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The Fragrance
of East

e ™ Q The Quranic >
Founder: Dictum

S. Abul Hasan Ali Nadwi
Syed Abul Hasan Ali Nadwi (RAH) The Qur’'an lays stress on
following the way of the prophets and
asks the believers, time and again, to

Patron: pattern their lives and conduct after the
example set by the messengers of
S.M. Rabey Hasani Nadwi God. :

“Verily in the messenger of
. ’ Allah ye have a good example for him
Advisory Board : who looketh unto Allah and the Last

Day, and remembereth Allah much.”
S. M. Wazeh Rasheed Nadwi It directs the Muslims to
: beseech God always to show them
Shah Ebadur Rahman the right path.
Mohd. Hamza Hasani Nadwi “Show us the right path, The
. path of those whom Thou hast
Shamsul Haque Nadwi favoured:
Not (the Path) of those who
Editor: earn Thine anger nor of those who go
) astray.”
Sh éri qAlavi This prayer which forms part
of the service repeated several times
a day, teaches man to seek the
stt. Editor: companionship of the prophets, their
Asstt to leaders and guides and God-loved
Obaidur Rahman Nadwi souls. Whoever shall live up to this

supplication by coming close to the
appearance and behaviour of these
pious souls shall undoubtedly be
sanctified and redeemed by divine

J grace. m j
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Wisdom of Qur’an

“This is the Book of Allah, there is no
doubt in it; it is a guidance for the
pious, for those who believe in the
existence of that which is beyond the
reach of human perception, who
estaiclish Prayer and spend out of what
We have provided them, who believe
in what has been revealed before you,
and have firm faith in the Hereafter.
Such people are on true guidance from
their Lord; such are the truly
successful.”

(Al-Qur'éan — 2:2:5)
Nothing in the Qur'an can be subject to
doubt. Books which deal with supernatural
questions, with matters that lie beyond the
range of sense perception, are invariably
based on conjecture and their authors,
despite their brave show of competence,
are therefore not immune from scepticism
regarding their statements. The Qur'an,
which is based wholly on Truth, a
1 Book which is the work of none other than
the All-Knowing God Himself is
distinguishable from all other books. Hence,
there is no room for doubt about its
contents despite the hesitation some
people might express either through
ignorance or folly.
While the Book is potentially for all, only
those who possess certain qualities can
benefit from it. The first such quality is
piety: those who want to benefit should be
disposed to distinguish between good and
evil, and to shun evil and do good. Those
who never stop to consider whether their
actions are either good or bad are
altogether incapable of deriving any benefit
from this guidance. There are some other
prerequisites for a person to benefit
from the Qur'an. m

Pearls From the
Prophet Mohammad (PBUH)

Usman relates that the Messenger of
Allah (peace and blessings of Allah be

" |to him) said: “The best among you is

the person who learnt Al-Qur’an and
taught it.”

(Bukhari)
The Qur'an is the Book of God revealed to
His Messenger Muhammad (peace and
blessings of Allah be to him). It is meant for
all human beings and for all times and
climes. Naturally its importance is prime
most. In Islam the criterion of being good
and great is excellence in Tagwa. And this
spiritual height cannot be achieved unless
one learns the Qur'an and strives to impart
Qur’an learning to his dependents,
neighbours and other fellow beings. There
are many other kinds of goodness like
charity and providing help for the needy.
But nothing can surpass the goodness of
learning and teaching the Qur'an. That is
why the Holy Messenger (peace and
blessings of Allah be to him) has declared
those who. care for learning and teaching
the Qur’an as the best among the
believers.
In another hadith narrated by Ibn Abbas
on the authority of Baihagqi, the Blessed
Messenger said, “The most noble persons
of my Ummah are those who have
committed the Qur'an to memory or those
who observe the Tahajjud (late night
prayer).”
This is the Book that has been providing
guidance in all walks of life for those who
believe, and those who reject its teachings
stand as losers. Allah’s Messenger (peace
and blessings of Allah be to him) said,
“Through this Book (Qur’an) God exalts
many people and humiliates others.” &
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Editor’s Note V2%

HUMAN RIGHTS

Of late, cases of violation of human rights in the country have increased
leaps and bounds. In some cases they are so blatant that often cooked up
evidence produced against the victims is riducled by the courts and adverse
remarks are made. The reason being that state instead of punishing the wrong
doers try to take their side and help in protecting them from punishment.

Sometime back some innocent persons in Kashmir were killed by the
Army personnel in a fake encounter. The matter reached the Supreme Court
which directed the Army to try the Army personnel involved in the case in the
Army’s Court (Court Marshal). After three years the verdict has come absolving
all the guilty persons. Now families of the victims have challenged the decision
of the Court Marshal. It seems justice is still far of in this case. This case is not
a solitary one. Fake encounters are staged because our law enforcement agencies
have scant respect for human life.

Violation of human rights is so rampart all around day in and day out, we
bear the agony of the sufferers. Human Rights Commissions at international,
national and even at state levels have failed to contain the violation of rights. The
main reason appears to be an indifferent attitude towards the human life.

In prevailing situation in India and some other parts of the world we do
not expect any change unless a will is developed to respect the dignity of the
human being. It will be of interest if we examine this issue from the Islamic point -
of view.

Human rights in their entirety have never been a by-product of modern
life nor an innovation of the West. Islam has the precedence in calling for
human rights, their protection, and the conception of the individual, society, and
the state as the guardians of human rights in the sense that human rights are
essentially religious duties. Whoever performs these duties is rewarded and
whoever neglects them gets punished.

Whilst the whole world was drowned in the darkness of ignorance, there
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was no justice nor rights; it was the rule of the jungle. Islam conceives of Man as
a dignified being, endowed with the faculties of understanding and intellect and,
thus, Islam provided Men with rules and regulations to organize their relation to
their Creator, Allah, and their relationship with one another. Islam provides a
whole scheme of life whereby it endorsed Man'’s political, social, economic,
cultural and civil rights. In this Islam came to honor Man by granting him the
right to freedom of opinion and expression, the right to religious and political
freedom. The rights endorsed by Islam have never endorsed by other systems
of the 20th century. The rights granted to Man by Islam are still purer, more
integral and brilliant than all other systems developed by all of humanity in its
most developed stages.

If Man makes an assessment of the Islamic conception and statement of
human rights and tries to match them with other human agencies for human
rights, he will easily find out that the human rights endorsed by Islam are more
just and proper. Moreover, human rights in Islam have been given more attention
than those in any other system. Shaikh Mohammad Al-Ghazali in this respect
says, “The most developed conception of human dignity and Man’s respect
achieved by humanity has been the most basic system of human rights in
Islam. The UN declaration of human rights is in fact an imitation of what the
most noble human being, the Prophet came for.”

The higher Islamic Council in this regard states, “Islam provided legislation
on human rights fourteen centuries ago, and provided all assurances for protecting
those human rights for the whole scheme of life”. The provisions and principles
guaranteeing the rights of humans were explicitly and thoroughly stipulated in
the Holy Qur’'an and the honourable Sunnah fourteen hundred years prior to
their declaration by any secular system. &

S.A.

We solicit articles for publication in The Fragrance of East. Suitable
remuneration will be paid to writers. We prefer receipt of articles on:
e-mail: shariq_alavi@yahoo.com '
along with a hard copy, duly signed, by post.
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Umar Ibn Abdul Aziz

Reformist Endeavours of the First
Century:

Soon after the Khilafat-i-Rashida
(the right-guided caliphate) came to an end
and the Ummayyad empire, which was
more Arab than Islamic, consolidated itself,
the need for reformation and renovation
in Islam was felt keenly. Customs,
traditions and remembrances of the
pagan past, which had been discredited
and repressed under the impact of the
Prophet's teachings and the vigilant eye
of the Khilafat-i-Rashida, began to re-
assert themselves among the new Arab
converts to Islam. The then Government
was not organised according to the
dictates of the Qur'an and the Sunnah,; its
guiding lights were Arab diplomacy,
expediency and interest of the State. Arab
racialism, tribal pride, partisan spirit and
nepotism, regarded as unpardonable sins
during the days of the Khilafat-i-Rashida,
became the hall-mark of the new
aristocracy. The unruly spirit of the Arabs,
which had sought asylum in the far off
deserts, returned again to re-assert itself;
extravagance, pretentiousness and
boastfulness took the place of virtuous
deeds and moral excellence. Bait-ul-mal
(the State Exchequer) became personal
property of the Caliphs who wasted public
money on professional poets, eulogists,
jugglers and buffoons. The courtiers of the
rulers began to be accorded a preferential
* treatment which gave them heart to break
the law of the land. Music and singing grew

-S.Abul Hasan Ali Nadwi

almost to a craze.

The extravagant rulers, surrounded
by dissolute parasites who flocked to the
capital demoralised the society and
produced an aristocracy resembling the
pagan Arab wastrels of the age of
Ignorance in morals and behaviour. It
appeared as if the pre-Islamic Ignorance
had returned with a vendetta to settle its
accounts of the past forty years with Islam.

Religious Teachers of the Ummayyad
period:

Although crass materialism had
captured the soul of the ruling classes
during the Ummayyad period, the masses
had still not forsaken the moral values and
the deep-seated deference for Islamic
teachings. The regard for moral worth and
tenets of Islam was due mainly to those
scholars of impeccable worth and ability
who were held in high esteem by the
masses for their moral and spiritual
excellence, selflessness, piety, sagacity
and beneficence. Outside the
governmental circles these persons
weilded tremendous influence over the
people which acted as a corrective force
and saved the masses from falling a prey
to the pull of wordly temptations. The
person most respected and loved during
the period was ‘Ali ibn Husain (Zainul
‘Abdin). In the simple, pure and saintly life
led by him, ‘Ali ibn Husain had no peer.
Once Hisham ibn ‘Abdul-Malik, the crown
prince, came to the Ka'‘'aba for Tawaf
(circumambulation) but owing to the huge
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gathering he could not reach the Hajr-i-
Aswad. He, therefore, sat down to wait till
he could get a chance to kiss it. In the
meantime ‘Ali ibn Husain arrived and the
people at once cleared the way for him to
make the Tawaf and kiss Hajr-i-Aswad.
Everyone present in the Ka‘aba received
‘Ali ibn Husain with the utmost deference.
At last Hisham, pretending as if he did not
know ‘Ali ibn Husain, asked who he was.
The poet Farzdaq, who happened to be
present on the occasion instantaneously
composed an introductory ode for ‘Ali ibn
Husain. Itis reported that certain additions
were made to this famous ode later on
but it is still regarded as a masterpiece of
Arabic poetry. It opened with the verse:

Pebbles and paths of Mecca affirm
his virtue;

The House of God knows

him well as the environs do.

Other highly reputed religious
scholars of outstanding piety during the
Ummayyad period were Hasan al-
Muthanna, his son ‘Abdullah-al-Mahadh,
Salim ibn ‘Abdullah ibn ‘Umar, Qasim ibn
Muhammad ibn Abu Bakr, Sa‘eed
ibn'Musa‘ib and ‘Urwah ibn Zubair.
Complete detachment from the ruling
circles of their day, immaculate
selflessness, unswerving truthfulness,
readiness to serve and make any sacrifice
for the cause of religion, erudition and
moral worth had made each of these
persons an ideal of Islamic piety. The
demoralisation that had set in owing to the
immoral conduct of the ruling elite was
undoubtedly on the increase but the moral
‘influence weilded by these persons on the
masses was not without a salutary effect;
their pure and simple life was a standing

reproach to the unprincipled this-
wordliness of the rulers, which made
people think of reforming their intemperate
life.

Political Revolution:

Gradually the contaminating
influxion of the political revolution
deepened and spread out, and, at the
same time, there was a marked decrease
in the number of religious teachers who
could exert a strong and ennobling
influence over the people like the pious
souls of the preceding period. Now it
became impossible to revitalize the
people and fill them with the faith and moral
worth without a revolution in the State itself.

The Ummayyad power was,
however, entrenched in such a firm
military strength that it was not possible
to dislodge it, nor there existed any internal
or external force which could dare to
challenge it. Not long before two efforts
made by Husain ibn ‘Ali and ‘Abdullah ibn
Zubair had proved abortive and one could
hardly expect any more armed
insurrection for bringing about a political
revolution. Autocratic and hereditary form
of government had produced a
despondency which had left no hope for
any change in the prevailing conditions and
it appeared as if the fate of Muslims had
been sealed for a fairly long time. It
required a miracle alone for the Islamic
precepts to find an expression again in the
political law guiding the community’s
behaviour. And the miracle did happen at
the most appropriate time.

Accession of ‘Umar ibn ‘Abdul ‘Aziz:

The miracle was the accession of
‘Umar ibn ‘Abdul ‘Aziz to the throne in 99

[8]
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AH. (717 AD.). He was a grandson of
Marwan and his mother, Umm ‘Asim, was
a grand-daughter of ‘Umar |, the second
Caliph. The Ummayyad and the Farooqi
families were thus jointly represented in
‘Umar Il, surnamed as the pious Caliph,
who brought about the much-needed
revolution.

‘Umar ibn ‘Abdul ‘Aziz was born in

61 A.H. He was a cousin of the preceding
Caliph, Sulaiman ibn ‘Abdul Malik and had

been posted as Governor of Madina since’

the time of Walid ibn ‘Abdul Malik, the
Caliph before Sulaiman. The life led by him
as Governor was entirely different from
that he adopted as a Caliph. He was
known as a polished and decorous
aristocrat of refined taste. Anybody could
tell from the fragrance of perfumes he used
that ‘Umar has passed that way. He was
all the rage for the fashionable youths of
his day. Except for his integrity of character
and righteous disposition there was
nothing to suggest that he was destined
to perform a memorable task in the
history of Islam.

But he proved to be a standing
miracle of Islam. The very way he
ascended to the Caliphate was
miraculous; for, nobody could have
predicted the dramatic turn that the events
took in bringing him to the throne. He could
not have hoped to be anything more than
a viceroy under the hereditary custom of
accession to the Caliphate, but God had
willed otherwise. Sulaiman ibn ‘Abdul Malik
fell seriously ill and lost all hopes of
recovery. He was anxious to leave the
throne to one of his sons who were still
minors. Shaken with this anxiety he got
his sons put on longer dresses, uniforms

and armours so that they might appear
sizeable, but all his efforts proved fruitless.
In his dreadful agony, he cast a pathetic
glance over his sons and said: “He is really
fortunate who has grown-up sons”. Reja’
ibn Haiwah happened to be present at the
time and he promptly proposed ‘Umar ibn
‘Abdul ‘Aziz as the successor to the
throne. Caliph Sulaiman accepted the
suggestion and thus by his timely
intervention Reja, rendered yeoman
service for the revival of Islam.

Char_'acter of ‘Umarll :

Immediately upon his accession,
‘Umar dismissed provincial governors
known to be cruel or unjust to the people.
All the jewellery and valuable presents
brought before him on accession to the
throne were deposited in the State
treasury. He was now a completely
changed man; he considered himself a
successor to Caliph ‘Umar |, son of
Khattab, rather than Sulaiman ibn ‘* Abdul
Malik. Slaves of the royal household were
emancipated; the royal court modelied
after Persian and Byzantine Royal
patterns was now marked by an austere
and primitive simplicity. He returned to the
State not only his ancestoral fief but even
the valuables and jewellery his wife had
received from her father and brothers. He
led such a simple and ascetic life as it
would have been difficult to find among the.
monks and recluses much less the kings
and emperors. On several occasions he
was late for Friday prayers since he had
to wait till his only shirt dried up after a
wash. Before Caliph ‘Umar il ascended to
the throne Baitul-Mal, the public treasury,
was treated as a personal property of the
King from which members of royal family

[91]
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were granted enormous sums, but now
they had to be content with the paltry
stipends. Once, when he was talking to
his daughters, he noticed that the children
cupped their mouths while talking to him.
On making enquiries he found that since
only pulses and onions were available in
his house on the day which had been
taken by the children, they cupped their
mouths lest its smell should offend him.
With tears in his eyes, ‘Umar said: “My
child, would you like to have sumptuous
food and your father to be consigned to
Hell?” He was the ruler of the mightiest
empire of his day but he did not have
enough money to perform the Hajj. He
once asked his servant if he had saved
anything so that he could go for the Hajj.
The servant informed him that he had only
ten or twelve dinars and thus he could not
undertake the journey. After a few days,
‘Umar |l received a sum sufficient to
perform the Hajj from his personal
holdings. The servant congratulated ‘Umar
I, and said that now he could go for the
Hajj. ‘Umar Il however, replied: “We have
been deriving benefit from these holdings
since a long time. Now Muslims have a
right to enjoy its fruits”. Then he got the
entire proceeds deposited in the public
treasury. '

‘ ‘Umar Il never spent more than two
dirhams on his messing. If any official
came to see him and began talking of the
Caliph’s private affairs, he would promptly
put off the candle provided by the State
and ask for his own candle to be brought
in. He would never use the hot water taken
from the State mess or even inhale the
fragrance of musk belonging to the Bait-
ul-Mal.

‘Umar Il was careful not for his
person alone. He always exhorted the
State officials to be extremely cautious in
their dealings involving the State property.
The Governor of Madina, Abu-Bakr ibn
Hazm had submitted an application to
Sulaiman ibn ‘Abdul Malik demanding
candlesticks and a lamp-glass for the
official work. By the time the requisition
reached the Caliph, Sulaiman had died
and it was placed before ‘Umar il. He
wrote: “O Abu-Bakr, | remember the days
when you wandered during the dark nights
of winter without candlesticks and light,
and, were you then in a better condition
than now? | hope you have now enough
candlesticks to spare a few for conducting
the business of the State,” Similarly on
another request made for supply of paper
for official work, he remarked: “Make the
point of your pen finer, write closely and
concisely; for, Muslims do not require such
detailed reports which are unnecessarily
a burden on the State exchequer.”

Extreme cautiousness,
moderation, simplicity and unaffected
piety were not the only feature of ‘Umar’s
character. He transformed the view-point
of his government making the weal of the
people the sole object of administration.
Before ‘Umar Il the State was concerned
mainly with collecting revenues and
spending it, having nothing to do with the
moral guidance and religious instruction
of the people. The historic dictum of ‘Umar
Il that ‘Muhammad was sent as a Prophet
and not as a collector’,adequately
illustrates the objective he had set before
the State under him. In truth and reality,
during the entire period of his Caliphate
he sought to translate this idea into
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practice. He always preferred principles,
moral dictates and demands of the faith
to political expediency and never cared a
Whit for pecuniary tosses suffered by the
State if the policy commended by religion
entailed it. During his reign the non-
Muslims were embracing Islam in ever-
increasing numbers which meant a
dwindling income from the poll-tax. As the
sharp fall in revenues posed a danger to
the financial stability of the State, ‘Umar’s
attention was drawn towards it. But his
reply was that the situation was eminently
in accord with the objectives underlying
the prophet hood of Muhammad. To
another official he wrote: “I would be too
glad if all the non-Muslims embrace Islam
and (owing to the drying up of income from
poll-tax) we have to take up cultivation for
earning our living.” A fixed amount of land
revenue was to be remitted by the
provincial Government of Yaman every
ear ,whether it had a favourable crop or
not. ‘Umar |l ordered that the revenues
should be assessed in accordance with
the agricultural production every year. He
added that he would willingly accept it even
if a handful of grain were to be received in
pursuance of his order. He discontinued
levy of octroi throughout the kingdom
saying that it was prohibited by the Qur’an:

O My people! Give full measure
and full weight injustice and wrong not
people in respect of their goods. And do
not evil in the earth, causing corruption.

, (Hud: 85)

‘Umar 1l used to say that people

have made octroi lawful by, changing its
name. Barring the few taxes allowed by
the Shari’ah, he abolished all taxes and
duties levied by his predecessors. All the

land and sea routes were opened for trade
without any embargo whatsoever.

Far-reaching reforms were
introduced in the administration of the
kingdom. Some of the steps taken were:
Weights and measures were
standardised, State officials were
precluded from entering into any business
or trade, unpaid labour was made illegal,’
pasture-lands and game-preserves
reserved for the royal family or other
dignitaries were distributed to the landless
cultivators or made a public property, strict
measures were taken to stop illegal
gratification of state employees who were
forbidden to accept gifts, all officers
holding responsible posts were directed
to afford adequate facilities to those who
wanted to present their complaints to them
in person, a proclamation was made
every year on the occasion of pilgrimage
that anyone who would bring to the notice
of administration any mal-treatment by an
State official or prefer a useful suggestion,
shall be rewarded 100 to 300 dinars.

Solicitude for Moral Reformation:

After the Khilafat-i-Rashida came
to an end, the Caliphs began to consider
themselves simply as monarchs and
administrators; they were neither capable
nor had the time to bother about the moral
and social conditions of their subjects. In
fact, the Caliphs were never expected to
advise people in religious affairs, take
steps for their moral, religious or spiritual
advancement or assume the role of a
pulpiter. This was considered to be the
domain of scholars and religious
luminaries, ‘ulama and traditionists. ‘Umar
Ibn ‘Abdul ‘Azlz did away with this
dichotomy and proved himself to by really
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a successor of the Prophet, as his office
implied. No sooner did he ascend the
Caliphate, he sent out quite lengthy letters
and directives which dealt with more about
religious and moral reforms than with the
so-called administrative affairs. His edicts
embodied a spirit of preaching, religious
and moral, rather than the dispensation of
government. In his letters he would
compare the social and moral condition
of people with that in the days of the

Prophet and early Caliphate and elaborate

the fiscal and administrative system
required to bring about an Islamic
regenaration; impress on the governors
and generals the importance of timely
performance of their prayers and presiding
at these services; exhort public servants
to inculcate the awe of God and
meticulously follow the regulations of the
Shari’ah; charge his officers with the
responsibility of spreading the message
of Islam in the provinces under them,
which he considered to be the sole
objective of Divine revelation and the
prophet hood of Muhammad; insist on the
enforcement of what is incumbent and on
the prevention of that which is forbidden,
and warn them of the harmful effects of
neglecting, this obligation; elaborate the
criminal law of Islam and instruct the
magistrates to be lenient in awarding
punishments; draw attention towards the
deviations and innovations, customs and
foreign traditions that had found a way into
the life of the people; forbid lamentations
and put a stop to the custom requiring
women to accompany the funeral
processions as well as their public
appearance; denigrate tribal partisanship;
and, prohibit laxity in the use of nabi which

gradually led to drinkind bouts and to
numerous other vices.

Compilation of Traditions:

The study and cultivation of
religious sciences did not escape attention
of ‘Umar ibn ‘Abul ‘Aziz. Drawing the
attention of an eminent man of letters of
his time, Abu Bakr ibn Hazm, towards
compilation of the traditions of the Holy
Prophet, he wrote:

“Reduce into writing whatever
traditions of the Holy Prophet you can
collect, for | fear that after the traditionists
pass away, the knowledge will also
perish.”

He made a pointed reference to
the collections of ‘Umrah bint ‘Abdur
Rahman Ansariyah and Qasim ibn
Muhammad ibn Abu Bakr which he
wanted to be recorded. The task was not
simply entrusted to Abu Bakr ibn Hazm
but circulars were issued to provincial
governors and other notable ‘u/ama
commanding them to ‘collect all the
traditions of the Prophet of Islam wherever
these could be found’. Simultaneously,
‘Umar Il also granted stipends to those
entrusted with the task so that they could
pursue the job w hole-heartedly.

‘Umar ibn ‘Abdul ‘Aziz was himself
aman of learning and he took keen interest
in the interpretation of the Traditions and
cannon law. In the beginning of his
Caliphate he circulated an edict which

said:

“Islam has laid down certain limits,
duties and obligations. Whoever will
follow these, shali be rewarded by a truer
content of the faith; but those who do
not pursue these, their faith shall remain

[12]
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imperfect. If God keeps me live, | will
teach you the fundamentals of the faith
and will make you follow these, but if |
die earlier, | won't care, for | am not at all
eager for your company.”
Defender of the Faith :
The unalloyed Islamic thought and
spirit of religion that ‘Umar ibn ‘Abdul ‘Azlz

tried to infuse among the Muslims and give
a practical shape through the State he

presided, can be gauged from the letters
and edicts he issued from time to time to -

the different functionaries of his
government. These despatches show
what a deep understanding of Islam he
- had without the least trace of pre-Islamic
Ignorance or the stamp of Ummayyad
royalty.

It was once reported to him that
certain tribal chiefs and Ummayyad
aristocrats had révived the pagan custom
of entering into alliances and were giving
a call to one another in the name of tribal
solidarity during their fights and forays.
This custom cut at the very root of Islamic
concept of brotherhood and the social
order it wanted to bring into existence.
Earlier rulers would have been
complacent at it or even encouraged the
practice as a political expedlency but ‘Umar
ibn ‘Abdul ‘Aziz, being fully alive to the
pernicious implications of the practice,
issued an order to Dhahhak ibn ‘Abdur-
Rahman for curblng the evil forthwith. In it
he writes:

“Praise be to God and peace unto
His Apostle. Thereafter you should know
that Allah does not like any religion other
than Islam, which he has chosen for
Himself and His bondsmen. Allah-has

been pleased to honour His religion,
Islam, with an Scripture, which has
made Islam distinct from un- lslam Init
He says:

Now hath come unto you light from
Allah and a Plain Scripture.

Whereby Allah guideth him who
seeketh His good pleasure unto paths
of peace. He bringeth them out of
darkness-unto light by His decree and
guideth them unto a straight path.

(Al-Mai'da: 15-16)
Allah also says:

With truth We have sent it down,
and with truth had it descended.

And We have sent thee as naught
else save a bearer of good tidings and a
wamer.
(Bani Israel: 105)
“God  Almighty endowed
prophethood on Muhammad (peace be
upon him) and revealed the Scripture to
him. Then, O Arabs, as you know, you
lived in ignorance, idolatry and impurity;
were plunged in poverty, disorder and
chaos; fights and forays baulked large
in your life; you were looked down upon
by others; and, whatever little light of
Divine Guidance was available to other
nations, you were deprived even of that.
There was no.perversion and depravity
which was not to be found amongst you.
If you lived, yours was a life of ignorance
and infidelity; and, if you died, you were
consigned to the Hell. At last Allah saved
you from these evils, idolatry and
anarchy, hatred and conflicts. Aithough
many amongst you denied and decried
the Prophet of God, he remained
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steadfast in his endeavour till a few poor
people amongst you responded to his
call. Fearing the worst, these men
always ran for their lives but God gave
them asylum, sent His succour to them
and gave them strength through those
whom He chose to enlighten with Islam.
The Prophet of God was to depart from
this world and Allah had to fulfil the
promise made to His messenger. The
promise of Allah never changes but none
save a few of the faithful believed in what
God Almighty had promised:

He it is Who hath sent His

messenger with the guidance and the -

Religion of Truth, that He may cause it
to prevail over all religion, however much
the idolaters may be averse.

(Al- Taubah : 33)

“In another verse Allah has promised to
the Muslims:

Allah hath promised such of you
as believe and do good works that He
will surely make them to succeed (the
present rulers) in the earth even as He
caused those who were before them to
succeed (others); and that He will surely
establish for them their religion which He
hath approved for them, and will give
them in exchange safety after this fear.
- They serve Me. They ascribe nothing
as partner unto Me.

(An-Nur : 55)

“Allah has fulfilled the promise
made by him to His Prophet and the
Muslims. Therefore, O Muslims,
remember that whatever God Almighty
has bestowed on you is solely on
account of Islam; you are victorious on
your enemies in the world and will be

raised as a witness unto others in the
Hereafter. But for Islam, you have no
refuge in this world nor after death; you
have nothing to fall back upon nor a
source of strength, no protection, no
safeguard. And if you are fortunate
enough to see the fulfilment of the
promise made by Allah, you need to pin
your hopes in the abode of the Hereafter,
since God has said:

As for the Abode of the Hereafter
we assign it unto those who seek not
oppression in the earth, nor yet
corruption.

The sequel is for those who ward
off (evil).
(Al-Qasas: 83)

‘I warn you or the disaster that will
befall you if you do not act according to
the teachings of the Qur’an. The
bloodshed and disorder, turmoil and
affliction to which you had been exposed
as a result of disregarding the guidance
provided by the Scripture is recent
history. You should, therefore, desist
from what has been prohibited by Allah
in His Scripture; for, there is nothing
more dreadful than the admonition
sounded by God Almighty...... | have
been constrained to write this letter on
account of the reports reaching me from
the countryside about those who have
been recently sent there as stewards
and administrators. These are an
ignorant and stupid set of persons who
are not aware of God’'s commandments;
they have forgotten the special favour
and benevolence of Allah over them or
they have rather shown ingratitude for
the undeserved favours bestowed on
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them. | have been told that they seek the
help of the people of Mudhar and Yaman,
for they think that these tribes are their
allies and partisans. Glorified be Allah,
Who alone deserves all praise. What an
ungrateful and ill-heseeming people
these are, and how inclined they are to
invite death, destruction and doom! They
have no eyes to see what a despicable
position they have chosen for
themselves, nor are they aware how
they have deprived themselves of peace
and amity. Now | realise that miscreants
and ruffians are shaped as such by their
own intentions and also that Hell was not
created in vain. Have they never heard
of the commandment of God Almighty?

The believers are naught else than
brothers. Therefore make peace
between your brethren and observe your
duty to Allah that haply ye may obtain
mercy.

(Al-Hujurat :10).

And have they not heard this verse
too?

This day have | perfected your
religion for you and completed My favour
unto you: and have chosen for you as
religion AL-ISLAM.

(Al-Ma’idah : 3).

“I have been told that certain tribes
are entering into alliances to help one
another against their enemies as they
used to do in the bygone days of
Ignorance, although the Prophet has
prohibited unconditional alliances for
helping each other. The Prophet has
said: ‘There is no partisan-ship in Islam.’
In the times of Ignorance, allies
expected help from each other in every

unjust cause, no matter whether it ied
to oppression or wrongdoing,
transgression of the commands of God
or of the Prophet.........

“l warn everyone who may happen
to read my letter or hear its content
against taking any shelter except Islam
and seeking amity of anyone except God
Almighty and His Prophet. | again warn
everyone with all the emphasis at my
command and seek to make Allah my
witness against these persons, for He
has authority over every being and He is
nearer to everyone than his jugular veins. -

“

The directives sent by ‘Umar ibn
‘Abdul ‘Aziz to the commander of a military
expedition illustrate the extent to which he
had imbibed the Qur'anic mode of thought
and view-point, and how he differed
diametrically from other rulers and
emperors of his time. In one of his edicts
to Mansur ibn Ghalib he wrote:

“This is a directive from the
bondsman of Allah and Commander of
the Faithful to Mansur ibn Ghalib.
Whereas the Commander of the Faithful
has charged Mansur to wage war against
those who might oppose him, the latter
is also instructed to inculcate awe of
God; since, it constitutes the best of
provisions, the most effective strategy
and the real power. For the sin is even
more dangerous than the ruses of the
enemy, the Commander of the Faithful
bids upon Mansur that instead of taking
fright of his enemy, he should fear
transgressing the limits of God. We
overcome our enemies in the battlefield
only because of their vices and sins, for,
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had it not been so, we would not have
had the courage to face them. We
cannot deploy troops in the same
numbers as our enemies can do nor do
we possess the equipments they have
got. Thus, if we equate overselves with
our enemies in misdeeds and
transgressions, they would undoubtedly
gain a victory over us by virtue of their
numerical superiority and strength.
Behold, if we are not able to gain
ascendancy over our enemies on
account of our righteousness, we would
never be in a position to defeat them
through our might. We need not keep
-an eye upon anything more than the
enmity of our own wickedness nor do
we have to hold in leash anything more
than our own viciousness. You should
realise the fact that God Almighty has
deputed wardens over you who never
part company with you and they are a
ware of whatever you do in your camps
and cantonments, secretly or in public.
Therefore, do not put yourself to shame
by exceeding the limits of God; be kind
to others, especially as you have left

your hearths and homes for the sake of

God. Never .consider yourselves
superior to your enemies, nor take your
“victory for granted because of the
sinfulness of your foes, for many a people
worse than his enemy was granted
ascendancy in the past. Therefore, seek
the help of God against your own
temptations in the same way as you
desire the succour of God against your
opponent. | would also beseech God's
blessings for myself and you.

. “Commander of the Faithful also
bids Mansur ibn Ghalib that he should

treat his men with leniency. He should
not require his troops to undertake
toilsome journeys, nor refuse to encamp
when they require rest. The troops
enfeebled by exertion and long travels,
should not be required to face an enemy
whose forces and the beasts of burden
are taking rest at their own place. Thus
if Mansur does not accord a humane
treatment to his men, his enemy would
easily gain ascendancy over Mansur’'s
forces. Verily, help can be sought from

"~ God alone.

“For giving rest to his men and the
beast of burden and also for getting his
armaments repaired, the Commander of
the Faithful orders Mansur ibn Ghalib to
break his journey on every Friday for the
whole day and night thereof. He is also

- ordered to encamp far away from the

habitations which have entered into
treaty relations with us, and allow none
from his troops to visit their dwellings,
markets or gatherings. Only those of his
men who are firm in faith and trustworthy
and who would neither be ill-disposed
nor commit a sin against the people
could be allowed to visit such habitations
for collection of lawful dues. You are as
much bound to guarantee their rights as
they are enjoined to fulfil the duties
devolving on them i.e. you have to
honour your obligations to them so long
as they do theirs. You should never try
to gain an advantage over your enemy
through persecution of those who have

_come under your protection, for you have

already got a share (in the shape of
Jeziah or poll-tax) in their earnings and
you niether need to increase it nor they
are bound to pay more. We have too not
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cut down your provisions, nor deprived
you of anything required for
strengthening you. You have been given
charge of our best forces and provided
with everything required for the job. Now
you need to pay attention to the land of
polytheists, our enemies, and need not

concern yourself with those who have |

come under our protection. After having
made the best possible arrangements
for you, we have trust in God Almighty:
There is no power, no might, save from
Allah.

“ And the Commander of the
Faithful further directs that you shall
appoint only such persons as your spies
from amongst the Arabs and non-Arabs
who are guileless and trustworthy, for the
intelligence received through deceitful
persons is hardly of any use. Even if a
treacherous fellow passes on to you
some correct information, he ought
really to be treated as an spy of the
enemy and not yours. May God have
peace on you.”

In another circular letter to the provincial
chiefs he wrote:

“Verily God has entrusted the
charge of administration to me. | have
not accepted this responsibility for the
sake of riches or sensual delight, feasts
or attires, for God had already favoured
me with a fortune that only a few can
boast of. For | fully realise the grave
responsibility of the charge entrusted to
me, | have taken upon myself this
obligation with a great deal of anxiety and

" heart-searching. | know | would be called
upon to render the account in the

presence of God when claimants and -

1

defendants would both be present to
argue their cases on the Day of Requital-
a Burdensome Day, indeed, save for

- those on whom Allah showers his mercy

and whom He protects from the grievous
ordeal.

“I bid you to be cautious and God-
fearing in all the affairs of the State
committed to your charge and ask you
to fulfil your obligations, perform that
which has been ordained by God and
desist from the acts prohibited by the
Shari'ah. You ought to keep an eye upon
yourself and your actions; be cautious
of the acts that unite you with Allah, on
the one hand, and your liegemen, on the
other. You are aware that the salvation
and safety lies in complete submission
to the Almighty and the ultimate goal of
all endeavours should be, by the same
token, to make preparations for success
on the Appointed Day.

“If you will, you might take a lesson
from the happenings around you. Only
then | can drive home the truth to you
through my preachings.

“May God have peace on you.”
Propagation of Islam:

The efforts of ‘Umar ibn ‘Abdui
‘Aziz were not limited to the enforcement
of the Shari’ah, as the law of the land, and
reformation of the Muslims only. He also
paid attention towards spreading the
message of Islam among the non-
Muslims, and his endeavours were also
successful on account of his personal
example of simple life, unaffected piety,
unswerving uprightness and immaculate
sincerity, Balazuri writes in Futuh-ul-
Buldan :
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“Umar ibn ‘Abdul ‘Aziz wrote
seven letters to the rajas in India inviting
them to embrace Islam. He promised
that if they did so, he would guarantee
continued existence of their kingdoms
and their rights and obligations would be
the same as those of the other Muslims.

“The name and fame of ‘Umar ibn
‘Abdul ‘Aziz had already reached those
lands and when they received ‘Umar’s
despatch they embraced Islam and
adopted Arab names.

“Isma’il ibn ‘Abdullah ibn Abi al-
Mahaijir, Governor of Maghrib (north-west
Africa), administered the land with
flawless justice and gave a good
account of his character and morals. He
initiated proselytising activities among
the Barber tribes. Thereafter ‘Umar
ibn ‘Abdul ‘Aziz sent a letter inviting those
people to embrace Islam which was read
out in huge gatherings of the natives by
Isma'’il. A large number of people were
converted to Islam and at last Islam
became the predominant faith of the
land.’

....Umar ibn ‘Abdul ‘Aziz also wrote
letters to the rulers and chiefs of Trans-
oxiana and exempted new converts to
Istam in Khurasan from the payment of
poll-tax (Jeziah). He also granted

_stipends and rewards to those who
embraced Islam and got constructed
rest houses for the travellers.”

Financial Reforms:

The financial reforms embarked
upon by ‘Umar ibn ‘Abdul ‘Aziz viz.
remission of numerous taxes and tithes
disallowed by the Shari'ah, did not result

in pecuniary difficulties or deficits in the .

State income. On the contrary, people
became so much well-off that it became
difficult to find destitutes and beggars who
would accept the poor-due (Zakat).

Yahya ibn Sa’eed relates that
‘Umar ibn ‘Abdul ‘Aziz had appointed him
to collect the poor-due in Africa. When he
got the dues collected, he looked around
for the needy and hard up persons, but he
could not find a single individual who could
be rendered assistance. He adds that
‘Umar’s economic policy had made
everybody a man of substance and,
therefore, he had no alternative but to
purchase a number of slaves and then
emancipate them on behalf of the Muslim
populace.

Another man from the Quraish
reports that during the extremely short
reign of ‘Umar ibn ‘Abdul ‘Aziz people used
to remit substantial amounts pertaining to
the poor-due to the State exchequer for
being distributed among the poor, but
these had to be returned to them as
nobody entitled to receive these charities
was to be found. He says that everyone
had become so well-off during ‘Umar’s
time that nobody remained in straitened
circumstances entitled to receive the poor-
due.

Apart from the prosperity of the
masses, which is invariably a by-product
of the Islamic form of government, the
more important change accomplished by
the regime of ‘Umar ibn ‘Abdul ‘Aziz was
the diversion in inclination and aptitude,
mood and trend of the populace. His
contemporaries narrate that whenever a
few friends met during the regime of Walid,
they used to converse about buildings and
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architecture for that was the rage of Walid;
Sulaiman was fond of women and
panquets, and these became the fad of
his days; but, during the reign of ‘Umar ibn
fAbdul ‘Aziz the prevailing demeanour and
subjects for discussion were prayers,
supplicatory and benedicatory, obligatory
and supererogatory. Whenever a few
people gathered, they would ask each
bother about the voluntary prayers one
offered for acquiring spiritual benefits, the
portion of Qur'an recited or committed to
memory, fast observed every month, and
so on so forth.

The guiding light for ‘Umar ibn
‘Abdul ‘Aziz and the impelling force behind
his endeavours were his unflinching faith,
the love and awe of the Supreme Being
and conviction of accountability on the Day
of Resurrection. Whatever he did was
solely on account of the inducement, if
inducement it can be called, to propitiate
God Almighty. This was the urge and driving
force which had made the ruler of the most
powerful and extensive empire of the day
to lead a life of austerity, forbearance and
abstinence. If anybody advised him to
raise his standard of living, as his position
and office demanded, he would recite the
Qur’anic dictum:

... I fear, if | rebel against my Lord,
the retribution of an Awful Day.

Once ‘Umar ibn ‘Abdul ‘Aziz said
to this servant: “Allah has favoured me
with a disposition, insatiable and
ambitious; no sooner do | attain an object
I long for, | set my heart upon a still higher
objective. Now | have reached a
sublimation after which nothing remains

to be coveted. Now my ambition aspires
for Paradise alone.”

Once he asked a certain sage for
counsel, who said: “Of what avail would it
be to thee, if the entire mankind were sent
to Heaven and thou were consigned to
Hell? Similarly, what would thou lose, if
thou were awarded Heaven and all others
sent to the Hell?” On hearing this ‘Umar’s
qualm knew no bounds and he wept so
bitterly that the fire in the chafing-dish in
front of him got extinguished by his tears.
Yazid ibn Haushab once said that ‘Umar
had so great a fear of God that it seemed
as if the Heaven and Hell had been created
by God only for him and Hasan al-Basri.

If Providence had only granted
‘Umar the span of rule enjoyed by his
predecessors, the world of Islam would
have witnessed a complete and lasting
revolution changing the course of its
history. But the Ummayyads who had
been hit hard during the reign of ‘Umar ibn
‘Abdul ‘Aziz and who saw power and
influence slipping out of their hands, openly
regretted the day when the families of
‘Umar ibn al-Khattab and the Ummayyads’
had maritally been united. They could not
endure the ordeal any longer for it was
against their grain, and they soon found a
way to get rid of the most virtuous Muslim
of their times. ‘Umar ibn ‘Abdul ‘Aziz died
in the middle of 101 A.H. after a rule of
only two years and five months. There are
reasons to believe that a slave in the
employ of the Caliph was commissioned
by his family to administer poison to him.®
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~ Ibrahim bin Adham against Disobedience
Aman came to Ibrahim b. Adham, may Allah be pleased with him, and said, “Abu Ishaq, | am
unable to control myself. Please give me something to help me with it.”

“If you accept five conditions,” said Ibrahim, “and are able to put them into practice, your
disobedience will not cause you any problem.”

“Just tell me what they are, Abu Ishaq,” the man said.

Ibrahim told him thus: “The first is that when you want to disobey Allah, you do not
eat anything He provides.”

“Then how will | get anything to eat? Everything on the earth is from Him!” said the man.
“Sois it right to eat His provision and disobey Him at the same time?” asked Ibrahim.
“No, it is not. What is the second condition?” the man asked next.

Ibrahim went on: “When you want to disobey him, move off His land.”

“That is even more difficult,” exclaimed the man. “In that case, where will | live?”

“Is it right to eat his provision and live on His land and then to disobey Him?” asked Ibrahim.
“No, itis not.” The man agreed.

“What is the third condition?” asked the man in some despair.

Ibrahim continued: “When you want to disobey Him in spite of eating His provision
and living on His Iland, find a place where He will not see you and disobey Him there.”

“What do you mean, Ibrahim?” The man asked in desperation. “He knows everything that
happens even in the most hidden places!”

“Sois it right to disobey Him when you eat His provision and live on His land and when you
know that He can see everything you do?” Ibrahim questioned.

“It certainly is not!” the man replied. “Tell me the fourth condition.”

So Ibrahim told him: “That when the Angel of Death arrives to take your soul, you say
to him, ‘Give me a reprieve so that | can repent and act righteously for Allah.””

“But he won't listen to me!” the man cried.

“Then, if you cannot ward off death long enough to give yourself time to repent, and you know
that when it comes there will be no reprieve, how can you hope to be saved?”

“What is the fifth?” asked the poor man.

Ibrahim replied: “That when the angels of the Fire come to you to take you to the Fire,
you do not go with them.”

“They will take me whether | like it or not!” exclaimed the man.
“So how can you hope to be saved?” Ibrahim sighed.
“Enough, enough, tbrahim! | ask Allah's forgiveness and | turn to Him!”

The man’s repentance was sincere and from that time on he was assiduous in his worship
and avoided acts of disobedience until the day he died. m

)

7,
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Islam And its Impact in Yorubaland

Abstract

Islam is the fastest growing religion
in the contemporary world and its
adherents are the majority in Nigeria. This
paper investigates the impact of Islam in
one of the most important regions in
Nigeria, known as Yorubaland, in the
south-west of the country. The paper
begins with a brief introduction to what is
known as Yoruba. It continues with
commentary about the Yorubas and their
geographical location. It explains the

traditional religion of the Yoruba people and

discusses their philosophy about the
Supreme Being before the advent of Islam.
This serves as background, which helps
one to understand the changes and
transformations that occur later. The paper
also deals with the introduction of Islam to
Yorubaland. It shows the transformation
that occurred in the Yoruba creed; their
‘beliefs in God before and after the
acceptance of Islam, not only as a religion
but also as general way of life. It covers
the impact of Islam on the Yorub a
language as well as literacy. The paper
‘ends with elucidation of the changes and
transformations of Yoruba custom and
culture. The findings reveal that people are
transported from the darkness of
ignorance to the light of Islam. It also
shows that Islam does not leave any
loophole untouched in affairs of the

-Ahamad Faosiy Ogunbado

Yorubas. Qualitative research
methodology has been used in preparing
this paper. Data are drawn from books,
articles, scholarly journals and magazines.

introduction

Islam is a way of life and one of
the most widely spread religions in the
world. Wherever it spreads, it has impact
on the language, culture, outlook,
behaviour and thinking of its adherents.
This is exactly what happened in
Yorubaland, a vast area in westem Nigeria.
Yoruba is the name of the race as well as
the name of the language spoken by them.
The Yoruba language is the second largest
language in Nigeria. It is considered the
third most widely spoken native African
language and occupies 47th position out
of 266 major native languages spoken in
the world.

Yoruba religion can be found where
there is large concentration or community
of the Yoruba. There are Yoruba
communities in West African countries
such as Ghana, Gambia, Liberia, Togo
and Benin. The Yorubas also live in Brazil
and Cuba. This paper, however,
concentrates on Yorubaland itself. It
begins with an introduction and explains
the Yorubas and their geographical
locations. The religion of the Yorubas is
explained and their philosophy about the
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Supreme God is elucidated. The paper
discusses the coming of Islam in
Yorubaland and transformations that
occurred on their creed, education and
linguistic formation, culture and custom.
It ends with a summary conclusion.

Who are the Yorubas?

The Yorubas are a group of Negro
tribes. They “are true Negro stock in many
respects typical of the race, but among
them are found persons with lighter skin
and features recalling the Hamitic or
Semitic people.” They are one of the
largest racial groups in West Africa. The
origin of the tribe is lost in obscurity and
scholars have different opinions about the
matter. Samuel Johnson records that
Yourbas sprung from Lamurudu, who is

believed to be one of the earlier kings of

Makkah and Oduduwa, the ancestors of
the race of the three kings’ offspring.

Muhammad Bello (1779-1837)

traces the origin of the Yorubas to lraq,
noting that they are the descendants of
Nimrud bin Kan’an. Olumide Lucas
examines the similarity of language,
religion, beliefs and customs of the
Yorubas to that of ancient Egyptians
(especially Nubas). As a result, he
suggests that the Yorubas originated from
Egypt. Adam Al-' lluri, a prominent Yoruba
Muslim scholar scrutinises these opinions
and maintains that Yoruba originated from

Egypt.
Geographical Location of Yorubaland

Yorubaland comprises several

states, including Ekiti, Lagos, Ogun,
Ondo, Osun and Oyo, all in Nigeria. Even
though Kwara state is not counted as a
state of Yorubaland politically, it has a great
number of Yorubas. Some important cities
in the state, such as Offa, Erinile,
Omuaran and Aboto, are entirely Yoruba.
Whilst llorin, the capital city of the state, is
home to many racial groups, the Yorubas
are the majority. Similarly, the Yorub a
language is spoken in every part of the city.
Yorubaland shares borders with Borgu
(the abode of the Baribas and Borgawas)
in the northwest, Nupe and Ebira in the
north, the Esan and Edo in the southeast.

Yorubaland also extends beyond
the present Nigeria to Benin and Togo.
Thousands of Yorubas can be found in
such other West African countries as the
Ivory Coast, Ghana and Sierra Leone,
where they are mostly known as “Aku’.
They can be found also in Latin America
countries, such as Brazil, Cuba and
Trinidad and Tobago. Even in the United
States of America there is a village known
as Oyotunji, which is located near
Sheldon, Beaufort County in South
Carolina. The village is named after Oyo,
the ancient capital city of the old Oyo
Kingdom. It is recorded that 30 million
Yorubas are distributed throughout West
Africa and one million plus in both Cuba
and United Kingdom.

Traditional Yoruba religion

In Yoruba society, religion is equally
important to politics and kinship. Religion
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is a part of Yoruba daily life. After a
thorough investigation of the Yoruba
religion, Doi asserts, “There is no eventin
the life of the Yoruba without any religious
significance. From cradle to grave he is
incurably religious.”

Yoruba religion is monotheistic
because the people believe in a single God
called OJorun, Owner of the heaven or
OJodumare, the Supreme God worthy of
great reverence. Sometimes they use both
~ words together as OJorun Olodumare to
express the Supreme Being as the god
who resides in heaven. The term Olorun

is a unique name or attribute that has no

plural form and is used for Aimighty God
alone. Having no plural form for the term
invigorates the monotheistic nature of
Yoruba religion. That is, the word is
ascribed to one and cannot be shared by
others. The Yorubas believe in
OJodumare as “Eleda” the creator, the
final determiner of their destiny and the one
that has ultimate control over their lives
and properties. Johnson affims:

“They, however, believe in the
existence ofan ALMIGHTY GOD, Him
they term OLORUN, i.e. LORD OF
HEAVEN. They acknowledge Him,
Maker of heaven and earth, but too
exalted to concern Himself directly with
men and their affairs, hence, they
admit the existence of many gods as
intermediaries and these they term
Orisas”.

With their consciousness of the

Supreme Being Olorun Olodumare, the
Yorubas believe that He is invisible and
remote. They therefore think that they
cannot approach Him directly or easily, so
they have to find ways of reaching him.
They developed means of reaching God
through the intermediaries, Orisas
(deities). Al- ‘lluri supports this idea in his
book As/ Qobail Yoruba (Origin of Yoruba
Tribe) and says, “Yorubas believe in the
existence of God, the lord of the heavens
and the earth, and whatsoever is in
between both but they use some
connectors as linkage between them and
their creator.” This reflects an act of
respect, which is one of the important
aspects of their custom. Respect is a big
issue amongst the Yourbas. Youths
respect their elders and lower status
persons respect their superiors. Obas
(kings) are regarded as the
representatives of God on earth who hold
sacred posts and whose subjects do not
commonly see them. Be that as it may, all
respects are due to God, the Supreme
Being. They therefore worship God’s close
allies, Onsas, to serve as intermediaries
between them and God. This attitude
echoes the pre-Islamic Arab approaches
narrated in the Qur’an, “We worship them
only that they may bring us nearAllah.,”

The Yorubas worship numerous
Orisas. Certain Yoruba communities or
cities have specific Orisas that they
honour. Sometimes an Orisa bears
different names in different cities. For
instance, Orisala is called Oluofinin lwofin.
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The same Orisa is known as Orisagiyan
in Ejigho, whilst he is called Onsakire in
Ikire. He is also called Orisaowu in Owu,
and so on. Some Orisas are popular in
some areas more than others. liaand Ogun
were believed to have been sent down
from heaven. Sango, Osun and Oya are
believed to be powerful deities.

Ogun is believed among Yoruba to
be the god of iron and war. He occupies
high status amongst the divinities. He is
an indispensable deity in certain
occupations. Blacksmith, warrior, driver
and all those who use metal in their
occupation worship Ogun and appease

him. He is considered Osin-imale (Chief -

amongst the divinities). In Yoruba courts
of law traditional worshipers swear by
Ogun through kissing any piece of iron.
That is to say Ogun is considered the
holder of divine justice and truth. He is
identified by green and black colours.

Sango, known as Jakuta in Latin
America, is another important god in
Yoruba religion. Sango was a very powerful
king in his lifetime. According to myth, he
was the fourth king of the ancient Yoruba
capital of Oyo. (Alaafinof Oyo), but was
dethroned and expelled from the kingdom.
He was believed to have a charm that
could cause lightning, with which he
inadvertently killed his entire family. In
remorse, he hanged himself in a place
called Koso and, upon his death, he
became deified. Sango is regarded as the
god of thunder. He rules over lightning and

fire. He owns drums, especially bata (a
kind of drum in Yorubaland), and
possesses the arts of dance and
entertainment. Sango has four wives,
each of them personified by a major
Nigerian river. His chief wife, Oya, is
represented by the River Niger.

Oya is a divinity associated with
death and rebirth. As mentioned earlier,
she was the chief wife of the god of
thunder. She is equally believed to be the
goddess of tornados and violent

~ thunderstorms. She has power overwinds
~ and is also known as the deity in charge
- of guarding cemeteries. Oyais associated

with red and white colours and is known
as Condombe in Brazil. She is believed to
have disappeared but not died, just like her
husband. Her adherents hail her thus: Oya
wole ni ile Ira, Sango wole ni Koso,
meaning “Oya disappeared in the town of
Ira, Sango disappeared at Koso. “

Osun, is another important divinity
in'Y oruba religion. Her main shrine is in
Osogbo, the capital city of present Osun
state in Nigeria. The state derives its name
from the river that personifies the goddess
Osun. She is the deity of diplomacy and
unconditional love. She is also goddess
of fertility and feminine essence. She
represents the power of feminine love and
motherhood. Her worshipers travel down
to Osogbo every year during her festival.

Ifa is the most important and
popular divinity, not only amongst Yourbas
in Nigeria, but also in West Africa generally.
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He is connected to a god called Orunmila
“Heaven knows salvation.” They say
Orunmila baba ffa, (Orunmila father of Ifa).

There are various myths about Ifa. He is

sometime referred to as a system and
Orunmila as divinity. It is also mentioned

that he was a child of the Supreme God -

or His deputy as His oracle on earth. Other

myths make Ifa a god that existed before .

the creation of the world. In any aspect of
their lives, the Yorubas contact Ifa to know
what to do. He decides what Orisa each
newborn baby should worship. He
prescribes the predestination of a new
baby, predicting the times of trouble,
sickness and famine. He also foretells the
demands of each god and which one has
to be appeased in any situation, bad or
good. Ifa is also consulted to determine
whether the people should engage inwar
or not and what time is appropriate.

Spread of Islam in Yorubaland

it is difficult to establish the exact

time Islam entered into Yorubaland; it is
. very convoluted. Abdul Rahman Doi states
thatAhmad Baba of Timbuktu, who died in
April 1627, mentions in his book Al-kashaf
wa-I-bayan that Yorubaland is a country
where “unbelievers predominate and Islam
is rarely found. “ It could be inferred from
the statement that Islam existed there but
very few people were practising it at the
time he wrote his book. This gives the
impression that Islam was introduced to

Yorubaland before the seventeenth

century. Al-'lluri suggests an earlier date
of institution for Islam in Yorubaland. He

- says that the Yoruba eame to know Islam

from the Mali traders and ambassadors
present in Oyo-ile during the time of Mansa
Musa of Mali, (d. 1337). He mentions
elsewhere that Yoruba people (in Oyo ile)
had known Islam since the 15th century
and that the first mosque was built there
in 1550. The first mosque in Lagos was

‘builtin 1774.

Islam was introduced to Iseyin in -
about 1760. The first person to be known
as Muslim in Saki was Abdulahi in 1790
and Islam became knownin Ketu in 1760,
whilst Oyo traders. introduced it to
Oshogbo in the 1820s. Al-'lluri maintains
the year 1889 as the time of introducing
Islam to Oshogbo. Iwo is one of the
important Muslim cities in Yorubaland,
where Islam had been established since
1655. |Ibadan is the biggest city in
Yorubaland, as well as in Nigeria as a
whole. Itis notable in the spread of Islam
in Yorubaland. Al- ‘lluri ranks Ibadan as
second to llorin in terms of the spread of

Islam in Yorubaland. Such etherimportant

cities as Abeokuta, liebu ode, lkirun, llobu,

- Ikire, llero, Okeho and Ede had known

Islam long before the emergence of Fulani
Jihad.

Sacred transformation

Having known the Yoruba
philosophy of religion and what Islam is, it
is easy to understand the transformations
that Islam brought to Yorubaland. To start
with, Islam transformed Yoruba religion. It
is known that the Yorubas believe in the
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Supreme Being of God, the creator, but
they have numerous deities who serve as
intermediaries between them and God.
They associate other beings (gods) next
to God and worship them instead directly
worshiping God. The presence or coming
of Islam found this idea of Supreme Being
in Yorubaland. It was therefore easy to
introduce the concept from the Islamic
perspective. Islam professes the oneness
of the Almighty Allah and negates
polytheism in all forms (La ilah ila Allah,la
sharika lahu).. Furthermore, Islam
changed the attitude of the Y ourbas from
seeking help from such other gods as
ogun, sango, oya and others. Those gods
could not even help themselves, much
less others. Islam commands that people
ask only Allah for anything they need. The
Qur'an says:

“He to Whom belongs the dominion of
the heavens and the earth and Who
has begotten no son (children or
offspring) and for Whom there is no
partner in the dominion has created
everything and has measured itexactly
according to its due proportions. Yet
they have taken besides Him other
gods that created nothing but are
themselves created, possess neither
hurt nor benefit for themselves and
possess no power (of causing) death,
nor (of giving) life, nor of raising the
dead.” ’

Italso says:
“You (Alone) we worship, and You

(Alone) we ask for help (for each and
everything).”

Moreover, the Yorubas believe in
future state and judgment. They have the
notion that all their deeds in this world will
be accounted for in the next world. This
can be seen in what is quoted by Johnson:
Ohun gbogbo ti a se l'aiye lia o de Idena
orun ka (Whatever we do on earth we shall
give an account thereof at the portals of
heaven). Islam re-emphasises it in their
minds and tells them that whoever does
good in this world will be rewarded with
al-jannah (paradise) in the hereafter.
Similarly, whoever does evil will be
rewarded with hell.

Educational and
transformation’

linguistic

Islam is a religion of knowledge.
The first revelation to the Prophet instructs
him to read and quest for knowledge. Allah
also declares: “... none knows its hidden
meanings save Allah and those who are
firmly grounded in knowledge... ,” Ahadith
says:

“Seeking of knowledge is obligatory for
every Muslim.”

Another says:

“Acquire knowledge. He who acquires
itin the way of Allah performs an act of
piety; he who speaks of it praises the
Lord; he who seeks it adores God; he
who dispenses instruction in it bestows
charity; he who imparts it to deserving
persons performs an act of devotion.”
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Apart from injunctions that
encourage Muslims to acquire knowledge,
the act of worship also requires
knowledge. There are certain ways in
which worship should be performed.
Based on this, knowledge is an integral
partof Islam and, wherever it goes, it does
so with knowledge.

The introduction of Islam to
Yorubaland led to the establishment of
Arabic schools, known as ile-kewu which
is the equivalent of pondok or pesantren
in the Malay world. This began from
mosques. The early converts started
learning and the aged ones sent their
children to the mosque to leam. As a result
of this, the level of ignorance was
diminished. On the other hand, the leamed
people started writing the Yoruba language
in Arabic script and called it ajami. The
Yoruba language had no written form
before Islam. Muslims were the first to
write the Yoruba language and they kept
their documents in Arabic script. This was
the practice for more than a century before
the advent of Christianity, which invented
Latin letters for the language in order to
translate the Bible into the Yoruba language
so as to facilitate evangelism amongst the
Yoruba people under the leadership of
Samuel Ajayi Crowder.

Transformation came through the
enrichment of the Yoruba vocabulary,
especially in religious aspects. There are
some claims that Yorubas originated from
or have links with such Arab countries as

Saudi Arabia, Yemen, Egypt or Iraq.
However it may be, there is no doubt that
the coming of Islam with the Arabic
language enriched the Yoruba vocabulary.
There may be changes in pronunciation
or some deformation of the original Arabic
words, but their meanings are equivalent.
For example, Ya'rubu means Yomba,
Allahu means Olohun, (God), adu’au
equals adua oradura (prayer), sobruis the
equivalent to suuru (patience), gaolu mean
egugun (masquerade), hasola means o
sele (happen), fatilah means filita (a kind
oflamp), al- iy means ero (people), ba’la
means baale (head of the house or
husband), and so on. Many of these
examples are compiled in the Mujaz Tarikh
Nigenia of Al-' lluri.

Culture and custom transformation

The coming of Islam not only had
direct and sometimes indirect impact on
Yoruba religious philosophy and
linguistics, but also extended to culture,
custom and practices. It is the culture of
Yoruba to consult /fa (oracle) before doing
anything. Islam provides alternatives to
this idea. The concept of Istikhara
(enquiries, prayer) replaces the Ifa
consultation. Those who do not know how

~ to perform this prayer contact the learned

people (Alfa or Aafa) to perform it on their
behalf. Furthermore, the Yorubas always
buy new clothes for the festivals of their
deities especially Eguggun, Oro and
others, also called Aso Egungun or Aso
Oro. The coming of Islam rejected this idea.
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The practice was, therefore, transformed
into getting new clothes for /tunu awe (eid
al-fitr) and /leya (eid al-kabir).For eid al-
fitir, Muslims began to get new clothes for
the family, especially during the lastten
days of Ramadhan and on the eid day,
when everybody wears their new clothes
to go to the prayer ground and perform eid
prayer. This is followed by eating, drinking
and visiting their relatives, which is in
conjunction with the Qur anic verse that
says: .

“O Children of Adam! Take your
adornment to every masjid, and eat

~and drink, but waste not by
extravagance, certainly He (Allah) likes
not al-musrifin (those who waste by -
extravagance)”.

Furthermore, Islam has had
impact on women's dress. Before the
advent of Islam, women always removed
their hair (cut to the skin) and left their
heads uncovered. Islam transformed this
and emphasised that hair is a part of
women'’s beauty and should be preserved.
Girls (especially mature ones) should
" cover their heads and all their body should
be covered except the face and legs.

Dressing etiquette is notlimited towomen,

but applies to men as well. The Yoruba
Muslim mode of dress is sometimes
different from non-Muslim. Some always
wear a head-cap to the extent that they
think it compulsory as Muslims. Some
wear a turban, especially the learned
people. Some groups contend that a
turban is compulsory in Islam and it

- becomes their practice to wear itin order
to complete their outfit.

Marriage takes its important part of
the Yoruba traditional culture. Itis also a
part of the teachings of sunnah of the
Prophet Muhammad because he declared
that whoever refrains from it is not
amongst his followers. The Yorubas
believe in having many wives and children.
Monogamy is missing from their dictionary.

- Yoruba society is polygamous in nature;

the dignity and importance of a man is
known in Yoruba culture in particular and
in Africa in general by the number of his
wives and children. There was no limitto
the number of wives a man could marry.
There were many reasons behind this
practice. First, farming was the
predominant occupation of the Yorubas, -
so they needed people to help them on
their faims. The Yorubas preferred to have
many wives and children to work on their
farms, rather than hire workers. Second,
it is prestige amongst the Yorubas for a
man to have many dependants, i.e. wives
and children. There is a popular saying

~ Apanle ko si fun oba ti ko ni olori, literally

meaning, “there is no respect or prestige
for a king that has no queen”.

~ Islam came across polygamy as
an established practice, but it modified the
practice. The nature of polygamy amongst

- the Yorubas usually has no limit but Islam

sets a limit of four wives at a time. The
kings and well-to-do people found this so

difficult as to think it an insult. The limitation

verse in the Quran reads thus:

[28]



8 THE FRAGRANCE OF EAST, February, 2014 |

“And if you fear that you shall not be
able to deal justly with the orphaned
girls, then marry (other) women of your
choice, two or three or four, but if you
fear that you shall not be able to deal
justly (with them), then only one or (the
captives and the slaves) that your right
hands possess; that is nearer to
prevent you from doing injustice. “

But some people consider the
Qur’anic words mathna to mean “two,

two”, thulath “three, three”; and ruba’“four, -

four, so that the number permitted swells
to eighteen. Some also think erroneously
that ‘mathna wa thulath wa ruba”put

together comes to nine and thus up to nine -

wives are allowed in Islam. This is of
course a wrong interpretation of the verse,
which contradicts with all Muslim scholars
of alltimes.

~ Moreover, transformation or
Islamic impact could be seen in the Yoruba
personal names. Before Islam, the
Yorubas believed that the gods they were
worshiping gave them children and, when
a woman was seeking pregnancy after
long time of marriage, she went to some
deity such as Osun, Oya, Sango and
others in the belief that they could provide
a baby. When the baby was born it would
be given a name according to the god it
was thought provided it. For instance, if
the parents thought Osun provide them the
baby, they would name it Osunbumi (Gift
from Osun) or Osunmuyiwa (Osun
provides this). Sango believers would

name their baby Sangobiyi (Sango gives
birth to this). Oya worshipers would name
their baby Oyawale (Oya comes home).
Other names included /fasanu (Ifa shows
mercy), Ifabori, Ifasegun (Ifa overcomes
or wins), etc. Since Islam emphasises
that Allah alone can give, take or do
anything, names were changed from
associating with deities to connecting with
God (Allah) Olohun or Oluwa. Osunbumi
changed to Oluwabumi (Allah gives me)
Ifasegun or Ifabon’became Oluwasegun
(Allah wins or overcomes) or to a direct
attribute of God equivalent to that name,
e.g. Oluwasegun could be called Abd ul-
Qabhir, Osunbnumi or Oyabunmi Abd ul-
Wahib etc. and other Muslim names
replaced previous names. There were
also transformations in the names of cities,
compounds and so on. For instance, ile
aseriifa (house of Ifa commander) was
changed to lie aserikeu (house of
knowledge commander).

- Transformation also occurred in
the models of city building or planning.
When the Yoruba establish a city, they buiit
a king's palace called (Aafin) in the city
centre and a market near the palace, also
in the centre. This did not preclude the

~ establishment of other markets at some

distance from the palace. The Yoruba also
built shrines for their gods (Ojubo Onsa)
in the palace premises or in the market
areas. The advent of Islam transformed
the system. Nowadays, a central mosque

where Jumu'ah prayer is performed is
found in every typical Yoruba city centre,
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usually near to the market or palace. In
some cities, central mosques are found
in the same premises with the central
market. There may be another small
mosque inside the palace known as
masalasi aafin (palace mosque) for
performing the five daily prayers.

Sufism played a vital role in the
Islamisation of Yorubaland. The Qadniyya
and Tijaniyya orders are the most well
known in Nigeria generally and in
Yorubaland specifically. The Sufi orders
succeeded in uniting Muslims. They
assembled people in the mosques to
perform daily morning wasifa or wird (litany)
and Friday evening kubura (big
congregation). They reformed many
youths from such bad habits as adultery,
telling lies, drinking alcohol, etc. They
‘inculcated the remembrance of Allah and
love of the Prophet Muhammad in the
youths’ minds.

Sufiorders also employed Maoludi
Nabiy (Birthday of the Prophet
Muhammad) celebrations to bring elite
and youth together. The sheikh reminded
the congregation of the history of the
Prophet and laid emphasis on the lessons
derived from the story. This was followed
by other programmes. All these were
introduced in order to dissuade especially
the youth from celebrating any Orisas
(deity) festival.

Conclusion

This paper shows that the Yorubas
are a race found mainly in southwest

Nigeria, but there are some substantial
communities in other West African
countries and Latin America. Their origin
is lost in obscurity but most believe that
they originated from the east. Their
language is also known as Yoruba.
Yorubas believed in the existence of a
Supreme God but they thought they could
not contact him directly, so they were
contacting and worshiping deities as
intermediaries. Those intermediaries were
numerous; some more popular than
others, whilst sometimes one orisa was
known by different names in the different
places.

The actual date of the advent of
Islam in Yorubaland is ambiguous.
Nevertheless, evidence shows that it was
between the 14th and 15th centuries. The
arrival of Islam brought changes and the
transformations were numerous. Islam
changed their view about God. It
emphasised the thawidic view in the mind
ofthe Yorubas. It enriched their vocabulary
and helped to eradicate illiteracy. The
people’s outlook changed; behaviour one
to another was improved. Custom and
culture were influenced by Islam, leading
to the transformation of society in general.
Itis concluded that Islam, as a total way
of life, did not leave any loophole
untouched in affairs of the Yorubas. The
research also reveals that people are
transported from the darkness of
ignorance by the light of Islam. B

(Courtesy: The Islamic Quarterly, London)
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Human Rights Day a Time for Renewed Resolve to Uplift Humanity: IAMC

Indian American Muslim Council,
an advocacy group dedicated to
safeguarding India’s pluralist and tolerant
ethos, December 10 called on people of
all faiths to come together on the occasion
of the International Human Rights Day, to
renew their commitment to the UN

Declaration of Human Rights and to work -

towards a world where our common
humanity is the basis for mutual
coexistence and co-operation.

Coming few days after the demise
of legendary anti-apartheid icon Nelson
Mandela and the 21st anniversary of the
demolition of the Babri Masjid in India, it
would be most apt to remember Mandela’s
words: ’

“‘No one is born hating another
person because of the colour of his skin,
or his background, or his religion. People
must learn to hate, and if they can learnto
hate, they can be taught to love, for love
comes more naturally to the human heart
than its opposite.”

The International Human Rights
Day is also an occasion for profound
introspection on some of the articles of
the UN Declaration which are also
enshrined in the Constitution of India.
Article 3 of the Declaration upholds the
right of every human being to life, liberty
and security of person. The same rights
are echoed in the preamble to the
Constitution of India, which seeks to
secure for all citizens, justice, liberty and
equality. Article 21 of India's Constitution
declares that no deprivation of life and

liberty is permitted except according to
procedures established by law, said IAMC
resolution.

Unfortunately, increasing sectarian
violence in India, marked by targeted
killings of religious minorities and
disadvantaged groups and accompanied
by brutal forms of sexual violence against
women are a stark reminder that the
struggle to secure the life and liberty for
all of India’s citizens is as relevant and
urgent as ever. The horrific violence in
Muzaffarnagar earlier this year, that led to
the killing of over 60 people and the mass
displacement of over 50,000 from their
homes and ancestral lands shows that the
horrors of the 1984 anti-Sikh riots and the
2002 Guijarat pogrom, can and will be
repeated, unless we struggle against the
hate ideologies that engender such
violence.

On the occasion of the
International Human Rights Day, IAMC has
released a video titled “Muzaffarnagar
Bleeds: A Reenactment of Gujarat Riots
of 2002” that exposes how the mass
violence in Muzaffarnagar was
engineered, and the human suffering it has
wrought. The victims of Muzaffarnagar
continue to suffer, due to the political
chicanery and the apathy of those in
positions of power. The International
Human Rights Day is also a time to
commemorate the struggle of the Dalit
community and other disadvantaged
groups in India that have endured
discrimination and bias for centuries.
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“In this backdrop, the virulent
opposition to House Resolution H.Res.

417 is a demonstration of the powerful

forces arrayed against a change in the
status quo,” said Mr. Ahsan Khan,
President of IAMC. “The resolution praises
India’s ‘rich religious diversity and
commitment to tolerance and equality,’
while raising concerns over the erosion
of religious freedom. It is inspiring to see
that the mere introduction of a resolution
seeking to safeguard human rights and
religious freedom has raised the hackles
of those who wish to impose their narrow,
sectarian vision over India,” added Mr.
Khan.

Terror attacks, such as the ones
in Malegaon (2006 and 2008) and on
Samjhauta Express (2007) and random
bomb blasts continue to claim the lives of
innocent people while also resulting in
continued suffering for countless families
whose loved ones are detained on flimsy
grounds. Article 9 of the UN Declaration
pronounces that none shall be “subjected
to arbitrary arrest, detention or exile,” a
right that continues to be violated in India
through the illegal detention of youth from
the minorities, often on trumped-up
charges of terror. The abduction and
custodial death of Khalid Mujahid
exemplifies the suffering of hundreds of
such youth.

Over six decades after India
gained Independence, millions continue to
struggle for the right guaranteed by Article
26 of the UN Declaration which says:
“Everyone has the right to education,” and
“‘Education shall be directed to the full
development of the human personality...”

and shall “promote understanding,
tolerance and friendship among all nations,
racial or religious groups.” In this context
the manipulation of text books to
indoctrinate young minds with an
inaccurate and distorted version of India’s
history is deeply alarming.

IAMC has called on all those
struggling to uphold human rights and
justice for all, regardless of caste, creed,
gender, or ethnic origin, to join hands in
the struggle to save the soul of India, and
to renew their commitment to uphold
secularism in our society. ¢

a ' S
WAPAN TO INSTALL PRAYER ROOMS
IN AIRPORTS FOR MUSLIM VISITORS

Due to an increage {n Myslim tourists and
investors, the Japanese authorities are
planning to make facilities more Muslim-
friendly, by doing more to provide suitable
prayer rooms at airports, as well as provide
halal food. “We will seek to create a user-
friendly airport for Muslims and other people
who will visit Japan for the Olympic Games,”
a public relations official at Narita Airport
told Nikkei Asian Review.

With the approach of the 2020 Summer
Olympics in Tokyo, the games are
expected to attract millions of visitors from
around the world, especially from Muslim
countries like Malaysia, Indonesia and
South-East Asia. Therefore, Japan is
preparing itself by running training courses
to inform businesses and airports on Islam,
to make their services suitable for Muslim
customers. Steps include installing prayer
rooms along with washing facilities in
airports, which should be complete by
January. &

\ J
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Egypt’s Coup-Constitution and Proposed Referendum

Since the ouster of Egypt's first
ever democratically elected President,
Mohamed Morsi in the July 3 Military coup
by his army Chief Abdel Fatah Al-Sisi, the
nascent democratic constitution legislated
under the Morsi’s rule was under
suspension. According to coup-leader
Sisi's roadmap, he declared on July 3,
2013 in his coup declaration that the Junta
regime would only amend few laws of the
2012 constitution. However, not only has
this roadmap been changed now, but the
charter panel has drafted an entirely new
constitution to give Al- Sisi and his deep-
state everything they demanded from
them. '

Egypt’'s Junta appointed
constitution drafting committee submitted
the amended draft to the Junta appointed
interim President Adly Mansour on 3
December 2013. Interestingly, the drafting
committee was headed by Mubarak era
Foreign Minister and former Secretary-
General of Arab League, Amr Moussawho
had placed fifth in the first round of 2012
presidential election with 11.13% of the
popular votes, which eventually had been
won by deposed President Mohamed
Morsi in the second round. Fascinatingly
enough, Amr Moussa has an exceptionally
elongated experience of serving the boots
in the Mubarak era Egypt.

Egypt's State owned newspaper
al-Ahram reported on December 14 that

- Mohammad Pervez Bil Grami

the Junta appointed Interim President Adly
Mansour has announced a national
referendum on the new draft of the
constitution to take place on 14-15
January. The new charter will be the
replacement of the 2012 charter drafted
by the democratically elected constituent
assembly during the presidency of now
jailed President Mohamed Morsi. The new
draft aims to replace the 2012 constitution,
which was approved by a referendum in
December 2012, with 64 per cent of the
votes where turnout was 33 per cent.

Speaking at the ceremony at
lttihadiya Presidential Palace in Cairo, Amr
Moussa said that the panel had drafted a
“pbalanced constitution” that provided
freedoms, rights and separation of
powers. “This is a constitution that clearly
criminalises any form of discrimination
against all citizens and ensures national
unity,” said Moussa. “The new constitution
also protects freedoms of belief, opinion,
and creation, which preserves intellectual
property rights, and which provides gender
equality,” he stated.

Egypt's dreaded interior minister,
Mohamed Ibrahim, had warned earlier this
week that any attempt to disrupt the
referendum will be stopped, “{if necessary]
by using firearms”.

itis worth mentioning here that the
Junta appointed 50 members constitution
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drafting committee consists of many
amateurs including movie actors and
directors. Famous Egyptian director
“Khalid Youssif’ who filmed 30 June
protests from an army helicopter was
rewarded with place on 50 members
constitutional drafting panel. Famed
Egyptian actress called “Elhame Shien”
who is known for hatred of Morsi & Muslim
Brotherhood (MB) and started a campaign
against them was also rewarded with

place on 50 members panel. Even the -

spokesman of the committee Mohamed
Salmawy, acted as an extra in an old
Egyptian movie “Shanabo fiAl-Masiada”.

Interestingly, Mohamd Salmawy
advocates the rights of the almost,
nonexistent religion on the land of Egypt.

He indicated that the 2012 constitution, -

drafted by an Islamist-dominated
constituent assembly, stated that “the right
to exercise one’s religious rites and
establish places of worship is guaranteed
for the three heavenly religions only: Islam,
Christianity and Judaism.”

According to Salmawy,
international statistics show that one third
of world’s population is members of “non-
heavenly religions” and that a lot of Muslims
live in countries where the official religion
is not Islam or Christianity.

Egypt's Coup constitution has
changed a lot of things. Itis now very easy
for the army to use their military tribunals
for any small argument any civilian might
have at a petrol station owned by the army

or any other business owned by the army.
It is mentionable that the army own
thousands of business everywhere in

Egypt.

Laws enacted by this Coup
constitution gives the minister of defence
total immunity and security in his job for
the next 8 years, which is twice the period
of any elected president. Furthermore, only
the Supreme Council of Armed Forces
(SCAF) will be allowed to appoint or
change the minister of defence and no
president will be able to touch him. Coup
constitution doesn't allow anybody to have
access to military budget, including the
president of Egypt, which will aliow army
to carry on robbing more than 60% of
Egypt's wealth. Coup constitution also
gives any future president extra powers in
declaring state of emergency without the
Parliamentary approval.

Itis basically designed to give Sisi
and his coup-gang some legitimacy while
selling it to the west as part of their so
called road map which should eventually
lead Egypt to “real” democracy as Sis and
his gang are falsely claiming to the west.
Unfortunately USA and EU are pretending
to believe them and turning a blind eye to
their crimes, so that they could continue
with their aid package to Egypt, which the
west and Israel benefit from and are keen
to keep dealing with Egypt without any
democratic government if they have to and
have no choice but to accept.

The Coup regime has set dates for
referendum on their illegal coup
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constitution which is 14th &15th of January
inthe New Year. This date was deliberately
chosen before 25th of January which is
the 3rd anniversary for the 25th January
2011 revolution. The coup gang knows that
any date after the 25th of January could
be a big disaster for them, since they are
expecting another big revolution on
lupcoming 25th of January.

The anti-coup camp in Egypt is in
abig dilemma now. If they join the vote and
say a big no, they will be giving some
undeserved legitimacy to this illegal coup
regime who will definitely film them queuing
to give their votes and still fix the outcome
of this fake referendum. On the other hand
if they don’t join in, this will give the pro
coup camp an easy victory. After long
debates, most anti coup camps have
decided not to take part in this show after
it has been known to everybody that the
coup regime has no intention of losing this

referendum on their illegitimate

constitution.

Suffice it to say here that the
proposed referendum will surely get good
percentage of votes as referendums and
elections have always been the mockery
in the region where past despots used to
getmore than 90 per cent of the franchised
votes. The Junta drafted constitution is
more rigorous and inhumane than the
Mubarak era constitution with a full set of
draconian laws. B
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Veteran Urdu jouralist Ishrat Ali Siddiqui
passed away here on 2 January at the ripe
age of 94. He is survived by a son and a
daughter. He had sustained bone injury last
month after a fall in his jamboorkhana
residence on the Cantonment Road and was
admitted to the Balrampur Hospita!.

Editor of Urdu Daily Quami Awaz in the 1970s,
he had opposed then prime minister Indira
Gandhi on the issue of press censorship
imposed during the Emergency.

His protest against censorship stood in stark
contrast against the studied silence of his
colleagues in National Herald and Navjiwan,
both papers also run by the Congress.

The Congress government later honoured
him with the Padma Sri and Indira Gandhi
nominated him to the second Press
Commission in 1980.

Siddiqui availed this opportunity to formulate
reform proposals to improve the standard of
Urdu journalism and contributed immensely
to the modernizing of Kitabat (calligraphy).
Born in Hardoi in 1919, he studied at Lucknow
and then migrated to Hyderabad where he
edited the Urdu dailies Payam and the
Hindustan but his nationalist articles led to
the then ruler, Nizam Osman Ali, penalizing
him and expelling him from his state.
Siddiqui spent many years in Sevagram with
Mahatma Gandhi and was president of the
UP Working Journalists Union, and the UP
Press Club and was the national councillor of
the indian Federation of Working Journalists
(IFWJ).

Siddiqui always championed the cause of
nationalism and the Congress. He
vehemently opposed Mohammad Ali Jinnah's
demand for Pakistan.

U.P. Governor B. L. Joshi and chief minister
Akhilesh Yadav condoled his death.
“Siddiqui will be remembered for the
courage and conviction he displayed in
advising Indira Gandhi against imposing
Press censorship in 1975, though he was
editing Indira Gandhi’s daily the Quaumi
Awaz in Lucknow. His colleague editors of
the National Herald and the Navjivan
remained silent,” recalls veteran journalist
K. Vikram Rao, paying tribute to the departedj
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Spotting People of The Qur’an

My parents were visiting me in
Egypt. We flagged down a cab for
ourselves to get to downtown Cairo. The
driver was a young man who was listening
to crazy loud music and smoking a
cigarette. Within a few minutes, the smoke
was too much to handle and we had
difficulty breathing.

“Excuse me, would you mind not
smoking?” | requested. He apologized and
let his cigarette go. Afew minutes went by
and my dad looked at the driver and politely
asked, “Qur'an?” My dad loves listening
to Qur'an and was hoping he’d score the
opportunity to listen on our drive. The taxi
driver didn't fumble to find the usual Cairo
Qur’an channel to which most taxi drivers
flip. Instead, he took out a tape-and
pressed play. We were suddenly blasting
Afasy's recitation of Surah Maryam. For
the rest of the ride, the young driver began
reciting the Surah, word for word, verse
for verse.

Subhan’Allah (praise be to God), |
thought. It's not easy to recite every single
word correctly unless you have
memorized the surah or listened to it
many, many times before. We reached
our destination and | took out money to pay
the driver. “Keep it,” he told me.

Wait a second, keep it?! The
brother just took us from Madinat Nasr to
Ramses - this is good money to turn
down! We insisted he take it and he

- Mariyam Amir Ebrahim

eventually did, apologizing for smoking and
smiling humbly.

| feltlike | had just seen the light of
this man's heart in action. The young man
seemed to be so moved by the Qur'an that
his entire face changed from the time | had
originally requested the cab to when we
departed. Subhan’Allah, how we have no
idea how close someone really is to Allah,
what their rank is with Him, and what their
rank might be with him after only a few
minutes.

Spotting Companions of the
Qur'an was one of the most amazing
experiences | had while living in Egypt.
From brothers walking on busy streets
with their masahef (plural of mushaf, the
book of the Qur'an) open to review their
memorization, to sisters running local
businesses and blasting Afasy, to Khan
Khalil bazaar owners listening to the
recitation of Faris Abbad... SubhanAllah} !
was blessed to spot Companions of the
Qur’'an everywhere!

But beyond this, there were three
instances which really hit me and helped
reinforce that those who love
Allah subhanahu wa ta‘ala (exalted is He)
and His Book are everywhere, that
this Ummabh s truly filled with people ready
to live for the deen (way of life), regardiess
of where they are.

One time my friend’s two children
really wanted to go to the Arcade, so we
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took them to play a few games. Being
seven and five, both of them were super
excited. The seven-year-old decided she
wanted to ride an Asteroid ship. As the only
customers for the ride, we entered the area
and found the young worker around in his
early twenties, sitting and working on his
Qur’an. It was incredible to see his focus
on the Qur'an while maintaining his work
responsibilities. The arcade was nearly
empty and we were the only customers in
the area he supervised. Before we
approached him, he worked on his Qur’an.
Once we arrived at his station, his
attention was fully dedicated to the girl's
safety and working the ride for her. Once
the ride was complete and we walked
away, he continued with his Qur’an since
there were no other customers waiting for
his service. He could have spent his time
playing games on his phone, but he
instead chose to invest in his relationship
With the Qur'an. SubhanAllah.

Soon, my friend’s daughter had
collected tickets from playing games and
she was ready to cash in for her prize. As
we approached the prize counter, | noticed
there was a popcorn stand and the
employee selling the popcorn was an older
man reading. Suddenly |
realized, subhanAllah, he’s not reading -
he’s working on his memorization! Holding
the Qur’an, this man, possibly in his
sixties, was reading from the mushaf, then
darting his eyes to the ceiling while he
worked on the verse he had just
memorized, and then he would glue his
eyes to the mushaf again. Allahu
Akbar (God is the greatest)! Two hard-

core companions of the Qur'an in an
Arcade, two companions who would
never leave their Best Friend, could not
bear to be apart from their Best Friend
during work, and so they took their Best
Friend with them! They spent as much
time as they could enjoying their Best
Friend’s companionship and reaping the
benefits of being best friends with the Book
that will stay with them in every instance
in this life insha’Allah (if Allah wills),
and inshaAllah intercede for them in the
Next. '

Sometime later | walked into an
internet café and found two grown men
dedicatedly playing a videogame. A few
minutes after | had sat down, the employee
of the café put on - that’s right, you
guessed it — nothing more amazing than
the Qur'anitself. Surah Kahf (Qur'an, 18)
was now surround sound in the café, and
one of these two men, still deeply
engrossed in the game, began reciting
along with Shaykh Afasy’s recitation.

SubhanAllah, how few of us
(unfortunately) may judge by deciding that
places like Arcades, internet cafes with a
focus on games, movie theatres, or other
entertainment areas are not places of the
Companions of the Qur'an? But these
places, because of these people, may
actually be filled with so many Angels racing
to surround them, to write down their good
deeds and to protect them. Perhaps it is
because of these people that we too are
being encompassed by Allah’s Mercy.
Being a companion of the Qur'an doesn’t
mean stopping life and work or never being
entertained. It simply means committing
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to that relationship even while enjoying
entertainment.

Many of us may not feel we have a
strong friendship with the Book of Allah in
this moment, but it is not too late! We can
start RIGHT NOW, God willing! Here are
just a few suggestions on how to begin
incorporating the Qur’an into our daily lives,
God willing, and make a friend who will
always be by our side:

1. Recite ayatul kursi(Qur'an, 2: 255)
after every prayer: The Messenger of
Allah (peace be upon him) said,
“Whoever recites Ayatul Kursi
immediately after each prescribed
prayer, there will be nothing standing
between him and his entering
Paradise except death.” (An-Nasa’i
and Ibn Hibban).

2. Recite Surat al Mulk (Qur’an, 67)
levery night: It was narrated that
|Abdullah ibn Mas'ud said: Whoever
reads tabarak allahi biyadihil
mulk every night, Allah will protect him
from the torment of the grave.

3. [Recite Surat al Kahf (Qur'an, 18)
every Friday: Whoever recites Surat
al-Kahf on Friday, light shall shine
forth for him between the two Fridays.
(tbn Hajar, Talkhis al-Habir)

4. Last, but not least! Make a
kommitment to the Qur'an.
How subhanAllah insanely cool
would it be if we checked our Qur'an
as much as we check our email? If
we updated our status with the
Qur’an as much as we update our

status on Facebook? Make time for
the Qur'an. Commit yourself to
reading one, two, three, ten pages a
day—whatever amount is easy for
you—and try your best to read that
small amount every single day.
Reading a translation, if we do not
understand the Arabic, will help
increase your love and bond with the
Qur'an as you will actually understand
the message which was revealed
FOR YOU from the Lord of
EVERYTHING

Imagine the sweetness we'll find
in our lives, God willing, when we make a
conscious decision to make the Qur'an
our Best Friend. This is the Book that, in
response to Abu Jahl who said: “Say to
Muhammad something that would
convince your people that you oppose
him,” Al-Walid ibn Al-Mughirah replied: “And
what can | possibly say? There is not a
single man who is more knowledgeable
of poetry or prose than |, or even that of
the Jinn, and by Allah, what he says (the
Qur’an) bears no resemblance to these
things. By Allah, what he says has a
sweetness to it, and a charm upon it; the
highest part of it is fruitful and the lowest
part of it is gushing forth with bounty; it
dominates and cannot be dominated, and
it crushes all that is under it.” (Reported
by al at-Tabariin ‘Jami’al-Bayan’ 29/156)

The Qur’an is waiting for you! It's
ready for you! it's your turn! Be ready for
it! m

(YMD)
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Around the World

ISRAEL ARRESTED 450 PALESTINIAN
CHILDREN IN 2013

Palestinian organisations Wadi Al-Hilwa and
Siiwan Information Centre have released the
figures of Palestinians arrested in Al-Quds
(Jerusalem) in the year of 2013. According to
the organisations, a total of 1,450 residents in
Jerusalem were arrested by the Israeli
authorities. What is alarming, however, is that
450 of those arrested were children, of which
20 were interrogated and kept in solitary
confinement for up to five days. While in
detention, the reports say that they were denied
access to lawyers and family members, and
kept in inhumane conditions. One of the
children arrested was only five years old. He
was kept inside a police vehicle for an hour.

The organisations also cited that 446 residents
had been displaced, 95 shops destroyed, and
hundreds of warrants were issued for the
demolition of Palestinian homes. Meanwhile,
the reports claimed that Israel made plans to
build 4,500 illegal settlements on Palestinian
territory. Furthermore, the raid of the Al-Agsa
Mosque compound was carried out by over
9,000 Jewish settlers, including officials, and
2,000 security personnel a number of times,
forcing Friday prayers to be cancelled in Islam’s
third holiest site six times. m

EGYPT’S COUP KILLED HUMAN RIGHTS,
LAW: BELTAGY

Dr. Mohamed Beltagy, member of the Executive
Office of the Freedom and Justice Party (FJP),
called upon the National Council for Human
Rights and Egypt's rights organisations to
mourn the death of human rights, the law and
values of justice which were all buried by the
fascist murderous military coup. In a letter from
his solitary confinement cell at the detention
camp in the heavily guarded Aqrab (Scorpion)

Prison, and after six days of his continuing
hunger strike, Dr. Beltagy said the junta robbed
him of his right to communicate with his family
in weekly visits guaranteed by law for any
prisoner, noting that he is a political prisoner in
provisional detention, against whom no
judgments were issued, reported Ikhwanweb
on December 27.

Dr. Beltagy stressed that he cannot find a
reason for the “retaliatory and selective
treatment” practiced against him or for this
“negative discrimination” against him as a
political prisoner, except that the National
Security apparatus and the military
establishment are taking the opportunity to
avenge his role since 2005 as a member of
Parliament and contributor to the people’s
movement against ousted Mubarak’s regime.
Atthe time, Dr. Beltagy demanded the people’s
right to freedom, dignity and justice. He also
played an important and well-known role in the
January 25, 2011 Revolution, which the coup
overturned. The junta is now persecuting this
Revolutions’ icons. m

Kerala to mark UN Arabic Language Day

A renowned South Indian group which runs a
chain of religious and general educational
institutions in the state of Kerala has lined up
a host of events in the run up to the UN Arabic
language Day celebrations. Organizers of the
event said the Fiesta Arabia, comprising various
programs, would commence at the Ma'din
Academy center in the Muslim dominated
Malappuram district of Kerala. Kerala has
hundreds of religious schools imparting Arabic
language courses. The state-run colleges also
offer bachelors degree in Arabic language. In
2010, UNESCO declared 18th December as
the World Arabic Language Day to celebrate
muiti-lingualism and cultural diversity across
the world. m
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