterised it (on the face). H there is necessity to cauterise camels and goats cte..
cauterise them on the part not so delicate as the face. '

The Arabs of pre-Islamic day were semi-barbarious. They cut ofT the flesh
from the backs of the living camels and the tail of the fat-sheep which they roasted
and cnjoyed cating. It was also a practice with the Arabs to slaughter a fat she-camel |
pregnant with a young one (o have the young once roasted with the fatty hump of the
mother. The Holy Prophet (peaee and blessings o' Allah be upon him) putan end to
such practices of the Days ol lgnorance.

The practice of tying the riding animal at the tomb ol the deceased person till
it dicd of hunger and thirst was forbidden as superstitious.

1bn Buraida reported that 'Abdullah b. al-MughalTal saw a person from amongst
his companions throwing small pebbles. whercupon he said: Don't throw pebbles lor
Allah's Messenger (peace and blessings of Allah be upon him) did not like it. or he
forbade flinging of pebbles since neither the game is taken thereby. nor any enemy
defeated. but it may break a tooth or putan eye out.

Said b. Jubair reported that Ibn 'Umar happened to pass by some young men of
Quraish who had tied a bird (and thus made ita target) il which they had been shooting
arrows. Livery arrow that they missed came into the possession ol the owner of the
bird. So no sooncr did they seen Thn' Uniar they wentaway. ‘Thereupon Ibn Umar said
- who had done this? Allah has cursed him who docs this. Verily Allah's Messenger
(peacc and blessings of Allah be upon him) invoked curse upon one who made a live
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thing the target (ol onc's marksmanship).

[slam has thus forbidden all those practices and sports which cause pain and
torturc to the animals and birds as these practices make one callous and insensitive to
pains and worrics of living beings. [ard-heartedness. brutality and calssousness arc
the worst qualitics in man, according to Islam.

Oncc the Holy Prophet (peace and blessings of Allah be upon him) inquired
Who has tortured the bird by snatching its cgg? That person said: It is | who has done
this. e (the Holy Prophet) said : Place this egg whenee you have taken it.

One day a companion came to the Holy Prophet (peace and blessings of Allah be
upon him). He was holding in his hand the ofispring of some bird which he had covered.
The Holy Prophet (peace and blessings of Allah be upon him) inquired about them. He
said: I heard the voice in a bush. When I reached there [ saw there ofTsprings 1 took them
out. When the mother bird saw this, she began to hover over my head. He (the Holy
Prophet) said : Go and put these birds again at the place from where you have taken.

Once he saw a camel on the way. There was hardly any difference between its
back and belly duc to extreme hunger. He (the Holy Prophet) said: Fear Allah con-
cerning this dumb creation. Oncee he went to the garden of an Ansar. There he saw a
lcan and hungry camel. It cricd to see him. The Holy Prophet (peace and blessing of
Allah be upon him) patted him and asked the name of'its master. e was told that it
belonged to an Ansar. e said to him: Don't you fear Allah concerning this animal.

Anas b. Malik (Allah be pleased with him) reported that Allah's Messenger
(pcace and blessings of Allah be upon him) said : There is non amongst the Muslims
who plants a tree or sows seeds. and then a bird or a person or an animal eats from i,
but is regarded as a charitable act.

Abu Furaira (Allah be pleased with him) reported that the Holy Prohpet (peace

~and blessings of’ Allah be upon him) said : while a man was riding an ox. it turned |

towards him and said : | have not been created for this purpose (i.c. carrying). [ have
been created for ploughing. '

Ibn' Umar (Allah be pleased with him) reported Allah's Messenger (peace and
blessings of Allah be upon him) as saying: | saw that a women was tormented (in [ell-
Firc) becausc of a cat which she had tied and thus allowed it ncither to cat or dring nor
set it free so that it might cat the inscets ol the carth.

Itis narrated in a Iadith that a person was forgiven by Allah. because passing by
a panting dog ncar the well and secing the dog about to dic of thrist, gave water (o it. g
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RETHINKING RELIGIONAND I’()LITICS :
ULEMA HISTORIES AND THE APPROPRIATION OF 1857

v , Seema Alavi*

The mutiny- rebellion of 1857 against British rule in India is regarded as onc
of the biggest anti-colonial uprisings in world history. Not surprisingly, the histori-
ography on 1857 is vast. cven if impacted heavily with the Nationalist and Marxist
interpretations of the event. Such writings on 1857 fitted its history in the meta-
narrative of the 'sccular' nation state. 'T'hus. what got included as worthwhile storics
were those of mass scale agrarian and urban unrest. accounts of Hindu-Muslim unity.
and details of an anti-colonial struggle that derived from a unificd vision of a territo-
rially defined nation. What got excluded were people and histories that did not quite
fit into this straitjacket of the nation state. A notable omission was that of men of
religion specially the Muslim political activitics who derived their “proto-national-
ism’ from the Islamic imaginary. '

Recently an attempt has been made by British author William Dalrymple to
bring such mcn of religion centre stage Lo an understanding ol 1857. His argument is
that the events of that fatclul year. at least in Delhi. have to be understood primarily in
the context of the call for jihad (religious war) by the Muslim Ulema who feared that
Islam was under attack under British rule. e calls these alims (Islamic scholars).
who owed allcgiance to the Madrasa-1 Rahimiya established by the 18" century Delhi
cleric Shah Abd-al Aziz jihadis and mujahidins and clubs them all as Islamic funda-
mentalists.

This paper shares the recent concerns ol writers and historians to bring reli-
gion centre stage to discussions on the mutiny- rebellion of 1857, But it cautions
against a narrow focus on Islam only. and the dismissal of the Muslim contribution to
the struggle as a jihad defined in its narrow juridical sensc to mean Islamic holy war
against all non-Muslims. It argues that jihad was historically constituted and had mul-
tiplc meanings that werce invoked differently at different moments. In 1857, it was
specifically and only a war against the British (jihad-1-azadi). To usc the term in its

* * Professor (History) JMI, New Delhi
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narrow scnsc (o mean only an Islamic holy war is a historical. It projects the anti-
British to the more “nationalistic™ struggle of the Scpoys rallicd under Emperor
Bahadur Shah, and this is not the impression one gets from memoirs of jihads like
Maulana *azl-1-1laq, Jater Thanesri and others who wrote about their experiences
while locked up for their anti-British activitics in the Andaman jail in the 1850s and
1860s. This is also not the picture that emerges trom the histories of 1857 that were
penned by Islamic scholars and activitics in the carly 20" century by way of claiming
aspace in the history of the *sceular” nation-state in the making. This cssay will focus
on such histories written in the carly 20" century by Alim activists (religious scholar
activitics) that forcelully claimed 1857 as part of their own history.

The discussion here uses Urdu histories ol the ulema (Muslim scholars of
religion) written in the late colonial period to show how they pereeived their role in
1857. Using this matcrial. the essay shows that the carly 20" century ulema’s dis-
coursc on 1857 viewed the eventas a jihad (struggle) to remove the British, so as to
restore not necessary Islamic rule but a lost way ot life. The call for jihad in 1857
was more political i.c., anti-colonial than religious i.c. holy war against all non-Mus-
lims. Those Alims who raised it were. of course, ideologically committed to the
cventual establishment of Islamig rule. not just in India but also all over the world.
But they were astute cnough to prioritize their political goals. And here the multiple
mecanings of jihad came handy. In 1857, their jihad was very much within the contours

‘ol “secular’ territorial proto-nationalism. The articulation of this brand of national-
ism borrowed heavily (rom the theological vocabulary of Islam. But. in its exhorta-
tions, it appcaled to a wider constituency ol non-Muslims and its connotations were
foremost anti-colonial. not the immediate establishment of Islamic power in India.
The commitment to the ideal notion of establishing Dar-ul-1slam(land of Islam) where
Islamic law would prevail was never entirely forgotien. However, the colonial mo-
ment, in particular that of 1857, had perhaps put that agenda on the backburner.

Through the late 19" and carly 20* centaries. the Urdu histories of the Ulema
cstablished a conscious connect between the history of the nation and that of ulema.
Indeed, they defined religion in its non-denominational sense- as a way of life. They
saw the nation state as a protector. not of religion per se, but ofa *way of life” that was
perceived to be under threat. Significantly. such historics linked the ulema also to the
critical events in the nation’s lrcedom struggle. 1837-perccived as one such critical

14
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anti-British movement- thus emerged as a critical historical pivot around which many
historics of the Ulema were woven. In all such historics it is the jihad-1-azadi i.c..
anti-colonial, rather than the holy war connotations of the term, that emerges as the
most powerful points ol articulation. In fact. such of power that later, in independent
India, Ulema apologists were foreed to clarify their commitment to the larger cause
of Islam. The Ulema discourse on 1857 thus generated many in-housc dissonancces.
Yet, its predominant ring, was that ol the Ulema as the restorers of a fast fading way of
life that was of coursc underlined with religiosity of different kinds. But at no point
do they appcar as resurrections of denominational exclusivist Islam per se. Such his-
tories thus made a forcetul claim for some space in the meta-narrative of the “secu-
lar’ nation statc in the making. That. despite the proliferation of such historics in
Urdu in the late colonial period, they continue to be conspicuously absent in the
meta-narrative of 1857 is both their failure as well as that of those who authored the
‘liberal’ discourse on the nation state. This essay hopes to offer some correctives.

Sccondly. this cssay argues that. if at all religion has 1o be talked about in an
explanation of the mutiny. then the focus should be on the religion of the high caste
sepoys. They constituted the bulk of the rampaging mobs that disrupted the peace of
the city of Delhi. And here also it was not the simple denominational Hinduism that
was at stake. Rather, it was a specific kind of 1 lindu dharma, cralied for them buy the
English company that was perccived by the sepoys as under attack. And if the Mus-
lims. like the jihads, looked for Istamic rhetoric to articulate and organize their anti-
British anger. the sepoys too harnessed their rebellious energy to that of leaders who
used the caste Hindu terminology and rhetoric to legitimize their leadership. This
was true for Rani of Jhansi. Tattya 'Tope and Kunwar Singh. And yet, significantly, all
these leaders, despite their Hindu overtones, looked towards Bahadur Shah Zafar as a
comimon umbrella of support. And so did the Muslim jihads who. at the same time.
invoked Islamic symbolism in their protests.

How can we, then. project the Hindu leaders as “sccular’ “nationalist” icons.
and the Islamic ulema leaders as jihadis. fundamentalists and disrupters of the Hindu-
Muslim balance? ‘The historics of both Hindu and Islamic-derived anti-British struggles
nced to be integrated to the larger narrative of both 1857, and anti-colonial national-
ism, if at all 1857 is to be reparded as the starting point for that. Anything other than
that has scrious implications fortunderstanding the later Muslim politics and the con-
15
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temporary predicament ol the Muslims of India.
|

Latc colonial India (1920s-1940s) produced a large range of Urdu printed his-
torics of the Ulema. These were authored by the Ulema themselves. It is noteworthy
that most of thesc texts lirmly located their historics within the territorial confines
of the nation. Additionally, they also attempted to link their histories with what were
perceived as important historical events and moments of the freedom struggle. Thus.
Intizam-ullah Shahabi wrote gadr-kei chand ulema. (some Ulema of the mutiny) as
well as Ulema- L-Haq aur unkee mazloomiyat kee dastaan (the story of the distress
of the Ulema) from Delhi. Many histories were also written on the contribution of
what the British labelled as the *Wahabi® movement in 1857, At about the same time.
Maulana Muhammad Mian. closcly connected to the jamiat-ul-Hind, wrote a four-
volume history of the Ulema with an even more straightforward connect to the na-
tion. His book was called “Ulema-1-1ind kaa shanddar maazi® (the proud past of the
Ulema of Hindustan). Written in the {irst decade of the 20" century, and re-published
for larger circulation between 1942 and 1957 the last volume of this four- volume
history is devoted exclusively to the contributions of the ulema to the 1857 anti-
British movement.

Muhammad Mian first wrotc this history in the lirst decade of the 20™ century
when many books in Urdu and Hindi were being written by Muslims and Hindus to
record their respective contributions to 1857, ‘The first edition of Shaandar Maavi
appearced at aboul the same time as Savarkar’s Neer Bharat mein angrezi raj (1901).
which was later followcd. in 1910, by his Indian war of' Independence. 1t also shared
its life with texts on 1857 written by Pandit Sunder [Lal, and Khwaja Hassan Nizami. It
is significant that. whereas Saverkar. and the responses (o him. do find mention in the
meta-narrative of the mutiny-rebellion. that of Muhiummad Mian is relatively unknown.
This is despite the fact that it had a carcer graph very much like that of Scvarkar’s text
as far as the British government was concerned. Shaandar Maazi, like all its other
contemporary text, was banned by the British, and its publisher and author werc ar-
rested. It was only in the 1950s. after Independence, that it was re-printed.

Even though the British clubbed the Shaandar Mavzi with that of Savakar’s text,
it was different from the latter in terms ol the wider social ambit that it exhibited in
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reading out to a cross scetion of Indian society. Indeed. in contrast to his later works -
“on a Hindu-Muslim alliance during the mutiny. Yet. for him, in the ultimate analysis.
“the mutiny was about love for one’s religion per s¢ (swadharma), and love ol onc’s
country (swaraj). Howcever. in his 1857 “nationalist” outpourings he left the problem-
atic of exclusion and inclusion arising [rom this scli~centered denominational reli-
gion, andits link to live for the country. unanswered. But. as we know, these were o
ou.upy him in much of his later writings. 1n contrast. the Shaandar Maavi offers a
non- denominational under standmg. ol religion. It makes ita talking point only as-an
integral part of society’s cveryday life. [t then goes on to define ‘nationalism” as a -
protection, not of exclusivist denominational religion. but the r(,surru.tmn ol'a fast
fading way of lifc. It extols the Ulema as major pl.wcrs in the restoration. not just of
Islam. but of Hindustani life style which was under threat in the mid 19" century. Ina
sense, then, the Shaandar Mavi is anattempt by the L Ulema to integrate themsclves and
find a spacc in the “sccular” nation-state that was |')Ll'LL‘lVLd as being'in the mal\mg
‘both independent of and in tandem with the networks offered by colonialism.

Volume 4 of the Shaandar Maazi devoted L\Llll‘leCly (o the Ulema and their
conncction with 1857. Muhammad Mian makes the objective-of this volume very
- clear when he writes that he re-published his book in 1957 because he wantced o
stamp in print the role of the Ulema in 1857. This was expedient at a time whenso™ -
‘many books in 1lindi. Iinglish and Urdu were being re-printed to highlight the contri-
~ butions of a range of pcople who par ticipated in 1857, and offer homage (agecdat) to
the sacrifices (qurbaani) they made. e [eared that the services of the Ulema would
be not ignored of his book did nor record them. e said thathe * lhoug,ht it critical that
the proud-past of the Ulema (shaanddr maazi) be linked to the history of 1857. This.
was imperative 10 hlghhs_ht lhu service (kKhidmat)of lhc |mp0rl<ml U kmd (baal khasus)
of'the period. .

Muhammad Mian divided his fourth wlmm that focuscd on the Ulema dnd

1857. into three sections. The first. called ‘Tehreck kee haisiyat (the statiis /position
of the movement) deals with the causes (asbaab) ol 1057, and answers the various
‘objections raiscd with regard to the mutiny-rebelfion. The second section is calléd

‘tchreck kei markaz aur mujahideen hurraiyat kee jado-jahed phir intigaami
. kaarawahiyan’ (the centered of the movement, the struggles of the mujahideen and
their revolutionary cflorts). And the last section is called. “Ichreek hei ze-uma aur

rahnuma aur unl\u khidmaat’ (lhc palmns and \\’I]Ip.llhl/t.l's -of the movement. )
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These sections emphasise two points, First. that 1857 was not simply a gadar

or mutiny of disafTccted scpoys. but a larger movement (tehreek ) against the British.
* Also, that its main actors, be they sepovs or civilians, cannot be described in the
derogatory terms of mutineers/ rebels (gaddars). Instead. they arce to be viewed as
people of good character (aashigani paak teerrat). Singnificantly, Muhammad Mian
included the ulema and Muslims within this larger bracket of people of *good charac-
ter’. irrespective of their denominational religion. And this umbrella category in-
cluded not just the old aristocracy that was rebellious because the British revenue
policics had destroyed its status and profits, but it also had in its ranks zamindars.
peasants, craftstmen, weaners, and service professionals who were incensed at the
absence of jobs in the administration. and the blocks in promotion avenucs to those
who had made it to the lower levels of the burcaucracy. As more and more regional
states came under British rule, an entire way of life was pereeived to be under threat.

According to Muhammad Main. religion was important in fucling anti-Brit-
ish protest in as much as it underpinned many aspects of the people’s way of life that
were now scen to be under threat. Religion luclled anti-British feclings, only be-
cause it was enmeshed with issucs of linguistic accomplishments. administrative prow-
¢ss, profession and status- religion was integral to the way of life. Thus, for instance.
the knowledge of Arabic and Sanskrit. and that of law compendiums in these lan-
guages were very often associated with Muslim and Hindu philosophical and theo-
logical studics. These had hitherto guaranteed jobs and status for Muslims and Hin-
dus. Persian was more ol an administrative language of command and had a wider
appeal. The British introduction ol the Anglo-Indian law code, an education policy
with its thrust on Lnglish. and missionary literature and activity began to discredit
these languages and knowledge’s that had. hitherto, underlined status, but as being
part of their livelihood. status and power. And this was truc for both | lindus and Mus-
lims. As he aptly put it, * 1857 was not the last yawn of the lading aristocracy (mitt tce
hoic jagirshahi kee aakhree angraai). But it was a larger movement of craft men. peas-
ants, religion, and respectability (izzat). It was the anxiety of those who valued reli-
gion and integrity (dcen and imaan), and those who were conscious of the other world
(khudaparastaun kci ahsasaath).

Muhammad Mian’s history ol the ulema created a ulema discourse on 1857 in
which the event was seen as the historical effort by an entire society to restore their
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lost way of life. 1is book showed that the ulema. too, contributed in no small mea-
sure to this task. e showed that the language that the ulema used to exhort people to
fight for their fast fading way of lifc borrowed from the Islamic linguistic arscnal-
jihad. But its meanings in the context ol 1857 was political i.c. anti-colonial. and not
narrowly religious or targeting all non-Muslims.

Muhammad Mian traced the beginning of this kind of “jihadi’ politics to the
18" century where Shah Wali-ullah, the Delhi Suifi. tricd to combat British rulc by
cstablishing an altérnate notion of nation that was stable. progressive and strong, and
based on the tenets of the Quran and the hadith. His successor, Shah Abd al Aziz.
founded the important markaz in Dethi- the madrasa Rahimiya that became the hub
of anti-British intcHectual activity in the city. 1t trained prominent ulema like Maulana
Ismail Shahid. Sheikh-ul Islam Mualana Abd-al 1ai. and sharpenced their political com-
mitments to free the nation from the British. The fatwa in 1806 {rom this Dclhi markaz
declared the nation Darul-1arb. i. c.. land of the infidels. This fatwa, issued soon afier
the British conquest of Dethi. targeted the British as in'idels and had distinct politi-
cal overtones. Its immediate objectives were anti-British. but without any clear agenda
about what the colour of political power would be once the British left.

Muhammad Main says that the fatwa was lollowed up by Shah-Abd al Aziz’s
chicf, Khalifa Maulana Saiyid Ahmad Shahid. His call for jihad was clearly political
rather than Islamic, in the sense of targeting all non- Muslims. and was narrowly anti-
British. Saiyid Ahmad’s anti-colonial agenda, that did not hesitate to conneet with
Hindu allics, ran parallel to his intellectual training in Islamic law, philosophy and
spiritualism. This background made him aware of his larger responsibility ofhipping
in the establishment of Islamic rule all over the world. However, the historical mo-
ment of the carly 19" century facilitated inhima halance between the territorial and
the extra-territorial Istamic derived agendas. This was most cvident when, in 1810,
on the advice of Shah Abd al Aziz. he trained as a trooper in the army ol the ruler off
‘Tonk-Amir Khan. Shah Abd al Aziz had familiarized him with the larger trans-national
character of service to Islam as well. Yet. in 1810, both his master and he. himsclf.
gave priority to scrvice in Amir Khan's army. because it was preparing to fight the
British. The capture of the political so that the Islamic dictum would prevail was
certainly not on the agenda at this stage. In Tonk. thousands ol revolutionary young
men jbincd him and launched their anti-British trade. That his jihad was a puli-ticzil
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fight spcuhcally against the Brmsh was clear when he dld not lerLl Hindus at any
point of time. Indeed. he invited both Mastim and Hinduwrulers, like India. The maha-
raja of Gwalior and Hindu Rao and many other to join his Jihad agains'l the British. [t
was in Tonk that he became friends with, and spiritually influenced, both I lindu and
Muslim commanders. Many of these inen. like Ghulam 1 laider Khan wh() later took

up jobs with Hindu rulers like Shinde. he IpLd hnn in getting the %upporl 10 lhur non-

Muslim rulus for his jihad.

© Afier Salyld Ahmad was klllul in one of hlh anu- British uradcs in 1831. th
lcadership of the anti-British jechad ws taken up by S.uy id Ishaq - the son of Shah Abd

al Aziz. Later, in 1835, the movement was in the hands of his son-in-law, Saiyid Nasir-

ud din. Saiyid Ishaq soon located himself in Mccca. but this men in India, under the
Icadership of Nasir ud din. continucd the anti- British slruz_g,lc He. too, gave the “dawat-
I-jihad’ to Hindus and Muslims.alike. e raised a jamat regiment of pu)plc left all
worldly matters and prepared for jehad-l-azadi. a phrase which clearly mcant that this
jchad was specific in being exclusively anti-British. e toured largé parts of north
- and cast India. Heand his men went (o Tonk. Ajmer. l()dhpur Jaisalmer and Sindh. At

all these places Muslims warrior bands. many unemployed due to the slow decima--

tion of Muslim politics ol Tonk Rohikhand. IFarukhabad, joined the ulema. They were
imbucd with their uha/l(mushm warrior) and slmhu di (willing to dic for Islam) spirit.
AtSindh, he exhorted the Sindhi Ulema to rise against the British- a political act that
he termed jihad. After this, he reached Baluch and camped there. 1t was at Sathana that
he finally breathed his last. Inall these places of north India that also included Meerut,

/\mrohd and Rampur. he'collected money. spread anti- British sentiment and created
awareness among pcople ol the atrocitics ol British rulc. lhroug_.h()ul his travels he

engaged other disciples of Saiyid Ahmad Shahid, like Maulana Vilayat Ali Azimabadi
in castern India, Maulana Inayet Ali in castern Bengal. Saiyid Muhammad Ail in Ma-
dras, Mdu\a\m Satyid Aulad FHusain Kannauji in the Kanouj arca, to spread the move-
ment and glvc the call for the dawat-I- uh.ld o pcoplc,

- According to Muhanvmad Mian: this anti-British sunllmcnt that the ulema
spread around 2000 miles of Delhi was critical (o the events of:1857. Indeed. the
travel maps of the ulema as Ihw tourcd north India with their jihad-l-azadi mussagu
corresponded to that of the rebellious sepoy regiments: Meerut, Ammha Delhi. Tonk,
' A|mu cte. They g.dlv.ml/ul north India against the lirmsh and laid the g ground f(or the
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~cvents of 1857. Accor dmz, (o Muhdmm.ld Mian. it was slnkms_ ) that durmg the jihad
1-azadi call ulcma like Saiyid Ahmad Shahid craved for IHindu-Muslim cementing. So
strong was this du.lrc for unity in their fight against the British that Saiyid Ahmad is
reported to have urged the Maharaja of Gwalior. *to mobilisc dharm and deen'and
light the British as a kind of uhad He said lhal for “cleansing the nation (waton- l-
aziz) from thesc sclfish traders (tajir-l-matai-farosh) one should Icave no stone
unturned. And for this, ncither any dlLlllm (maxalld) has to be obtamed nor any fatwa
issucd. _ :

Thus, Muhammzul Mian concludes that the ulema’s history was integrally linked
to that of 1857. Their jihad was a unificr of 1indus-Muslims against the British. and
not indiscriminatcly anti all non-Muslims. And its objective, at this historical junc-

ture, was removal of the British, without any discussion or stratcgy on how removal
of the British, without any discussion or strategy on how p()llll(,dl power w ()uld re-

configuration after their departurc.

The Ulema dlS(.()lllSL on 1857, as arlnculalgd in the lalc olomal pcrlod un-
dcrlmc.d the anti- colonial dlmcnsl(m of jihad and underplayed its narrow _]urldltdl
“definition.as [slam’s holy war ag,amsl all non-Muslims that was fought to capture
political power. It is significant that the British discoursc on 1857, too, did not scc -
the jihadis as fighting their ultimate “holy-war™. TTey, too, realized that this jihad had
more political overtones and was.overtly anti-colonial rather than a war of Islam against
all non-Muslims. Indecd. lhuy declared the jihadis na-deen (1rrcllg|0us) because. ac-
cording to true Islam. pcople living under the protection (pannah) of the British werce
prohlbllcd from revolting (gadar haram). Indeed. so evident was the anti- British, rather
than a more general anti-non-Muslim n: wture of the jihadi activity during 1857 that
Muslim government servants like Sir Saiyid Ahmad of Aligarh. and Mautvi Zakaull.:
-of the Delhi College, in their textlike the Asbaab-o-Baghawat- -I-hind dismisscd anj
religious anglc in this call for jihad. They described the activitics of the jihads as
riots (iasadd)or chaos and disorder (harrbong). They called the jihadis men of low
 class, illiterate, miscreants and mischicf makers, ruffians, drunkards and men of no
valucs. They were convinced that the chaos (hangama) created by such men could
‘never be called hangama jehad. And they too. like the British, saw the anti- British
dlrecuon to these rlols as haraam or illegal as pu lhc tenets of Islam.
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'The history of 1857, as gleaned through the history of the Ulema in the late
colonial period, pushed the ideas ol universalistic Islam so much to the back burncr
that it was several ycars afier 1947 that ulema apologists attempted to explain 1857
difTerently. Fifty- sixty years after Independence. Iess burdened with the task of re-
cording their contribution to the making of the nation state. they highlight the ulema’s
latent ambitions of establishing Islamic rule in India. This agenda. they argued. had
always been alive, cven as Alims participated along with the | lindus in the anti-British
struggle of 1857. These later ulema historics. written in independent India. olicn
attributed pan-Islamic motives to the 19" century ulema that may have existed. but
which the historical moment of 1857 had diluted. In 1968, from Lucknow, the lcad-
ing alim of Nadwa-ut-ulema. Maulana Saiyid Abul Hasan Ali Nadwi. who also traced
his ancestry to the family of Saiyid Ahmad Shahid. published in two volumes the
collection of the letters of Saivid Ahmad Shahid. titled Sirat Saiyid Ahmad Shahid.
Wiladat sci bait imaamat tak.

in his Sirat he made a direct critique of the histories of ulema written in the
colonial period. like those of Muhammad Mian. Tle made it clear that historics tha
highlight Saiyid Ahmad Shahid’s anti-colonial. rather than larger Islamic universalis-
tic agenda, do dis-scrvice to the man. e tried o show how, along with the letters of
Saiyid Ahmad Shahid to Hindu rulers urging them to join his jihad-1-azadi. therc is
correspondence to Muslim rulers. too. that talks more dircctly of the re-conligura-
tion of political powcr in Muslims hads after the exit of the British. Maulana Ali
Mian calls the political ambitions of Saiyid Ahmad the Shahidi ( maryrdom) aspect of
his personality. He highlights the Ictters he wrote to Shah Sulciman walic Chitral.
where he articulates very clearly that his anti-British fervours is not for the restora-
tion of a lost pre-modern way of life, but stems narrowly from the [act that Islam as a
religion is in decline because of British rule. Thus. in the letter to Shah Sulciman of
Chitral he says. *Because of nasaari and mushrakin, the fervours of kufr and shirrk
(many gods). the spirit (shaaer) of Islam is on the decline day by day.” Ali main con-
cludes that. if the decline of Islam is the issue with Saiyid. then how can we be so sure
that he would not have been interested in changing the circumstances favouring Is-
lamic rule once the British had Icft? Ali main cites other letters also that Saiyid Ahmad
had written to Sardar Sultan Muhammad Khan walic Peshawar making his Islamic
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universalist position clear. He says: *1 have this arzoo (desire) that in the whole world
(mumalik-l-alam) the virtues of rab-al-alamin (beliefin one God of the world) which
have been reaffirmed as the words ol God should be established without any resis-
tance. ‘

Such in-house evaluations of the ulema. and the 1857 connection, created a
vibrant debate within the tradition. In 1952, Mchr Ghulam Rasul published his two
volume history of Saiyid Ahmad Shahid from ILahorc. Il¢ had a more sophisticated
view of jehad as reflected in the life of Saiyid Ahmad and his followers who fought in
1857. Ghulam Rasul saw the life of Saiyid Ahmad Shahid as the exemplifier of a
balance between two kinds of jehad - fi-sabi-lillal i.c. jihad lor establishing the rule
of Allah or Islamic rule. and jihad-1-Azadi or the more modest goal of freedom from:
British rule. Thus, for instance. when Saivid was told by the Muslims of Rampur that
he should declare jihad against the Sikhs as they were their oppressors, he declined
the request. At that stage. in the first few decades of the 19" century, it was the jihad-
I-azadi or the fight for freedom from British gule that was Saiyid priority. All other. |
jihads could wait. His response to the Rampur Mu\hms was, “that his jihad was first
and foremost against the British who had taken over most of Hindustan. This priority
was once again exemplified in the warmth and (riendship that Saiyid shared with:
Mahadaji Shindc, the Maharaja of Gwalior. and the case with which as a state guest at’
the Maharaja’s palace. he and his contingent of jehadis oftered their namaaz (praycrs)-
as they partook the hospitality of the palace. Ghulam Haidar khan, an important gen-
eral of Shindc. had been a colleague of Saiyid Ahmad and his jihadis in the army of’
Amir Khan of Tonk. The reverence and [riendship that Ghulam Haidar had for Saiyid.
Ahmad was uscd by Saiyid to forge an anti-British alliance with Mahadaji Shindc, the
Maratha lcader of Gwalior. e wanted to declare a collective jihad-I-azadi on the.
British and, of coursc, his unmmlmcnl ) llns uhad -1- d{.ddl was bt,st cxcmphﬁcd D
Muslim rulc.r of lonl\, /\mn khan, alter hlh p()hllLdl compromise W|th thc I,nghshi
company. Saiyid Ahmad. who was employced in ‘Tonk’s army because of its ami-Brit-;
ish activity. expressed his desire to return to Delhi to fight the British there, since.
that was no longer possiblc in the changed scenario of"lonk and yet, his commitment
to jihad-1-fi-sabi-Ililah was never entircly ignored cither. As Ghulam Rasul Mcher
says, “he always wanted to keep alive in the Muslims the fever ol jihad-1-i sabi- hllah
However. 1857 was not the occasion to make that his priority. g
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o - HINDU BOMBERS BREAK 'MYTH'

* Mumbai : Two Hindu " lerrorists” were arresied for allegedly plainting bombs at theatres.
prompting the Maharashtra chicl minister to say lhls had shattered "The mylh" thatall bombu S
came from a particular community. : '

Ramesh Hanumant Gadkari 50, and M(mg,csh I)m.lluu leam 34, arc accused of targeting
shows of Ashutosh Gowariker's film Jodhaa Akbar and a Marathi play that is a spoof on the
Mahabharat. They are chargod with two blasts that injured several people and anattempted bombing,

Police said the due were members of the S Sanatan Sansthan and the [indu Jana Jagruti
Sumiti, organisation involved in 1 protesting “denigration” of 1 lindu ruh;:lous iconsasin, allcgdi\
M.!1usain's paintings. : : » :

"These (the hombmgs) were (Icl initely lu roristacts as they were car m.d out by people
motivated by an ideology.” said Tlemant Karkare: thcl ol'the aml-lulorlsl ‘squad that nabbed
the acused. : : :

"Thearrests... have hml\un the myth that persons belonging (mly 0a pdmcular u)mmuml) ’
arc involved (in blasts)." chicl minister Vilasrao Deshmukh said. )

-Gadhari and Nikam have said they felt the play. Amhi Pachpute (We the Pachpulcs) by |
Santhosh Pawar, had "caricatured and distorted™ Hindu gods and goddesses, Karkare said. -
Jodhara Akbar angered then by glorify y ing the Mugha! cmperor Akbat, who they saw as an
oppressor of Hindus.

The dup-werc arrested from Panva on Mumbai's oulsl\lrls dnd remanded in police cusu)dy
till Junc24. . :

Alowi mlc.nsnly explosion had taken plau. ina Panvel cincma scru,mg, » Jodha Akbar on
I'cbruary 20 tiiis vear. On May 31.the Police delused a bombata theatre in Navn Mumbm
In June a blastin the car ,;.n k ol a theatre in‘Thane: injured scven. :

Al thre¢ bombs coniarined traces ol aimmionium mlmlg and gelatin sud\s Nikam g g)t the
chemicals and made the bomb." Karkare said.

"Both admitted to working, with the two orpanizations. but we are yc.t to find outif lhcy
were card-holding members. There is no evidenee so far that cither of the groups are involved.”

He added: "We haw not found any lmI\a huwu n the duo cmd Ba]ran;: Dal or othu'

| (Sangh Parivar) groups.”

The Sanstha's Abhay Vartak.and Jana Jagruit's Uday Dhuri said lhur ()uthls had no links
to the blasts and denied the accused were members,

Amhi Pachpute shows the Pachpute family of five by nlhus and five stepbrothers quardlmg
over a pan shop. Itis a modilicd ver sion of Pawar's previous play, Yada KdddChll which
directly satirised lhc Mdhahhaml and : angu ed Hindutva groups two years ago.

(The Telegraph-17- 06-7()()8)




TIME RIPE FOR ISLAMIC RENAISSANCE
M.LH. Farooqi

Renaissance may be defined as the renewal, resurgence, revival or rebirth of a
socicty or a nation. In this context, Islamic renaissance does not mean only the
resurgence but also the scicntific and intellcctual growth of Muslim Ummah. Only
this can help the Ummah from shedding their sense of inferiority in today’s
intellectually (scientilically) advanced socicty. Muslims cannot fulfill their mandate
as Allah’s representatives on carth (Quran 2:30) without acquiring knowledge of Allah’s
carth. '

Christianity came out from the dark ages only duc to Furopean Renaissance.,
which was actually a revolution based on scienee and technology. It also saw the end
of pricsthood and supremacy of the church in worldly affairs. It is because of the
renaissance that Christianity took the path of rationalism, cconomic prosperity.
scientific temper and freedom of specch. In contrast. Muslims abandoned all these
paths after following them for about a thousand ycars during golden period of their
history.

Muslims can only regain past glory. il they adopt renaissance similar to uropcan
renaissance. more vigorously and faster than done by Furope. But before this is done
Muslims have to condemn and reject lorees of extremism and promote true Islamic
values of tolerance and modcration. 1.ife of Prophet Muhammad (PBUH) is the best
and idcal example for the Muslims to follow his dictates for tolerance, compassion
and love. The most positive aspeet of uropean renaissance/ Western civilization was
that it was constantly cvolving and providing incentives to create, develops and makes
progress in every walk ol life, These were the main features of Islamic society til
sixteenth century when the tables turmed and Lurope followed what Muslims practiced
in the past but abandonced

*Deputy Director (retd.), National Botanical Rescarch Institute, Lucknow and Secretary. Urdu Scientific

Society . (-3/2 Shahid Apartment. Golaganj, Lucknow-226018, India.

25



The I'ragrance of 1:ast

Dr Hans Koechler (University of Innsbruck/Austria) in his article on Christian-
Muslim Relation has rightly stated. It is a historical fact that the shaping of a genuine
Luropean intellectual lifc in the middle ages was the result of the flourishing Islamic
civilization in Spain.... Europe’s encounter with Islamic civilization enabled it to
developits skills in all sdmlarlv and scientilic ficlds™ .(Scminar, Kuala Lumpur, 1999).

Mr. BA Mahmud is right when he says “There is no denying the fact that the
Muslim communitices will have to make all out efforts for acquisition of knowledge
in science and technology. ‘The gap with developed world is very wide, the task is
uphill and there is no way out except through hard work and concerted and dedicated
cfforts.” Today the Muslim world is lacing the most critical era of'its history. Poverty.
illiteracy. irrational behaviour. sectarian prejudices and indifference to scientific
pursuit are the main ingredicnts of the declining Islamic socicty. Add to this. the
extremists have hijacked religion.

Recent meetings of Organisation of Istamic Countrics (OIC) have repeatedly
appealed to Muslim Ummah to “promotce tolerance and reject extremism™. What
Muslims need today is not the traditional Islam but Islam based on the cestatic
mysticism of universal love on one hand and on the other scientific approach to worldly
problems. In the well known Islamabad Declaration of OIC, it’s Standing Committce
called upon all Muslims, men and women, “to acquirc and assimilate scientific
knowledge to re-kindlce the lame ol inquiry and innovation (/jtihad) in the Muslim
Ummah and to harness science and technology for the good of mankind. within the
value framework of Isliim = The conlerence urged “all Muslims to work for the
transformation of the Umnmal into an enlightened. scientifically creative and innovative
society” and stated that “scientific renaissance constitutes an cssential element in
Islamic resurgencee™. In the opinion of the said Standing Committee ““the revival of

science in thc Muslim world rests on the building up of efficient national S&'T' systems

and the unity. solidarity and cooperation among Islamic countries™.

The OIC appcaled to Islamic countrics to develop the educational, cultural.
political and social climatc congenial to scientilic activity and identify, train and utilize
gifted and creative individuals for scientific work by providing them with an
environment conducive o frcedom of thought and initiative. This Islamabad
Declaration articulatcs the commitment of the OIC member states for achicving
modernization, sclf-reliance. scll-sufliciency. sceurity and harmonious development
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through a sustained and extensive elfort in science and technology. The appeal of O1C
docs not holds good only to Islamic countries but also to all groups of people and
individual Muslims too.

Itis very sad that presently quest of knowledge receives a very low priority in
Muslim countries. This mind set should change and the Ummah should strive hard to
regain past glory by acquiring modern knowledge which may be called Renassance.
Under this Islamic renaissance, the vision and mission ol Sir Syed has to be followed
and adopted. Aligarh Movement [or the propagation of science and scientific temper
has to be transformed into the Islamic fikr (thought) throughout the Islamic world.

Islamic Liducational, Scientilic and Cultural Organization (IESCO) has recently
urged all the Muslim countrics to allocate higher pereentage of their Gross Domestic
Product for Rescarch and Development in their respective countries. Presently it is
only 0.1 per cent. which should be raised to 3 per cent, as is the practice in the west.

There is only one Islam i.c. Istam for Peace and not. as propagated by the
West, Radical Islam, Fundamentalist Islam or Militant Islam. Sometimes Islam is
portrayed in the West as the impediment for the development of science and
technology and also the hurdle for the spread of democratic values. Islam is also
projected as the threat for peace. This is far from the truth. In fact Islam demands
Muslims to acquire knowledge and newer ideas for reforming the society. Islamic
history till the sixteenth century Al is the example for this basic truth.

Yes, it is Almivah (tragedy) that Muslims themselves have forgotten Quranic
and Prophetic injunctions about acquiring knowledge. g

Abu Huraira reports a hadith that the Prophet (S) said,
"A noble nature demands that when the guest is leaving the
house the host should accompany him (while saying good
bye) up to the door of the house.” (Ibn Maajah)
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continued from page -6
Those at theAshram recolleet Ramesh Gadkari. arrested for planting the bomb that ex-
ploded in Thane’s Gadkari auditorium, as a quict for five vears. “They did menial jobs. He mostly
looked after construction activitics. e attended satsang only once a week.” said Vartak.
Through its newspaper Sanatan Prabhat. the ashram has condemned the blast with an edito-
rial that said. *"Though we condemn the act. the mindsctand the anger of these (arrested) people
should be understood and the mocking of Hindu gods should be stopped.™ (The Indian Express)

Shift focus to non-Muslim radical outfits, police agencies told
The canard of blaming Muslims has led to widespread anger

Jaipur : Speaker at a seminar on “State, socicty and terrorism™ here on Sunday called
upon the police agencies probing into the May 13 serial blasts in Jaipur to shifi their attention to
the non-Muslim radical outfits following the recent arrest of two persons on charges of planting
explosives intwo auditoriums and a movie hall in the suburbs of Mumbai.

Social activics, academicians. lawycers and community leaders attending the seminar said
the “charade’ of summarily blaming Muslims for the terror attack and picking up innocent youths
had led to widespread anger. resentment and despair and given rise to the suspicion that the
investigating agencics were themselves protecting the real squad of the Maharashtra police re-
cently arrested Ramesh Gadkari and Mangesh Nikam — members of Hindu Janjagruti Samiti and
Sanatan Sansthan for allegedly planting bombs in the public halls at Vashi, Pavel and Thane over
the past four months. The low-intensity blast at the Thane theatre on Junc 4 injured scven per-
sons.

“Lies do not have long lives. The nation is waiting to sce the real ugly face of serial
bombers, ** said Mohammad Hasan, president of the Initiative for Rescarch and Affirmative
Development Action (IRADA) Socicty, which organized the day-long seminar in collaboration
with the Central for Study of Socicty and Sccularism, Mumbai.

Prof. Hasan said the pattem ol accusing Muslim outlits for the blasts had dircetly led to
the targeting of Bengali-Spcaking mig grant communitics in Jaipur and Ajmer and diluted the focus
ontheissues such as poverty. cconomic and distributive injustice. ununploymcm displacement
and discrimination. Noted Mumbai bascd scholar Asghar Ali 12 ngmu said the presumption of
ch,stlgalm;:, agencics that the perpetrators of blasts wanted to trigger communal riots and proved
wrong in the after match of'explosions at places such as Sankat Mochan temple in Varanasi.
Makkah Masjid in Hyderabad and the Malegaon mosque in Maharashtra.

" “Police turning a blind eyc to glaring evidence and detaining wrong people for interroga-
tion has led to complete tailure ininvestigation. Not a singte real culprit has been caught in any of
he cases 5o far.” said Dr. Engineer. He regretied that the investigating agencics were believing in
the stercotypes of Muslims created by communal outtits. The participants in the seminar decided
10 appoint a working group to render legal help to those picked up by the Special Investigation
‘Team of Rajasthan police on the suspicion of the involvement in the blasts. (The Hlindu) — SA
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THE QURAN : AN EVERLASTING MIRACLE
| _'()FALLAHTOMANKIND
E Obaidur Rahman Nadwi

A numbcr of Prophets were sent by Allah for the guidance of human beings.
The first onc was Adam (AWS). Prophet Muhammad (SAW) was ordainced to be the
last. After him no prophet will come. He is the seal of the prophets.

Each Prophct had come for salvation and guidance of his nation sans the last
prophct Muhammad (SAW). lle was scnt for the whole mankind. The-Holy Quran
says : "We sent thce not. but as a mercy for all creatures”. (8.21. A, 107)

It may be noted that Allah has bestowed upon some Prophets Divine Books.
Almighty God says: We verily sent our messengers with clean proofs and revealed to
them the scripturcs. .. (57:25). FFour are quite prominent. Viz,(1) Zabur revealed on
Hazrat Daud: (2) laurat revealed on 1azrat Musa, (3) Injecl on I lazrat 1sah Masih, and
(4) The Quran was revealed on the last Prophet Hazrat Muhammad (SAW). Unfortu-
nately nonc of these books now exist in their otiginal form except the Holy Quran.
This is because Almightly God HimsleFis its Protector and Saviour. He says @ Verily
We! It is we who have revealed the Admonition and we are its guardians. Of late.
incident of desceration 'ull‘lhc Quran by US Army men in Guantanamo Bay, Cuba is
not any new thing. Such incidents occured in llic past. But Almighty Allah kept its
values and norms intact. No doubt, despite all sort of descerations and sacrileges ol
the Holy Quran. it holds its own status in the world literary books. It is a clear cvi-
dence that the Quran. is no ordinary book but it is the book of the Almighty Allah
itself, In addition to it is not for onc person or one age but it offers the guidance to
all mankind in varicd conditions of lifc. ‘The scope of its moral tcaching is as wide as
humanity itsclf. '

It goes without saying that at the time when the Prophet was born. the literary
talent and cloquence of the Arabs was at its Zenith, Therefore Allah bestowed upon
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Lis Prophet the biggest miracle in the form ol the Quran. Accordingly it is said that
dimond cuts dimond. The Quran met all chalenges of the Arabs and issued a universal
proclamation. The Holy Quran says:™ Were all mankind to come together and wish to
produce the like of this the Quran. they would never succeed. however much they
aided cach other (17:8R8). In Lact., the Arabs failed to pru«,nl like the Quran. Now the
[Holy Quran modificd the lellmgc and reduccs its scope by saying.” Do people imag-
inc that is not from us. and that you. O Prophet, arc [alse attributing it to us? ‘Tell them
that if they are speaking truly. they should produce ten surahs resembling the Quran,
and that they are free to call on the aid of anyone but God is so doing.” (11:13) Arabs
were not able to produce like the Quran. Now the holy Quran further challenges and
reduces its scope saying producce only a single surah resembling the Quran. Itsays: O
Peoplc ifyou doubt the heavenly origin of this book which we have sent down to our
- servant, the Prophet produce one surah like this™ (2:23). But Arabs again could not
meet the challenge of the Quran. Lastly the Arabs accepted that it is nothing but the
words of Allah. revealed on the last Prophet through Gibracl Ameen. This is how right
from the beginning till now innumerable persons embraced Islam merely by getting
impressed by the Quranic contents.

It is true that no other book in the world is so widely read and taught as the
Quran. We may also observe there is a good number of institutions in the world wherein
nothing is taught but only the Holy Quran. An Eigyptian Mufti Shaikh Abduh and an
Lgyptian commentator Shaikh Tantawi Jauhari illustrated so many points that indicate
towards the beautics of the Quran. A few of them as follows @ (a) Literary beauty: (b)
Magnificnce of nature as showing lorth God’s handi work: (¢) the relation of the
study of physical scicnee to true spiritual insight: (d) Unity of God’s design in the
widest diversity of nature: (¢) The goodness ol God in making nature subserve to
man’s needs; (1) His wisdom in nml\lns: the various parts of nature subserve to cach
other’s needs.

Inthis context it may be apt to make a relerence of Shah Waliullah. He writes
in his marvelous book. Alfauz Alkabir that the Holy Quran is covered by asct of five
sciences:

1- The scienee of injunctions (Ahkam): This includes the incumbent. the
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recommended. the approved. the disapproved. and the forbidden. covering worships.
social dealings. house hold cconomy.find st‘ilc polities. its interpretation is the re-
sponslhlhly of jurists. 2- The scienee of (hspnl wion (Mukhasimah). This deals with
the four misguided sects, the Jews. the Christens. the polytheists and the hypocrites.
and its discussion and analvsis falls w ith in the ]llll\(ll(,ll()n of dialecticians. 3- The
scienee of Divine FFavours covers explanations of the ereation of the [ leavens and the
Larth, of the perfect attributes of God and the guidance which the people reccived
aboutnececsitics of Tife. -1- Fourth is the sciencee covering the important events which
God caused to take place. favouring the obedient and punishing the disobedient. 5-
The fifth is the science which reminds human beings of Death and that which will
follow it. the Resurrcction. the gathering. the Reckoning. the balance. the paradisc.
and the Hell. Abdullah Yusul Ali says in his book “The Beautics of the Hloly Quran.
that the Holy Quran is not only the supreme Book in the Arabic language but its place
is high in world literaturc. Itis deservedly classed among the world’s hundred best
books. It is onc ol the greatest books in all literature beeause it fearleesly tackles the
biggest quuu()ns of life. It is so simple. so plain that any man can understand the
ordinary meaning and vet so profound. so full ol wisdom, that though thousands of
books have been written about it no one has vet fully explored its depths.

In a nutshell, the Holy Quran is an everlasting miracle ol God to all mankind
as awhole. Smith writes in his book. "Muhammad and Islam™. Thanks to the teaching
of the Quran and its cmphasis on the cultivation of knowledge. countlees scholars
made their appearance and wrote innumerable books. Different scientific disciplines
were derived from the Quran and spread across the world by Muslim thinkers. T'he
world was illuminated with the light of the Quran and culture of Islam.™ gy

Believer
The Prophet said, "A believer does not taunt cursc,
I B .

abuse or talk indecently."
Al—Tlrmldhl II(I(/II/I / 74() Ncum/('d Iw fllulullah lbn Mas ud (ru)
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DON'T FORGET
DEATH

Rasulull ah (qalla]ldhu alayhl wasallam)
said :

"There is not a home, but Malakul Maut
(the Angel of Death) stands at its door-

way five times a day. When he finds

(therein) a person who has completed
his (quota) of food, and his time has
expired, he casts on him the worry of
death. Then he (the Angel) covers the
person with the illness and pangs of
Maut (decath)... (before departing with
the soul), Malakul Maut announces (to
the inmatcs of the home): "Verily, I shall
return again and again until no one is
left from among you.' Do not therefore
be deceived by wealth, comforts and
the life of this world."”
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PROPHET MUHAMMED -

THE EVER MODERN GUIDE OF MANKIND
‘ ' ' Syed Shahabuddin*

Today, everyone speaks of modernization, as the key to overcome stagnation
and backwardness. But it has come to be cquated with Westernization: Islam rcjects
this view of modernization. Properly defined. modernization is a continuous
civilizational process, whose thread runs throughout human history, just as the thread
of evolution runs through Nature.

In every period of history, some human groups were rclatively advanced-as
compared to the others. They acquired knowledge. transformed it into technology,
accumulated wealth and applicd it for social advancement. These groups became the
objects of emulation by others. Just as the West today stands on the frontiers of
knowledge, once the Arabs and the Muslims did. Furope 'modernized' itself by adopt-
ing the Arab-Islamic culture and by borrowing knowledge and technology from them.

Today the Muslim mind is [illed with the glories of the past and the sorrows of
the present but has little time for the promises ol the future. The Muslim societies
have regressed to the back scats, the backwaters of history. As time does not stop,
history moves on and they rcmain not cven fully conscious of their backwardness,
they continue to deny themsclves freedom of thought and expression and the devel-
opment of a collective conscnsus in order to respond to new questions that have
arisen. During the last 800 ycars they have even failed to formulate a common Fig'h
based on agreed parameters among the existing schools of Fiq'h because of the grip
of Taglid. Islam has. thus, become a prisoner of the past and [stamic thinking has been
marked by rigidity. inflexibility and immobility. The mansion of Islam has not only
closed the doors of ljtihad but also scaled the widows to keep out fresh waves of
thought as they develop in other parts of the world. Islamic Criteria for Moderniza-
tion. : : ,

Before they take the plunge, Muslim societics have to carefully examine the
demands of modernization. It cannot mean abdication from Islam, denial of Allah and

* Former Indian Diplomat and Ex. M.P.
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the Holy Prophet, rejection of the Quran and banishment of the Hercafter from the
calculus of life. And they must steer clear of aceepting social and economic norms
of the West across the board without duc scrutiny. Muslim socictics rooted in Islam
have to test their validity on the anvil of basic Islamic doctrines. A Muslim modernist
is not just a disruptor ol the status quo, a debunker ol his cultural heritage, a denier of
intellectual inheritance or a substituter of life-style with 'modern’ 1deas imported
from non-Islamic sources.

The oly Prophet never made total changes but allowed many traditions to
continue becausce they did not compromisc the basic principles of Islam. He clearly
perceived the diflcrence between the essential and the non-essential when changing
the social or cconomic order. The Prophet was also a gradualist and not an instant
revolutionary. With divine guidance he recognized those aspects of socicty and cul-
ture, which necdced to be changed. At the same time he respected traditions, which had
cvolved over long periods of time and become inscparable parts of the way of lifc of
a people. He pruncd cultural and social plants but did not uproot them,

Allah alonce is absolute in Tis powers and attributes. Every idea is relative and
cvery development is subject 1o His will. There is no absolute panacca for any dis-
ease, no final remedy for the ills of mankind. no philosophy, no science. no technol-
ogy, no ideology. no system. which is unchangcable and valid for all times. This gives
the Muslims of our age an opening to respond to the demands of the time and to
fashion the Islamic responsce (o the contemporary questions, situations and systems.
This also gives Muslim socictics an opportunity to experiment with an open mind
with all current political and economic systems and even social practices. so long as
they are not in obvious contlict with the essential doctrines orbasic moral code of
Islam.

Allah is eternal. The Quran is the Word of Allah, transmitted to mankind through
the Holy Prophet. His last Messenger. Allah has created Space and ‘Time. He created
Man and madc him a Trustee for all his creation, his Vice-regent on carth. He en-
dowed Man with senses and instinets. with intelligence and wisdom and. above all.
with frec will. Human nature does not change and human instincts and emotions arc
universal. It follows that the Holy Quran. supplemented by the ‘Traditions of the Holy
Prophct must be universally applicable for all mankind till the end of human life on
carth. Geographical conditions on carth vary. So do political. cconomic, technologi-
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cal and social conditions and the ways ol lifc and culture vary from place to place and
also with time, in accordance with the universal principle of change, which is true for
all times and all peoples. Therefore, the (inal divine guidance to mankind imparted
through the Quran and the Holy Prophet must be comprehensive and all encompass-
ing and at the samc time flexible and. therefore, adaptable to all situations and cir-
cumstances. , ,

InIslam, Allah is Rab-bul Alamin and the Holy Prophet is Rahma-tul lil Alamin.
The Holy Quran addresses mankind as 'An-Nas', Mankind as a whole. So do the au-
thentic traditions of the Toly Prophet when he outlines the framework for the Is-
lamic way of lifc. Islam is. thus, essentially a global religion whose time has come in
the age of globalisation. Indeced, Islam is the cosmic religion.

Man's quest of religion is cternal. The form and substance of a universal reli-
gion must be global. To be global this religion must be simple in its doctrine as Islam
is. The Quran describes the Holy Prophet as a human being and forbids his followers
from exaggerating matters of religion or take recourse to compulsion matters of
faith. With a simple thcology, Islam is not a religion of mysteries, myths or supersti-
tions interwoven with complex rites and rituals. The Quran repeatedly calls upon
Muslim to study Naturc and llistory. It must appcal to reason and not pander to irra-
tional extremism. Can Islam measurc up to this essential need of the new age of
globalization? Can it meet the challenges from friends and foes and reshape itself to
meet the demands of the coming age of One World. One Economy, One Culture and
become the creative.and vital force of the new world as well as to meet its spiritual
needs by focusing on its essential principles ol Tauhid, Risalat and Akherat and on its
basic moral codc which dircets mankind towards peaceful, even non-violent, co-ex-
istence of individuals, groups and pcoples. This is the challenge that modern Islam
faces, abovce the din and bustle of political, cconomic and social conflicts, beyond
the clash of civilizations, taking mankind towards the fulfillment of Man's role as
Khalifatullah fil Arz. Reason for Intellectual Paralysis.

Muslim jurists and theologians madc superhuman efforts in the early centu-
ries of Islam to dcvelop an all-comprehensive legal system covering all aspects of
life. These legal systems were finally concretized in five schools of jurisprudence
associated with the names of Imams-Abu [ lanifa. Malik, Shafi’i, Hambal and Jafar
Sadiq. In the process of crystallization some trends like rationalism were suppressed
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as a force of disintegration."Protest and disaffection were regarded as 'fitna’ and
cquated with 'fasad', as a threat to the stability of the Muslim polity. Asceticism and
Sufism which were essentially spiritual quests were often considered impediments
by the establishment and marginalised. Political decay and cconomic decline follow-
ing the sack of Baghdad in 1215 AD strengthened the spirit of conservatism. The
spirit of innovation was suspended and in the last thousand years or so. intellectual
and theological exercise by Islamic scholars has been largely limited to the refince-
ment of the established schools of Fig h. Speculative and rational thinking which
aimed at better understandings of Nature were given up and pursuit of science and
technology-based on experimentation and deductive logic-- were marginalized.

Today, thanks to mass communication. cultural and cconomic globalization is
moving much faster than ever before with growing linkages and continuous connee-
tivity between individuals as well as communities and countrics, accelerating inter-
action of idcas. The fast pace and resulting homogenization arc upsetting not only
religious conservatives but even non-religious and anti-rcligious intcllectuals who
are committed to outdated coneepts ¢.g.. ol national boundarics as markers of politi-
cal sovercignty. Knowledge and skill, goods and services. raw materials and manufac-
wres all ery for a world market which will inevitably steer mankind towards a global
order which in the age of democracy cannot be imperial but will cventually converge
towards global governance. We already see the beginning in the growing nctwork of
specialized agencics. non-governmental organizations, increasingly free movement
of skills, technology and capital and tics of inter-state cooperation in tackling prob-
lems which do not respect frontiers and sovereigntics. Objectives of [jtchad.

In a dynamic world Islamic socicty has to move with time. Islam must. there-
fore, be capable of providing Man the right answers to all new questions. This ¢x-
plains why the Quran has only a few mandates but many options, suggestions and
hints. Let us look at the mandatory injunctions? No Muslim socicty can be truly
Muslim if he abandons the basic faith in Allah, the Prophet and the Quran and the
Hereafter. No Islamic society can be devoid of compassion, ignore the cry of the
deprived in want and the innocent under violeneet if cannot legitimize usc of force
and compulsion, cven for conversion to Islam. for military invasion, for conquest or
pillage or cconomic exploitation by one human being of another. or by onc human
group of another. It cannot accept slavery and the enslavement of groups and commu-
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nitics. It cannot accept cconomic disparitics. which lcad to mass starvation and dcp-
rivation or indignity for many and conspicuous consumption by the few. It cannot
legitimize theft, lying. or deccit, or value ends above means. It cannot accept a cul-
ture of sexual promiscuity or endorse unnatural sex or focticide or female infanti-
cide or commercialization of sex. liquality and justice come naturally to Islam. While
coping with the challenge of change. an Islamic soc icty can never adopt an extremist
point of view because Istam is defined in the Quran as the religion ol moderation and
the middle path.

In many places the Quran direets Man to ponder not only over the natural phe-
nomenon and history. both manifestations ol the divine will. as well as on human
behaviour and social and political happenings. Man thus acquires knowledge and pro- -
eressively utilises natural resources, renewable and non-rcnewablc for his advance.

To leap over the gap of the centurics and to bridge over their political, eco-
nomic and social backwardness, Muslims thanks be to Allah, have a tried and tested
tool in the form of Ijtchad which, Igbal defined, as ' the principle of movement in the
structure of Islam'-=-the root of the word literally means to ‘exert'. In the terminol-
ogy of Islamic theology. it means to exert onescl ['with a view to come to an indepen-
dent judgment on legal questions'. According to Igbal, the roots of [jtchad li¢ in the
wellknown verse of the Holy Quran ' and to those who exert, We show our path’.
Igbal also refers to the dialogae between the Holy Prophet and his companion Ma’ad
on his appointment as governor ol Yemen, on the bases for decision-making; namcly
the Holy Qur’an, the Traditions and then rational judgment i.c.. Qayas in that order.
Individual Qayas over. a period of time on same or similar problems collectively
producces Ijma (consensus), which is the third source of creative rethinking in Islam.
ljima cannot repeal the Qura’n. but ljma of the future can repeal the Ijma of the past.
even though buttressed by Taglid, not only in matters of fact but also in matters of law
and theology. :

The great Imams were great Mujtahids but they did not claim any finality. They
all accepted the revealed text as the limit of ljtchad. but they realized that lifc is a
process of progressive cvolution and, therelore. the Quranic text, unless it is a man-
date, may be interpreted to suit the situation. The doors of Tjtehad were closed but the
keys are still in our hands.

ljtéhad should enable man to accommodate all new ideas, discoverics and in-
ventions. treating all knowledge including scienee and tcchnology as divine gifts and
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therefore forming the common heritage for all mankind. In essence, this linc ol argu-
ment implics that rules and regulations for human socicty cannot be rigid and that
they may be reconsidered and revised. but without any violation of the basic prin-
ciples of Islam, perhaps on every question, now that the pace of change has acceeler-
ated and there has been a revolution in communication. Let us now apply the principle
of ljtihad to some questions on the contemporary agenda of mankind. ‘

‘Foday the world is ringing with slogans of Freedom, Democracy and Human
Rights. Islam stands for Freedom, Equality, Social and Economic Justice and Rule of

- Law but docs not identity itself with any particular mode of governance so long it is
bascd on consultation with and consent of the people. ascertained directly or indi-

“rectly. Islam is fully compatible with all these ideal of mankind. Everywhere the Mus-
lim world today is struggling against autoeracy imperialism and neo-colonialism and
for democracy and freedom. ' ’

Islam does not identily itself with any economic system or mode of produc-
tion, so long as the cconomic order surves 1o sceure a life of dignity for all and puts
brakes on profitcering and accumulation of wealth and conspicuous consumption by
the few. Islam is against archaic modes of production: it is for scientific agriculture,
for rapid industrialization™and cquitable distribution.

Islam stands for gender equality. except in matters, which are ordained by na-
ture and for which human socicty must make due allowance, in acquisition of knowl-
cdge, skills and property and their application for honest living. Islam stands for mod-
csty and purity cqually for males and femalces.

kstam accepts peaccelul co-existence ol all pluralities in terms of religion, lan-
guage or race or geography or history. Bio-diversity in the animal or plant Kingdom
or plurality in human socicty is indeed a divine gilt to understand and cherish and

-~ embrace. as the will of Allah.

Islam does not limit cducation to religious instruction only but stands for ex-
panding it to take all knowledge in its embrice and to realize human potential. Con-
clusion.

Anxious to resume Muslim contribution to the development of science and
technology, Islam can once again become a dynamic force across the globe and spread-
ing its message ol a global civilization. of creative and compassionate human socicty.
cndowed with freedom and cquality and interacting peacelully with cach other.

While rejecting modernization as blind emulation of the West, Muslim soci-
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cties are actively engagéd in designing the framework for Islam in the 215t century
which will promote continuous interaction and exchan ge ol’knowledge and technol-
ogy. for developing a moral way of life and for cnsuring and sustaining a materfally
and spiritually satisfying lifc for all mankind. B

Any age is but a small slice of universal time: it may be termed 'modern’ in
relation to what has gone before it But soon it losgs its modernity and is sct aside.as
pre-modern or outdated. Man has to keep pace with the changing scenario of culture
and technology. But for a Muslim. the particularitics of an age arc not sacrosanct
because they are the products of finite minds. On the other hand, a Muslim socicty
should not reject them out of hand but examine them sclectively through the scan of
(Ijtihad). It should shed its natural conscrvatism so that it may not only become an
active participant in the evolution of human knowledge and civilization but lead the
process. Islam Needs a Mujaddid in every ieneration,

The world is moving so fast that it is not cnough to have a'mujaddid’ afterevery
1000, or cven every 100 years. Muslim socicty today needs mujaddids with vision in
cvery genceration, not just gifted individuals but inter-disciplinary tcams to deal with
complex situations in all their dimensions. fjtchad of one generation may notbeyalid
for the next as the Muslim world has a double objective, to shed its backwardness and
to lead mankind in its unending quest of 1m. To achicve these objectives Muslim
scholars have to develop a mindset, which docs not fear or shun anything unfamiliar
or unconventional but trics to refine it in accord with, Islamic principles. It is this
undertaking which alonc would justify the basic Islamic claim that the Quran, as the
last message of Allah is valid for all peoples until the end of the world. It is this role
which would guide Islam 1o lead mankind towards a world without political domina-
tion or cconomic exploitation or intellectual monopoly, with cqual access to natural
resources as wcell as 1o [ruits of science and technology.

To'the extent that Muslim socictics play their role in the advancement of hu-
man civilization without abandoning, the cternal verities of Islam, they shall forever
be living at the borders ol modernity. In this sense. unlike other rcligions, Islam re-
mains cver relevant and ever modern. In this sense. the Holy Prophet continucs to

- serve mankind as the never-failing guide. the ever-modern Prophct that he is. gg
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