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territorial nationalisms for which a

a proclamation as well as a most

them from one another and to which

Thee and from Thee are all

\_ )

Demostration of Islamic
Equality and Fraternity

S. Abul Hasan Ali Nadwi

The Hajjis a victory for Islamic
nationalism over racial, linguistic or

large number of Muslim countries
also have, unfortunately, fallen. It is

impressive manifestation of Islamic
nationalism. On reaching there, the
Muslims cast away their national or
local garments which differentiate

some of them have become
attached to the extent of being
clannish and parochial, and put on
the national robe of Islam, called
lhram, and they all sing the same
song of humbleness and
submission.

O God! Here | am ! Here | am
in Thy presence! Thou hast no
partner! Here | am! All praise is for

blessingsl To Thee alone belongs
Power and Rule! Thou art without

partner!. m
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Wisdom of Qur’an

“They are the ones who will be
rewarded for their patience:
lofty palaces will be granted to them,
and they will be received with greeting
and salutation. Therein they shall abide
for ever: how good an abode, and how
good a resting place!”

(Al-Qur'an — 25:75-76)
These ayaahs deal with the rewards of
patience. The word cabr (patience,
fortitude) in the Arabic text is used in its
most comprehensive sense. Variously, it
means to endure persecution at the hands
of the enemies of Truth with courage and
to bear whatever hardships come one’s
way while striving for the establishment of
the true Faith of God.
It also means to remain steadfast against
all fears and to refuse to succumb to
enticements; to resolutely fulfi! one’s
obligations in spite of Satan’s temptations
and one’s own carnal self; to shun
the untawful and to remain within
the bounds of the lawful set by God; to
spurn all pleasures and benefits that might
accrue from acts of sins, and to cheerfully
put up with difficulties and losses in order
to foliow the Path of righteousness and
virtue and to accept every trial and
adversity that one might encounter.
In sum, this one word embraces a whole
universe of meanings regarding true Faith,
a truly religious approach to life, and
good moral conduct inspired by religious
Faith.
Ghufrah means a lofty building. It is
generally translated as the ‘upper chamber’
which brings to mind a two-storey building.
The loftiest buildings constructed here are
mere caricatures of the palaces of
Paradise. ®

Pearls From the
Prophet Mohammad (PBUH)

Tamim al-Dari relates that Allah’s
Messenger (peace and blessings of Allah
be to him) observed: “Al-Din is the name
of sincerity and well-wishing.” Upon this
we said: “For whom?” He replied: “For
Allah, His Book, His Messenger and for the
leader and the general Muslims.”

(Sahih Muslim)
Nasiha means sincerity and well-
wishing. Nasiha for Allah implies that man's
heart is cleansed from all impurities with regard
to belief in Allah, i.e. one should believe inHim
as the Creator and Master with all His Attributes
and with an earnest desire to obey all His
commands. '
Nasiha for Allah’s Book means that it should
be sincerely believed as a revelation from the
Lord and be read and understood
with utmost zeal and enthusiasm.
Nasiha for the Messenger signifies that his
Apostlehood must be affirmed with perfect
sincerity of heart, and whatever he has
vouchsafed to humanity should
be respected as the Will of God, and he should
be respectfully followed in all his precepts and
examples. -
Nasiha for leaders implies that they should be
respected, obeyed and given support in all
those affairs which they conduct according to
the Shari'ah. And if they deviate from the path
of righteousness, they should be advised and
admonished, and sincere efforts be made to
bring them back to the right path.
Nasiha for general Muslims is that they should
be advised in all matters concerning the good
of this world as well as the hereafter.
Nasiha thus covers the whole gamut
of religion as its scope is as wide as that of
Islam. ®

[4]
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Editor’s Note Zf

Marching Ahead

With this issue of The Fragrance of East we are entering the 16th year of
our publication. Late S. Abul Hasan Ali Nadwi (Rah) had a long cherished desire
that Nadwa should have an organ in English as well. In late 1998 we started The
Fragrance of East as a quarterly magazine. Maulana appreciated our efforts
and we continued to have blessing as long he lived. The Fragrance of East is
now coming out as monthly magazine since January 2007.

It encouraging to note that decision to take out ‘The Fragrance” an English
quarterly magazine, has been well received. Even before its formal publication
hundreds of subscribers got themselves registered and good number of
suggestions were also made to make the magazine more attractive, objective
and effective. We incorporated these ideas so as to satisfy our readers. our
message is to observe nothing more than adherence to the minimum obligations
of our faith; a way of life reflecting a deep love of God as well as observing the
tenets of a system established for worshipping the Almighty. With His blessings
we hope to march ahead and be productive.

Even though Fragrance has completed more than a decade, writers and
intellectuals have yet to show an interest to help us in fulfilling the task. This cold
shouldering by the intelligentsia of the community is depressing. We do not
want to be reduced to mere copy-holder of other magazines and journals by
lifting articles from there. We wish to be pioneer in publishing and propagating
the ideals of a pious, evil-free society in context of the present day developments.
Itis, therefore, earnestly requested that intellectuals and writers should favour
us in building up a regular source of publication material. Howsoever, efficient
and aesthetic an architect may be but he can give only attractive structural
designs; the execution of his plan depends on skilled masons and good material.
By the grace of God we have launched the magazine but its effectiveness rests
on the active co-operation of our writers, scholars, intellectuals and academicians.
We also seek co-operation from those who can help us in translating the existing
Urdu, Persian and Arabic material into English. Nadwatul Ulema true to its

[5]
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traditions of effecting healthy reforms in educational and social behaviour of
Muslims, has come out again to help reach the message of righteousness to all
and sundry. Now it is our duty to carry out the mission further.

A biased media always remains watchful to pick up issues through which it
can malign those ideologies which are not palatable to it. For instance, the
enforcement of Shariah in certain Muslim countries is a burning issue these
days. Areport making rounds in the Press says that a young Muslim woman,
who went to a shopping complex wearing a sleeveless dress was attacked in day
light by two men. They brushed past her hare arm with a razor to get the
message home. Similarly sometime back a strong acid was sprinkled on the
body of a girl student, who was not properly dressed. New York Times News
Service in its international release has once spread another canard that in
Afghanistan according to Taliban interpretation of the Qur’an, an adult male is
obliged not only to grow a beard but also to leave the hairy underbrush unmolested
by scissors. Scruffiness is required by law.

Sometimes frolicsome elements themselves engineer such incidents and
attribute them to their dissentients. Similarly fallacious interpretation of “HUDUD”
is put forward to create doubts about their implementation, violation of human
rights is attributed to the punishment of guilty. In absence of the proper projection
of the positive aspects of the Shariah Laws reprehensible stories get currency.
We therefore invite articles on Shariah Laws and their implementation to counter
misgivings and present the correct picture in proper perspective.

Arecent trend is to malign the community by publishing articles showing
the community in dirasy because of sectarian conflicts. We have to check it.
Our stand is to build a coherent society and work for “Ittihad bainul Muslimeen”
(Unity between different sects of Muslims) &

S.A.

We solicit articles for publication in The Fragrance of East. Suitable
remuneration will be paid to writers. We prefer receipt of articles on:
e-mail: shariq_alavi@yahoo.com
along with a hard copy, duly signed, by post.

(6]
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Manifestations of Man’s Striving

Man can have nothing but what
he strives for. The fruit of his striving
will soon come into sight. Then he will
be rewarded with a full recompense.

(al-Najm 53:39-41)

The above verses boost the
morale of not only Muslims but of all
mankind, provided they have a clear
view of life and champion a sound
cause. For all committed people the
above passage carries an inspiring
message. It is specially relevant for
institutions engaged in training younger
generations, for it contains an elaborate
moral code and set of guidelines for the
young.

Allah has promised man that he
will obtain success in his striving. It is
emphasised in the Qur'an that man’s
efforts will bear fruit. As to the time-
scale of gathering the fruit of one’s
striving, the Qur’an hints that this may
take a very long time. Man is thus told
not to despair if he does not gain
immediate results. Man is to be credited
for much in the world - the vast empires,
the rise of various civilisations, the
spread and advancement of
knowledge, and intellectuals appearing
on the public scene. All these are
manifestations of man’s striving. These
also stand out as illustrations of the
Qur’anic promise that man will be

- S.Abul Hasan Ali Nadwi

recompensed for his efforts.

It is the duty of the Muslim
community to ensure its identity. The
Qur’anic directive on this count is not
addressed to individuals.Rather, the
entire community is instructed that it will
earn what it works for. Man gets his
portion in this life and the Next in relation
to what he strives for. He is destined to
reap the fruits of his work. Allah has
preordained this law that man is to be
recompensed in equivalent measure for
his efforts. Man'’s success is contingent
on his attempt. He is bound to get the
fruits of his labour. The outcome of his
work will be evident to everyone.

Allah promises man that he will be
recompensed in full for his striving. This
is to assure that one’s efforts do not go
to waste. As reward is promised, this
acts as an incentive for man. For he
knows that his efforts will surely produce
results, sooner or later. Furthermore,
Allah’s promise is that one will be
rewarded over and above what one
deserves. One may even get much
more than what one strove for. This
constitutes a major glad tiding for
mankind, one which is amply borne out
by history and the accounts of religious
and reform movements. One notes the
same manifestations in the history of
literature, joint business ventures,

[7]
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research studies and other domains of
human activity. Often does He reward
amply for his efforts. Taken in this sense,
the verse constitutes another glad tiding.

Let us then realise this truth that
we will be repaid in full for our work and
in a measure beyond our expectations.
We need not wait for huge resources or
favourable conditions for launching our
ventures. For example, family
connections, advanced educational
qualifications, a vast library, etc. are not
essential to achieving success. What is,
nonetheless, essential is the sincerity of
our purpose. We must strive honestly
and earnestly. If we do so, we are bound
to reap rich dividends.

Hard work combined with good
intention and excellent morals is the key
to success. Allah being Omnipotent and
the Knower of the Unseen declares that
one will be recompensed in full. Allah
represents absolute truth and He is the
Lord of the universe as well. In this
capacity this declaration assumes
greater significance. In the face of this
unmistakable promise, one need not
worry about the outcome of one’s work.

The above Qur’anic verse is life-
sustaining and a source of immense
hope and joy for mankind of all time and
place. For it assures man of the good
result of his deeds. The verse may also
be taken as a moral code as well, for it
covers all aspects of life. It instructs us
on how we should lead life and what we
should do. We learn that faith should

govern our lives. We should strive for
reform around us and strengthen our
faith. We should remain confident and
cool about the results of our striving. It
is only natural for man to think about the
gains which he receives for doing
something. Man is curious by nature. He
tries to find out for example, the effect
of a medicine, constituents of a seed
and the prerequisites for doing
something.

Accordingly, Allah has in this verse
set man’s mind at peace, instructing him
in an entire code of life. If we grasp fully
and clearly the import of this verse and
believe sincerely in its import, it will be
in our own interests. For it represents
the promise of Almighty Allah. The
assertion of even the most intelligent
human being is suspect. One cannot
take his word for granted. It is common
knowledge that many people make
predictions which do not come true.
Rather, history abounds in such
examples. However, when Allah
promises something it is bound to come
true. His Word cannot be wrong. Given
this, we must abide by His Word and
lead our lives in accordance with His
guidance.

This verse contains glad tidings
about man’s striving, which revives
man’s spirit. The distinguished Urdu
philosopher-poet Dr. Igbal reiterates the
same truth in asserting that man’s deeds
place him in Paradise or Hell. B

[8]
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S.Abul Hasan Ali Nadwi

The present Rector of Darul-Uloom

Nadwatul Ulema Maulana Syed
- Mohammad Rabey Hasani Nadwi apart
from being a well known Islamic scholar
is privilaged of having a long and closed
association with late Maulana Ali Miyan.
Being his nephew he grew up in his lap
and was properly groomed to succeed
him.

The book under review, “S. Abul
Hasan Ali Nadwi” written by Maulana
Rabey is a valuable addition on the leftand
time of late Maulana written by others.

Professor Jamal Malik a German scholar

has brought out a valuminous books on
Maulana in German language. Now this
English version of Maulana Rabey’s book

will help European scholars to work on .
MaulanaAli Miyan's contribution to society. -

To give a passing insight of the book
to our readers we reproduce below an
extractof it :

Advice to the Leaders .of India and
Muslim Countries

Sheikh Syed Abul Hasan ‘Ali Nadwi
was educated and brought up in an
enlightened environment due to which he
had developed a very good understanding
of the causes and effects of the rise and
fall of nations of the world. He had
developed the ability to understand and
analyze current situation in the light of the
past and predict the future. He was very
good at predicting the outcome of an outfit

-Shariq Alavi

by looking at the thinking of its leaders and
how much adherence they had in their
personal lives to what they were
advocating. .

He used to closely observe and
analyze the events which were unfolding
in the subcontinent and Muslim countries
and form his own opinion about them in
the light of his studies and experiences.
He would then approach the leaders and
public with his advice and do whatever was
within his reach to improve the situation.

To bring islah (reform) among the
ruling class, he considered Mujaddid Alf
Thani's strategy of prudent advising and
counseling to be the most effective
method. To reform the educational
system, he derived guidance from the
methods of Shah Waliyullah Dehlavi, Ibn
Khaldun, ‘Allamah Ibn Taimiyah, and
Shaikhul Islam’ Azzuddin bin ‘Abdus
Salam. To deal with the social and
collective issues, he benefitted from the
ideas of lbn Khaldun. To bring islah among
the masses, he took guidance from the
methods of Ibn Jauziand Hasan Basri.

Among the Muslim countries, Sheikh
Nadwi gave topmost priority to the Arab

~countries and Hejaz. In April 1947, justa

few months before the independence of
India, the then prime minister Jawaharlal
Nehru convened a meeting of the leaders
of Asian countries in Delhi. On that
occasion, the ameer (head) of Jama’at

(9]
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Tabligh, Sheikh Muhammad Yusuf
Kandhlawi sent a message to Sheikh
Nadwi (who was in Lucknow at that time)
asking him to come prepared to address
delegates from the Arab countries. In
response, Sheikh Nadwi prepared a very
effective and comprehensive paper //a
Mumatthil-al-Bilad-al-Islamiyah (Arabic),
traveled to Delhi, met the delegates and
conveyed his concern and advice to them
through that paper.

That paper was later published as a
booklet and Sheikh Nadwi made good use
of itin his visit to Hejaz which took place
shortly thereafter. It was highly appreciated
by Arab scholars and leaders. Sheikh
Muhammad ‘ Ali Al-Harkan who used to
" teach in Masjid Nabawi (Prophet's Mosque
in Medinah) once read out that paper to
his students in his class. Sheikh Harkan
was a prominent scholar of hadith from
Najd (central part of SaudiArabia) and later
became the minister of law and justice (in
Saudi Arabian government) and the
secretary general of the Muslim World
League.

In 1947, when Sheikh Nadwi went
for hajj, he wrote a detailed letter to the
Crown Prince Saud bin ‘Abdul-’ Aziz
al-Saud (d.1969) who was holding a very
powerful and influential position in the
Saudi government. In that letter, he
reminded the crown prince that the primary
duty of the Muslim governments should be
to bring lives of their people on the orders
of Allah and the ways of the Prophet; the
responsibilities of improving living
condition, running the government, and

making worldly progress were of
secondary importance. He also
emphasized that Hejaz, because of its
special position in the Islamic world,
deserved special care and attention. He
also acknowledged to the crown prince
that there were encouraging signs to
indicate that the Saudi government would
fulfill its obligations with full resolve and
determination.

In the letter, Sheikh Nadwi had also
mentioned the profound and thoughtful
sentence that ‘Umar bin ‘Abdul’ Aziz (d.
720) had written to one of his governors,

O slave of Allah! Prophet Muhammad
was sent as a zaadi (gunde) notasa
tax collector.

The letter was read to Shah ‘Abdul-
Aziz bin Saud (d. 1953) by Sheikh umar
bin Hasan Al-Sheikh who was the most
influential person of the kingdom at that
time. It was later published as a booklet
entitled Bainal Jibayah Wal Hidayah and
included in the collection of articles //a/
Islam Min Jadid.

Sheikh Nadwi returned to India from
Hejaz in 1948. But his heart and mind
remained fully occupied with the urge to
do d'awah among Arabs and awaken their
leaders and eminent people. To get a feel
of his enthusiasm and concern, it is
worth-while to look at the following excerpt
from his autobiography (Karwan-e-Zindagi,
vol. 1, pp. 351-52):

After returning from Hejaz in 1948, |
was completely overwhelimed by the

~urge to invite Arabs in their own

[10]
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language to the glory of Islam, to their
role as leader of not only the Islamic
world, but of the entire mankind and to
regain their lost status. This urge had
become so intense that | started
thinking of making it the sale purpose
of my life. One can get some sense of
that intensity by looking at the letter that
| wrote to my friend Sheikh Mas'ud
‘Alam Nadwi on Shawwal 6, 1368 Hijri
(3August 1949) when hewas in Irag. |
am presenting here an excerpt of that
letter. ~

“Don’t spare any effort in planting
the seed of deen in this deserted land.
Don’t leave any stone unturned. Work
day and night. Burn your heart. Melt
your body. Shed your blood and tears
to such an extent that Tigris and

- Euphrates feel sorry for being too tiny.
Catch hold of each and every person
and tell him, “O the lost oryx (a type of
antelope found in the Arabian
Peninsula) of the Arabian Desert. Othe
hope of the world. O the wish of
Prophet Ibrahim (Abraham). Where
are you lost? What about the midnight
prayers and the late night cries of
Saiyadana ‘Umar? What about the
blood that was shed in the martyrdom
of Mathni bin Haritha? What about the
mutilation of the body of Abu ‘Ubaid al-
Thaqafi? What about the leadership of
S’ad ibn Abi Waggas? What about the
torment and anguish of ‘Ali bin Abi Talib
and his eloquent and stirring
speeches? What about the acute thirst
and shedding of the blood of the

Prophet’'s dearest grandsons? What
about the genius and brilliance of Abu
Hanifah? What about the love of Ahmad
Bin Hanbal for enduring punishment?
What about the unbridled passion of
.Ibn Jauzi for sunnah? What about the
compassion of ‘Abdul Qadir Jilani?
Have all these sacrifices resulted into
your becoming a lowly slave of those
who are leading a herd of blinds? Have
you degraded yourself into an
insignificant dust particle of their
pathway? Blow a trumpet in the graves
of Iraq and set the stage for giyamah
(the Doomsday) because

giraftan cheeniyan ihram wa makki
khuftah dar batha”

“Chinese have come clad in ihram and
Makkans are still asleep”

Sheikh Nadwi performed his second
hajjin 1369 Hijri (1950). That trip was very
special for him because he was
accompanied by his spiritual mentor
ISheikh’ Abdul Qadir Raipuri. After hajj,
Sheikh Raipuri returned to India, but Sheikh
Nadwi stayed back in Hejaz for the
purpose of d’awah. During that stay,
Sheikh Nadwi met highly-educated
people, journalists, writers, and high-
ranking government officials. Anumber of
his speeches were broadcast from the
Saudi radio station. In his meetings and
speeches, he reminded people about their
responsibility to guide and lead humanity.

The speech entitled Menal ‘Alam
Haiye Jaziratul ‘Arab was extremely
touching.

[11]
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in the same trip, he visited Egypt,
Sudan, Syria, Jordan, and Palestine as
well. In Syria, he meteminent scholars and
political leaders. He went to Baitul
Mogaddas Al-Khalil (in Palestine), met
Shah ‘Abdullah bin al-Hussein of Jordan
and advised him about his delicate
responsibilities. Unfortunately, the king
was assassinated while Sheikh Nadwi
was still there.

During his visit to Syria, Sheikh
Nadwi was asked to speak on the issue
of Palestine. At that time, only a small
portion of Palestine was under the
occupation of Israel, but there were clear

.indications that Israel was intent on
expanding its occupation. In his speech,
Sheikh Nadwi shed light on the root cause
of the problem and explained what losses
are incurred when nations shun open-
mindedness and become insincere in their

actions. That speech was later published.

in the form of a booklet entitled Karithatu
Falesteen Wa Asbabuhal Haqiqiyah.

Sheikh Nadwi got another
opportunity to visit Syria five years later in
1956 when he was invited as a visiting
professor. The invitation was for one or two
years, but he could accept it only for three
months. His visit proved very beneficial for
several reasons. His lectures were
attended by Syria’s learned scholars and
prominent citizens some of whom were
later appointed to high positions in the
government. One of them was Dr. M’arouf
al-Dawalibi (d. 2004) who later became the
prime minister of Syria. The learned
Algerian leader Sheikh Al-Bashir al-

Ibrahimi, who had come to Damascus for
a visit at that time, also attended his
lectures. Two of his lectures were
broadcast from the Syrian Radio. One of
them was published as a booklet entitled
Isma’i Ya Suriya. From Syria, he went to

. Lebanon and Turkey where he met

prominent scholars, religious leaders, and
leaders of various religious movements
and gave them useful advice.

In the same year (i.e. 1956), he
again traveled to Damascus to attend a
conference that was organized by
Motamar al-'Alam al-Islami (World Muslim
Congress). The former prime minister of
Indonesia Muhammad Natsir and leaders
of several other Muslim countries had
attended the conference. On that
occasion, he presented a paper on the
issue of Palestine and highlighted its
importance  and  far-reaching
consequences. :

Several years later, Sheikh Nadwi
went to Morocco to attend a conference
which was convened by the federation of
Muslim universities. The king of Morocco
had come to the conference on the last
day and Sheikh Nadwiwas asked to speak
in front of him on behalf of the participants.
Itwas a delicate occasion. A large number
of dignitaries had come to meet the king

‘and itwas supposed to be a brief speech

consisting of just a few congratulatory
remarks and words of thanks. But Sheikh
Nadwi used that opportunity to deliver a
passionate and effective speech to remind
the audience to pay attention to improve
the country’s religious and moral condition

[12]
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in addition to fulfilling the worldly needs;
he also alluded to other issues and
problems of the country which had been
brought to his attention. He conveyed the
message with great courage while
maintaining the protocol and decency of
the royal gathering. His speech was
applauded as very successful.

After Sheikh Nadwi's speech, a
renowned Arab scholar expressed his
desire to speak. He was given the
opportunity. But, despite being a native
speaker of Arabic, he could not speakina
way that was fitting for the occasion. Later,
the scholars and university professors
who were present in that event spoke
highly of Sheikh Nadwi's speech while they
pointed out weaknesses in the other
person’s speech.

| was present in that speech. | was
amazed to hear Sheikh Nadwi deliver such
a scholarly and enlightening speech. | felt
that it was merely due to Allah’s special
help which came down due to his sincerity
and burning desire for d’awah. | have
witnessed it happen on so many other
occasions also. There were instances
when he addressed very powerful people
and it appeared that they might feel
offended and retaliate. But it never
happened so. Instead, his position got
further elevated in their eyes as it
happened in Morocco. The king came up
to the door to see him off and lamented
that he was invited to visit Moroco so many
times, but did not come. The king asked
him to come to Morocco more often.

There was a similar situation with
the king of Jordan. Sheikh Nadwi gotan
opportunity to meet the king. While
advising the king, he pointed out the
weaknesses that were prevailing in the
country. The king listened to Sheikh
Nadwi's advice patiently and appreciated
it. '

In his trip to Kuwait in the beginning
of 1962, Sheikh Nadwi delivered a speech
entitled /sma’i Ya Zahratus Sihra thatwas
broadcast on Kuwait Radio. In that
speech, he reminded the people of Kuwait
about the kind of character they were
supposed to present to the world. He also
presented a letter to the Ameer of Kuwait
Sheikh’ Abdullah al-Salim al-Sabah in
which he advised him about the progress,
unity and leadership of the Arabs. He also
reminded the Ameer about the
responsibility of>properly utilizing the
wealth.

Sheikh Nadwi had in his heart a
burning desire and deep concern about
how the Muslim countries could remain
firm in their deen (Islam) and ‘agidah (faith)
and still fulfill the needs of today and enjoy
position of respect among the community
of nations. That is, how they could
combine deen and duniya (worldly
matters) together, convey the message of
truth to the entire world, and keep their own
people on Quran and hadith which they
have inherited from tneir ancestors.

~ Sheikh Nadwi determined his line of
action in the light of his deep study of
history, sound knowledge of deen and

(13]
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shari’ah, and clear understanding of the
connection between knowledge and
practice. His sincerity and selflessness
made his words effective. From the
leaders and authorities whom he felt
obliged to advise, he never sought any
material benefit and refused to accept gifts
from them.

Sheikh Nadwi was a founding
member of the Muslim World League and
a member of the Advisory Council of the
Islamic University of Madinah. So from
1961 onward, he went to Hejaz almost
every year to attend meetings of the
Muslim World League and the Islamic
University of Madinah. He also started
getting opportunities to address and
sometimes preside over meetings.
Whenever he got an opportunity, he utilized
it to convey his message and advice. He
delivered numerous speeches and wrote
many letters during those visits. The
speeches which were broadcast on radio
were published as Bayna al-’Alam wal
Jazirat al-’Arab. The collection of letters
which he wrote to the members of the
royal family was also published in the form
of abook.

Sheikh Nadwi got several
opportunities to meet Shah Faisal of Saudi
Arabia both when he was the crown prince
and later when he became the king. | also
happened to be with him in some of those
meetings. On every occasion, he met and
advised Shah Faisal with complete
istighna (selflessness) and cautioned him
against possible dangers to the kingdom
and the Harmain Sharifain (Makkah and

Madinah). The king assured him that he
would not allow anything to happen which
was contrary to the spirit and status of the
center of Islam. Sheikh Nadwi used to write
letters td the king and the king used to
reply promptly.

In 1984, while returning from Jordan,
Yemen, and Hejaz, Sheikh Nadwi stopped
in Karachito meet Pakistan’s president
General Ziaul Hag. On that occasion,
Sheikh Nadwi presented to President Ziaul
Haq the souvenir of Masjid al-Agsa (of
Jerusalem) that was presented to him
(Sheikh Nadwi) in Amman, Jordan. By this
gesture, he in fact wanted to remind the
president that he, as the head of a Muslim
country, should feel obligated to strive for
the liberation of Masjid al-Agsa.

In all of his visits to the Islamic world,
Sheikh Nadwi did his best to fulfill the
obligations of deen and d’awah. When he
visited Burma (now Myanmar) in the
beginning of 1960, he told the Muslims
living there,

You may feel happy that Allah has
blessed you with so much wealth and
respect in a big city like Rangoon. But
it is very worrisome because there is
very little compliance with the
teachings of Islam in your character
and life. To show gratitude to Allah for
His favors, Islamic character and
qualities must be inculcated in your
lives.

He further warned them:

I am afraid that you may be afflicted
with the same punishment that befell

[14]
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affluent nations of the past as Quran
has mentioned in chapter Hud (11: 84)
- | see you in prosperity, but | fear for
you the penalty of a day that will
compass (you) all round.

Shortly after his return from Burma,
the communist revolution took place and
all the prominent Muslim businessmen
who were mostly of Indian origin had to
flee the country and move to either Indian
subcontinent or Europe. They later used
to recall Sheikh Nadwi's speeches and
acknowledge how profound were his
warnings and predictions.

He had given similar warnings in his
visit to Syria also where people were living
a prosperous and comfortable life before
the military coup took over the country. He
had told the people of Syria:

Your condition makes me worried. You
should strive to live according to the
orders of Allah and His prophet. When
Allah bestows His favors on people, He
wants them to be thankful to Him.

Itis amazing that only a year later, a
series of military coups took place there.
People were deprived of all the comforts
oflife, living condition became miserable,
and many talented people were forced to
leave the country.

Whichever country Sheikh Nadwi
went, he closely observed the prevailing
conditions and presented his thoughts and
~ advice with a genuine concern. Allah had
blessed him with such a foresight that he
could look at the condition of a nation and
exactly identify the underlying diseases.

His diagnoses, in some instances, looked
flawed initially, but proved exactly right as
time passed by.

When the call for Arab nationalism
was made in the Arab countries, Arabs
embraced it enthusiastically and told
non-Arabs that Arabism and Islam were
one and the same and the Arab solidarity
should be considered as the Islamic
solidarity. But Sheikh Nadwi said very
openly and loudly that it was merely a
fitnah (deception) conspired by anti-
Islamic forces to drive a wedge between
the Arab and non-Arab Muslims for their
own gains.

The result was that Arabs got
disconnected from non-Arabs and Arabs
further divided themselves on the regional
basis. it destroyed Arab unity and the Arab
countries became a fertile hunting ground
for the anti-Arab and anti-Islamic forces.
In this connection, Sheikh Nadwi wrote
two articles entitled /sma’uha Minni
Sarihatan Aiyohal ‘Arab and llai Rayatil

- Muhammadiyah Aiyohal ‘Arab.

Sheikh Nadwi used to recall the
words of Sayyidna ‘Umar (the second
caliph) which he had spoken to admonish
Sayyidna Abu ‘Ubaidah (a companion of
Prophet Muhammad) at the time of the
conquest of Jerusalem. The Patriarch of
Jerusalem had insisted that he would
surrender the city only if Sayyidna ‘Umar
came there in person. When Sayyidna
‘Umar came to Jerusalem, SayyidnaAbu
‘Ubaidah advised him to change his
tattered clothes before meeting the
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Patriarch. Upon hearing that, Sayyidna
‘Umar said:

Allah has given us honor due to Islam
and we can remain honorable only
through Islam and nothing else.

Sheikh Nadwi used to say that the
dignity of Arabs was due to Islam and the
more they remained connected to Prophet
Muhammad, the more protection and
security they would have.

Sheikh Nadwi visited both the Arab
and non-Arab countries for the purpose of
d’awah. He visited Pakistan, Bangladesh,
Malaysia, Burma, Turkey and several
countries of Europe, and America. In every

. place, he told the resident Muslims:

Don't forget your roots. Take care of
the wealth of Islam that Allah has given
to you. Your dignity and respect
dependonit.

If he got an opportunity to address
Muslim organizations or movements in
those countries, he drew their attention to
their weak points. His message was:

Don't forsake your Islamic and cultural
values. Don'’t be influenced by the
moral and religious weaknesses of
local population. Educate and raise
your children in such a way that their
connection to Islam is not
compromised. Learn the language of
the land as best as you can so that
you can do the work of d’awah
effectively. Live a life that becomes a
means of introduction of Islam to non-
Muslims. Look at your surrounding

environment in such a way that you
kee an evil as an evil. And if you find
something good, appreciate and value
It as is mentioned in the prophetic
advice: “Wisdom is the lost treasure
of a momin (believer) and he is the
most deserving to acquire it wherever
itis found.

In his visits to various Muslim
countries, Sheikh Nadwi was grieved to
notice deficiencies and lack of high moral
character in the lives of people. He then
wrote detailed letters and essays to
express his grief and concern and sent
them to the leaders and intellectuals of
those countries. He sent the very first such
letter to Egypt that was entitled Isma’i Ya
Misr(Listen to Me, O Egypt!). He then sent
letters to Syria (Listen to Me, O Syria),
Hejaz (From the World to the Arabian
Peninsula), Kuwait (Listen to me, O Flower
of the Desert!), and Iran (Listen to Me, O
Iran!). The lectures that he delivered during
his visit to Pakistan bear the same
concern, those lectures were published
from Karachi in the form of a booklet
entitled Hadith-e-Pakistan (Urdu).

These letters and speeches
highlight problems and needs of Muslim
countries in an objective and balanced
manner. They also show how much
concern he had for the progress of Musiim
communities and countries in deen,
education, and preservation of Islamic
values and practices. Allah blessed him
to discharge this duty in an exemplary
manner. &
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The Philosopher in Political & Social Scenario

India is a country inhabited by
people of multifarious origin, professing
different faiths and extremely diverse
cultural traditions and practices. Even
among those following same religion,
considerable variations in details exist,
which depend on economic, linguistic
and regional conditions, besides
several other factors. There are
instances of economic factor overriding
all other considerations. Literacy, rather
the lack of it, also comes into play. On
attainment of freedom in 1947, those at
the helm were seized of the
aforementioned problems and
formulated a Constitution based on
secularism, democracy and equality,
with sufficient provision for safeguarding
interests of minorities and back-ward
classes.

As the time wore on, the grip of
the original mentors loosened, yielding
ground to those with jaundiced views,
who clamoured for declaring India as
Hindu Rashtriya. This claim was
motivated mainly by political
considerations and its proponents,
although not numerically in majority,
gained access to positions of influence,
in political as well as administrative set

* Director Studies, Nadwatul-Ulama, Lucknow-7.

-S.M. Wazeh Rasheed Nadwi*

up. They were able to excite passions
and communal violence, which after the
holocaust of pre and post-
independence era, had by and large
been controlled. Indians, by and large
are a peace loving lot, but the campaign,
fanned by media also, had adverse
effect upon the simple minds. Two of the
main themes were the promulgation of
a common civil code and attempts to re-
write history, obviously with perverse
ulterior motives.

Need of the hour was a course of
action, sans collision, a logical
approach for drawing attention and
convincing the authorities of their real
duty and devotion to ground work.
History bears out that adversity throws
up a man for the crisis. At this juncture,
the Almighty willed Hazrat Maulana Syed
Abul Hasan Ali Nadvi, a paradigm of
wisdom, insight, erudition, sense of
proportion and a pragmatic outlook; to
fill the role.

A glance through his own writings,
particularly “Karavan-i-Zindagi” would
best describe the foundation on which
his lofty mental build up was based. He
describes his upbringing in an
environment which instilled in him an
understanding of the maladies afflicting
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the Muslims, the problems confronting
them and be able to devise an effective
remedial methodology. Appreciating the
worthy services of those already working
forthe cause of Muslims, he co-operated
with them whole heartedly, despite his
main religious and literary predilection.
His firm opinion was that the only way
Muslims could ‘carve a niche for
themselves was to provide, moral
leadership, which had been almost
extinct since long, and to prove useful
citizens of the country as a whole, rising
above parochial interests. Failing which
they could be doomed.

Leaders and social workers
already in the field were either too aloof
and detached from intricacies, failing to
take a real stand or, on the other
extreme, resorted to confrontation,
attracting violent reaction which
culminated in rioting and oppression by
the administration. Earlier efforts were
in the form of political public meetings
for campaigning against British rule or
religious congregations, with
discourses based mostly on legends.
Added to these were heated debates
between learned persons professing
and advocating varying shades of faith
and ideologies, which far from solving,
made matters worse confounded.

Hazrat Maulana adopted a
methodology based on Islamic
teachings and lessons from history. He

projected the true character and
message of the holy Prophet (pbuh), as
the real mentor and guide for the entire
humanity. The message comprised
justice, welfare, co-operation
forgiveness and respect for faith and
rights of other communities.

This logical approach had a
salubrious effect, clearing from the
minds of non-Muslims, the cobwebs of
serious misconceptions and negative
notions about Islam. To the Muslims he
conveyed the importance of amicability
with all, irrespective of faith and culture
and to play the role as integral part of
the nation, without however, neglecting
their own faith and culture. To these
ends, his dextrous pen and penetrating
oratory had a telling effect and touched
the hearts of all.

He initiated a movement by the
name of Payam-i-Insaniyat (message
of humanity), for spreading the
message of goodwill, equality and
brotherhood. Another step was towards
organising the Muslims. Muslim Majlis-
i-Mashwirat (council for advice and
counsel) was formed and proved
considerably effective in restoration of
confidence among the Muslims and in
checking disruptive trend.

Maulana undertook extensive
tours to appraise himself of ground
realities, co-ordinated with other
organisations, inviting important and

[18]
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wise persons of majority community to
one platform for emphasising the
necessity of avoiding violence through
better understanding of the interests of
the whole nation. He drew attention of
the ministers and administration
towards specific cases for initiating
corrective steps. In case of any
inevitable flare up and riot, he would go
to the root cause, establish links with
persons who could prove effective for
remedial measures and forestall future
recurrence. His gift of penmanship and
speech shook the very conscience of
the ruling class and won over most of
the clear headed non-Muslims.

The idea of payam-i-insaniyat
originated at Siwan (Bihar), where
Maulana addressed a large
congregation, subsequent to a
holocaust which took heavy toll of
Muslim lives. An abominable image of
Muslims aggravated by media had been
formed in the minds of the majority. The
address elicited following comments
from a Hindu senior citizen in the
audience: “Maulana, | have listened only
to two speeches, one by CR Das
(Deshbandhu) and the other is yours.
Muslims and non-Muslims alike have a
right over you. lintend to invite you to
this city once again.”

Both the organisations, Payam-i-
Insaniyat and Majlis-i-Mashavirat,
under Maulana’s guidance, went quite

away towards balming the feelings and
awakening the conscience of all
communities, not to mention restoration
of confidence among Muslims.

For the fulfilment of his mission,
Maulana did not dither from speaking
the truth on the face; be it Indira Gandhi,
Rajiv Gandhi, VP Singh, Narsimha Rao
or Atal Behari Vajpayee, as Prime
Minister. His sole purpose was to convey
what, in his opinion, was good for all
classes and the country as awhole.

His absolute aloofness from
political affiliations or ambitions along
with abstinence from personal gains
and shunning of rewards, afforded him
a position of impartiality as well as
authority to his actions. His word carried
weight and elicited attention at all levels
and from all directions.

Some of the important subjects
were the issue of vasectomy, Shah Bano
case, and Babri Masjid. He was all for
a sane logical solution to the latter and
interacted not only with the government
but also the, Senior Shankaracharya.

Towards the end it pained him no
end to find things coming to such a pass
that people were now nostalgic about
the days of British Raj. &

English rendering: Mashoon Ahmad
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Maulana Azad’s Philosophy of Education

For the evolution of India’s national
system of education, she needed to
formulate her educational objectives in the
context of the changing times, and at the
same time, in tune with her national genius.
Before and after India’s Independence,
there had been endeavours on the part of
her educational pioneers to meet these
challenges.

What motivated Humayun Kabir to
dedicate his work Education in New India
(1956) to Tagore, Gandhi and Azad, the
three most excellent among these
pioneers, was perhaps his deep
appreciation of their role in the sphere of
educational reconstruction of the country.

While the educational philosophies
of Tagore and Gandhi have been studied
to a substantial extent, those of Azad have
remained almost unexplored. Of the three
educational leaders (Tagore, Gandhi and
Azad) of New India, he alone lived to see
her free and associated himself with the
arduous task of founding her future
system of education. Not only did he
contribute to leading her towards the goal
of political freedom, a pre-requisite for a
genuinely national system, but he also
assumed stewardship of the Education
ministry during the most crucial decade
of its existence.

-Sheikh Aktar Ali

Azad’s axiology of education

At the core of Maulana Azad’s
values, his concepts of God, the universe
and man make the metaphysics of his
educational outlook and those of
knowledge and religion form its
epistemological dimension.

The ultimate objective of education,
understood in ‘the ideal of fulfilment', is at
the top of Azad’s values hierarchy. In order
to achieve the top objective, itis but natural
to realise the values which form the main
body of this hierarchy. In order of priority,
these are the five universal values of
Ma’aruf or Good, Haq or Truth, Jamal or
Beauty, Love and Ad! or Justice.

In the explanation of Ma’aruf, which
may be interpreted in English as ‘Good’,
Azad associated it with the spirit that
encompasses the design of creation, as
the guide of man in his advance in the
course of history. The Qur’an uses the
term Ma’aruf for goodness and munkar for
evil. As the realisation of Ma’aruf depends
upon how far Munkar has been liquidated,
it entails Jehad, involving all types of
human sacrifice, including giving one’s life
in the cause of ‘truth and justice’. Azad
advocated that education thus becomes
aform of Jehad, in the removal of Munkar,
and with the encouragement of Ma’aruf to
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that degree.

In the values hierarchy of Azad, the
second value of absolute importance is
Haq or Truth. In Arabic, the root word
Haqqaq signifies stability or durability; that
which is lasting is Haq; Batil is just the
opposite, or that which is not lasting. In
this connection, the Qur’an uses two
terms - Haq and Batil, truth and falsehood.
By virtue of its consistency, Haq deserves
to be handed down from generation to
generation; education, in this context, is
the process of cultural transmission.

From the highest value of Haq
follows Jamal or Beauty, the third value in
the hierarchy of Azad’s educational
axiology. In the struggle for existence,
whatever survives is beautiful and
balanced. As an absolute value, Jamal has
produced an environment of beauty and
harmony in the physical as well as the
mental aspects. With its all-embracing
scope, beauty is all the more relevant to
education as a process of training man’s
faculties ‘to the perception of beauty’. In
the context of the present human situation,
wherein the individual feels torn and
society is riddled with a hundred conflicts,
man’'s emotional response needs to be
accelerated through education for beauty
so as to bring more grace in his daily life.

The idea of incorporating beauty in
education brings in Love, the fourth
absolute value in Azad’s educational
axiology. Fundamentally associated with
Jamal, the value of Love must encompass

the human sphere in its devotion to the
ideal it has set before itself. The principle
of approaching human beings in a spirit of
absolute compassion is all the more
relevant to education as a man-building
process. Animated by the absolute value
of Love, an educative programme must
be a relationship of affection and
understanding between the educator and
the educated. The final value of an absolute
nature put forward by Azad as the
concluding point of his educational axiology
is constituted by Adl or Justice, the
supreme principle that brings the creative
process to its completion.

Adl| introduces balance in life; it
balances one thing with another, and
produces unity. Education for justice
brings in a state of stable equilibrium
between the antithetic entities, viz.
Individual freedom and social control, the
spiritual and the scientific outlook, the
religious and the secular system, and the
national and the international aspiration.

Azad’s Educational Methodology

In the formulation of the general
concept of education, Azad seemed to
have borrowed from the modern
educational thought in the West, insofar
as he defined education, ‘as a process of
manifestation of the latent abilities in man’.
To widen the concept in its scope, he
introduced the Quranic term tadhkiya,
which identifies education as a process
of ‘social integration’. If the process of
integration is really carried forward by each

[21]



| THE. FRAGRANCE OF EAST, December, 2014 &

of the communities to its completion, it
would set the stage for world integration,
the sublime goal of education, in the
present world context.

What Azad held as educationis a
character-training programme. As the
culminating stage of his educational
methodology, these principles constitute
the three ingredients of the programme;
the climate it must generate, the course it
should follow and the character it must
develop in man. As affirmed by the pen-
name he chose for himself, Azad favoured
an educational atmosphere which is
permeated by the spiiit of freedom.

In concluding the study of Azad'’s
philosophy on education, letit be observed
here that they constitute a system of their
own. With its eyes set on the ultimate
objective, its roots draw their sustenance
from his philosophical concepts. For the
achievement of the objective, the system
has carved out its own axiology embodied
in the five universal values of Ma’aruf, Haq,
Jamal, Love and Adl. In tune with the
educational axiology, it has formulated its
own methodology, wherein the concept of
education determines the scope of its
working, the educative process solves, in
its own fashion, the important questions
raised, and the principles offered govern
the nature of the educational programme.®

(The writer is a Fellow of the Maulana Abul
Kalam Azad Institute of Asian Studies.)

(Courtesy: The Statesman-13-11-2014)
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FRANCE MULLS
RECOGNISING A
PALESTINIAN STATE

France’s ruling Socialist Party
is preparing to submit a motion
calling for recognising a
Palestinian state to push forward
efforts to solve the Palestinian-
Israeli conflict, a report said on
5 November citing parliamentary
sources. The vote is expected
to take place within two weeks.
“The (lower house National)
Assembly asks the French
government to use recognition
of the state of Palestine as an
instrument to obtain a final
settlement of the conflict,” reads
the provisional motion.

France's foreign minister
Laurent Fabius said earlier last
month that Paris should
recognise a Palestinian state
only if doing so would help
achieve peace, not as a
symbolic gesture. However, if
negotiations between the
Palestinians and Israel fail, Paris
‘would not shirk its
responsibilities” but would
recognise the Palestinian state,
Fabius said in answer to a
guestion in parliament. B

Y
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A Distinguished Personality of The Twenteith Century

The passing away of Syed Abdul
Hasan Ali Nadwi was a tremendously
shocking event for the Muslim community
in the whole world, although Maulana
Nadvi's last moments in this world were
so splendid that the shock was duly
compensated, as it has been reported by
the eye witnesses when Maulana
breathed his last that he was fresh and
active that morning. He recited the glorious
Qur'an, and then as preparation for prayer
took bath, changed dress, and asked
someone to bring the Holy Qur’'an but
before it was brought to him, he suddenly
began to recite Surah Yasin; probably after
a minute he leaned towards a pillow and
expired. Such a death is a sign of a sublime
end. So many times | have heard him
invoking in a-humble and mild tone for a
glorious end by uttering these word: “llahi
agibat Mehmood Karna” : ( O my Allah!
Bless me with a glorious end).

As the news of his demise spread
throughout India and beyond, thousands
of the people rushed to Rae-Bareli to
attend the funeral prayer. Also it is worth
mention that in the night of 27 Ramzan in
Makkah and Almadinath, more than two
million persons offered funeral prayers for
him, by the ordinance of Saudi
government. All over the world the mass
media in general lamented the demise of
Maulana Nadvi, and highlighted the

* Al-Rajhi Investment, Riyadh (Saudi Arabia)

-Ali Ahmad Nadwi*

qualities of his great personality. This is
clear evidence, which shows respect that
the Maulana commanded.

Through his comprehensive study
of different essential Subjects and the big
talents gifted to him by Almighty Allah,
became an eminem scholar in Islamic
studies. And soon he earned reputation
throughout India and beyonu in that
capacity.

The first monumental book that he
wrote in the Urdu language, was on Hazrat
Syed Ahmed Shaheed, which was
compiled in two volumes, and had a
scholarly preface by Maulana Syed
Sulaiman Nadvi. In Arabic his first original
and marvelous book was “Ma za Khaseral
\Alam bi in hitatil Muslimeen”which means
(what the world lost due to the decline of
the Muslims?) The English version of this
book appeared by the title “Islam and the
world”, which was translated by Dr. Asif
Qidwai of Lucknow. This book was
welcomed throughout the world, especially
in the Arab countries. About twenty editions
of this book have already been published
in the Arab world. Also the translations of
this book in Urdu, English and other
languages had a very profound impact and
vast influence. This book opened a new
era in the scholarly career of Maulana
Nadvi because it proved a pioneer work in
that period.

In early period of his life, Maulana
travelled to “Harmain, Makkah and
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Almadinah to perform pilgrimage (Haj).
Later on he had an opportunity to visit these
holy places at least annually as the
member of the executive board of “Rabita”
in Makkah, and a member of the council
of Madina university (Jamia Islamia). On
these occasions he was invariably invited
by different universities to deliver lecture.
He spoke to Arabs frankly and often
pointed out any unislamic tenet in their
culture that came to his notice.

Maulana did not earn respect for his
books only, he was also an enthusiastic
preacher of Islam, and sincere social
reformer. No doubt his books obviously
reflected these charateristics. But he did
not regard only writing as sufficient. He also
strived and struggled for his mission
throughout India and abroad to
disseminate his thoughts for the
propagation of Islamic virtues and values.
He joined hands with Syed Abdul Ala
Mau-doodli for a short peried, early in his
life. Then he associated himself with
Maulana llyas Sahib. Later he established
his ties with Maulana Shah Abdul Qadir
Raepuri, a conspicuous spiritual
personality. So he achieved an interaction
and balance between intellectual and
spiritual qualities.

In order to implant real and genuine
faith of Islam in Muslims and to create and
appreciation and respect for Muslims of
India in general, he initiated a new
movement by the name of “Payame
Insaniyat” (The message of Humanity).
Through this new platform he played a vital
role generating confidence and purpose-
fulness in the Muslims of India. He traveled

far and wide throughout the country and
prociaimed his message in the joint
conventions and congregations of the
Muslims and other communities. In his
lectures, which were almost extempore,
he focused upon the ethical values and
especially drew the attention of leading
religious leaders, political personalities and
the media of the nation to meet the exigent
needs of the country for maintaining peace
and harmony. He condemned the
exploitation of their power for trifle political
targets and endeavoured to minimize
tension and conflicts occurring due to
misunderstanding.

In fact there are so many qualities
and merits imbibed in his conduct, which
established him as a greatman in the eyes
of all. His most visible qualities, however,
are his unblemished character and
practice of Islam and its values in his
personal life, without any contradiction
between call and deed, his sincerity to
serve Islam without any lust for the
vanities, of this World; so he donated the
huge amounts of millions of rupees
presented to him in the international
awards from different countries. Another
distinctive quality is his capability to
assimilate whatever is good and sound
without any stagnation, criticizing what is
wrong and harmful,neglecting the
reproach of anybody in this connection.

But the main stream of these
qualities springs from his closeness and
devotion toAllah, and full faith in Islam. May
Allah bless his soul and bestow upon him
boundless mercies. B
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The Relevance of Igbal

Igbal, the great Urdu and Persian
poet, and Philosopher, along with Tagore
occupies a pre-eminent place in our world
of letters. There is some controversy
about his year of birth, but the consensus
is now in favour of accepting the date given
by the poet while presenting his Ph D.
thesis.

There are many in this country, for
whom Igbal is “the founder of Pakistan”
and, therefore, unworthy of further
attention. There are others like S. Sinha
for whom Igbal’s relevance for us is
connned to his first phase only, when he
sang fervently that’ every grain of the soil
of the homeland was a god to him. In his
b ook The Message of Igbal Sinha has
chastised Igbal for addressing himself
mostly to Muslims and criticising
Nationalism. In the thirties, there were
some Marxists who were critical of him
because he praised the eagle and once
wrote admiringly of Mussolini. And in
secular India, there are those who either
dislike his politics or his passion for religion
or his strong attacks on modernity and the
West. But the fact remains that these
critics fail to appreciate Igbalin his totality.
Itis not necessary to justify everything that
lqbal said or did, butitis only fair thatanyone
who writes about him, has read, first his
Urdu and Persian poetry, preferably in the
original, and then, his book The

-Ale Ahmad Suroor

Reconstruction of Religious Thought in
Islam. \qbal was a great poetand a thinker
who was at home-in both Eastern and
Western philosophy. It was late in life that
he turned to politics, and it is worthwhile
to quote here what Jawaharlal Nehru has
written about Igbal and Pakistan.

“lgbal was one of the early
advocates of Pakistan and yet he appears
to have realized its inherent danger and
absurdity. Edward Thompson has written
that, in the course of conversation, Igbal
told him that he had advocated Pakistan
because of his position as president of the
Muslim League session, but he felt sure
that it would be injurious to India as a whole
and to Muslims specially. Probably he had
changed his mind, or he had not given
much thought to the question previously,
as it had assumed no importance then.
His whole outlook on life does not fitin with
the subsequent developments of the idea
of Pakistan or division of India” (pp 354~
355).

Proper perspective

| would therefore like to emphasize

~ thatIgbal has to be viewed today, in proper

perspective, primarily as a poet and a
philosopher and though we cannotimpose
his later political postures they cannot be
called central in his whole output. The fact
that his poetry is mostly addressed to
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Muslims, does not detract his greatness
as a poet. Sir Tej Bahadur Sapru
answered this criticism, soon after Igbal’s
death, in an article in the Igbal Number of
Urdu Aurangabad. He says: “In my opinion
those who consider Igbal merely an
Islamic poet, are very unfair to him. To say
this is to limit the sphere of his influence.
It is true that he has written a lot about
Islamic philosophy, Islamic greatness and
Islamic culture. But no one till today has
minimised the influence of Milton by saying
that he was a poet of Christianity, or of
Kalidasa by calling him a poet of Hinduism,
nor did people of other religions appreciate
these poets less because of this fact. If
Igbal talks about the notable achievements
of Islamic history, or refers to the
greatness of Islam, there is no reason why
non-Muslims should not appreciate him.”
(My translation).

Core of faith

Poets have a central core of faith.
This faith may derive its strength from
Mythology, Religion, Philosophy or
Science or any other source. Poetry is not
an imitation of life, it is a reorganization, a
recreation of life. Any world-view projected
in poetry is valid, if it is based on felt-
thought. It does not have to conform to a
particular scientific, philosophical, moral,
orsocial code. A. F. R. Leavis has put i,
“its universality has in its particularity”, in
its unusually sharp and deeply felt
recreation of life through a specially
charged language, which does not inform

but reveals old truths made new and
significant.

Igbal is a product of the movement
for social and religious reform started by
Sir Syed Ahmad Khan and should be
viewed in the larger perspective of the
Indian Renaissance which began in
Bengal, as a result of the impact of the
West. In its first stage, it imbibed the
national spirit of the West and its liberal
ideas but was frankly imitative. Later, when
the new generation received English
education, it proceeded to discover its soul,
and a new urge for the democratic ideals
of the West, its concept of the freedom of
the individual, its dynamism and its
nationalism. Igbal who had received his
early education in the traditional way, with
a good grounding in Arabic and Persian,
was exposed in his school and college to
English literature and particularly Western
philosophy. His teacher at Lahore was
Prof. Arnold, who had earlier been with Sir
Syed at Aligarh, when he began writing
poetry, he wrote, lovingly about the
Himalayas, the ‘new temple’ the “national
song of Indian children,” “the Picture of
Pain” which highlighted his love for his
country, his distress at the differences
between the various communities, along
with a passion for nature and beauty in any
form. In this first phase Igbal is following
the path of poetry with a purpose, which
Hali laid down, but his language with its
rich metaphor and picturesque imagery is
modelled on Ghalib. When Sheikh Abdul
Qadir brought out his journal Makhzan in
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1901,. Igbal's pbems beganto appearin it
regularly.

Western influences

He left for Europe in 1905, and
returned to India in 1908, after his study at
Cambridge and later in Germany. In
Europe, he was able to see for himself
what European culture inspite of its
scientific outlook and liberal ideas, was
heading for, how capitalism had led to
Imperialism, and how narrow nationalism
was dividing mankind into nation states
constantly at war with each other. As
Bertrand Russell has observed in his
History of Western Philosophy there were
two revolts against the Mech a-nistic
nineteenth century science, which could
be noticed early in the twentieth century,
one was intellectual, led by Marx and the
otherwas emotional, led by Nietzsche and
Bergson. Igbal came under the influence
. of the latter, who can be called late
" romantics and post romantics. It would not
be correct to say that Igbal is a follower of
Nietzsche or Bergson, or Fichte oreven
Goethe. But he was certainly influenced
by them and the ideas that were
germinating in his mind were capitalized
after this impact. Marxism is a later
influence which becomes apparent after
the First World War and the October
Revolution. But though igbal welcomes the
age of the worker and is bitterly opposed
to capitalism, he is unable to stomach the
materialistic and atheistic basis of
Marxism.

In Urdu and Persian

Igbal did not write much poetry while
in Europe, but after his return to India in
1908, he wrote in Urdu, Shikwa (complaint)
Jawab-e-Shikwa (Answer to the
complaint)and Shama-o-Shair (The candle
and the poet). Which show themes and
ideas which found a fuller and more
convincing expression in his Persian poem
Israr-e-Khudi (secret- of the Self), followed
by Rumooz-e-Bekhudi (Secrets of
Selflessness). Dr. A.R. Nicholson
translated the former into English. Igbal is
occupied in these two poems with moral
philosophy. He accepted evolution. He
recognised with most moderns the value
of varied individual personalities. Life could
not be reduced to a closed system. There
was an inherent purpose in the Comos.
Muslim decadence in India violated
enduring cosmic requirements.
Uniqueness of individuality had value. The
whole cosmos exhibited the uniqueness
of the Absolutely Unique Individual (God)
and the destiny of each man was to be
more like God, more uniquely individual
and therefore, more creative. Time was
merely a tool, an expression of the
individual which transcended it. History
and historical progress must be the centre
of moral attention and even provide the test
of moral validity. With his belief in historical
change, evolution and subordination of
race and colour to a universal brotherhood
based on belief in God, Igbal naturally
turned to Islam, which according to him
embodied the principles of continuity and
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development. He is for the development
of the self to its full stature, but wants this
self to be responsible to social needs. He
praised all things which strengthened the
Self, movement, action, conflict, loftiness
of thought and deed, concern with life and
full participation in its activities and was
against all things that weakened self,
withdrawal from life, monastic behaviour,
passivity, inertia. Though he praised the
early Sufis for their austerity, their love for
mankind, their inner vision, which refused
to be narrow and dogmatic, he criticized

the later Sufis, who preached renunciation, -

negation of self, and contemplation of the
world from an Olympian height. Igbal is
against Mysticism as an ideology hence
his opposition to the philosophy of Ibn-e-
Arabi called Wahdat-ul Wujood (unity of
existence), which seems to render
struggle and action useless, hence also
his criticism of the great poet Hafiz.For
Igbal the future is open with new
possibilities and man comes of age
without God suffering death as in the case
of Neitzsche.

Philosophical poems

Israr-e-Khudi and Rumuz-e-
Bekhudi, are philosophical poems of a high
order and the vision of life and its
possibilities; first presented here in a
coherent way, finds constant expression
almost like a refrain in both Urdu and
Persian poetry, later the elegy to his
mother, rises above a personal loss, as
death, according to Igbal, is not the end,

but a new beginning and this existence is
replaced by a new life and new worlds.
So there is no limit to the powers of man,
and mankind can go on renewing itself.

The First World War saw one kind
of world crumbling and a new one
struggling to be born. The Russian
Revolution deeply moved Igbal and in his
Khizre-Rah (Guide of the path) written in
1921, Igbal through Khizr, the prophet who
guides those who have lost their way, talks
in this poem about life, Imperialism and
the conflict between capital and labour. He
regards life as above the measure of loss
or gain, as life is at times in living and at
others in death. He regards the rule of
dominant nations, as a spell cast on the
vanquished, Which distorts their sense of
right and wrong. He speaks feelingly of the
lot of the poor under the rule of the rich
and the powerful, and urges the worker to
rise, as his age in the East and West is
about to dawn. This poem is one of the
finestin Urdu and a ri ch poetic language
is made to sustain the most complex,
social and political themes. There is
another poem in Urdu called Tuloo-e-Islam
(The rise of Islam) which also depicts
Igbal’s reactions to the First World War
and the fate of the Islamic world and greets
the victory of Mustafa Kamal, later called
Ataturk.

Reply to Goethe

Before the collection of Urdu poems
called Bang-e-Dora could come out,
Igbal's Payam-e-Mashrig (Message of the
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East) came out in Persian, as a reply to
Goethe. | regard /srar-e-Khudi, Payam-e-
Mashrig and Javed Namah as his most
representative and outstanding works in
Persian. In Urdu, along with some of the
poems mentioned above, Bal-e-Jibriel
(The wing of -Gabriel) and parts of Zarb-
e-Kalim contain his best effort. Payam-
eMashriq has the distinction of containing
some of the finest poems of Igbal of which
the trilogy dealing with Adam, creation and
Satan, the poem on Solitude and the
dialogue between God and Man, along with
some of his ghazals, reveal great
imaginative power, the glory of individuality
and creativity and search for perfection of
life-giving and inspiring out over passive
Nature. Javed Namah is obviously
modelled in Divine Comedy. It depicts the
poet’s journey through the leaders
accompanied by Vishwamitra, the great
Indian saint and his dialogues with some
great figures in the history of Religion,
Philosophy, Politics and letters. The range
of thought and sweep of imagination here
is simply magnificent. lgbal’'s anguish over
the spirit of India in chains, his tribute to Tipu

Sultan, his dialogue with -Ghalib and-

Jamaluddin Afghani and Bhartari Hari the
great Indian poet, finally establish Igbal's
debt to Indian saints and Advaita
philosophy, as well as his obligation to
Rumi and some Western philosophers.

The nextgreat work of igbal is in Urdu
and it is entitled Bal-e-Jibriel. Here we find
some of the most outstanding poems in
Urdu. His tribute to Lenin surpasses

anything written by the progressive writers.
His Masjid-e-Qartaha (Mosque of

Cardorn) is a great poem by any world

standard. The great mosque evolves
memories of Time, History, Art and
Revolution. The mosque is sublime and
beautiful because it is a symbol of faith
and of men of faith who have perfected
their self and stamped their personality on
their age and on all ages. And the vision of
the mosque leads the poet to dream of
the future with its untold and hidden
possibilities. Another poem is about
evolution which is endless, and another is
adialogue between Jibriel and Iblis. Igbal’s
Iblis (Salam) shows unmistakable
influence of Goethe. Itis interesting to note
the fact here that Igbal’s /blis towers over
Jibriel (Gabriel) because Iblis Jibreil is a
thorn in the flesh of God, while Jibreil offers
only hymns of promise to him Living and
not prayer is Igbal’s love.

Another collection of Urdu poems
which was published in 1936, is Zarb-e-
Kalim (the blow of Moses). Itis noteworthy
for its epigramatic and petty observations
about Igbal’s favourite subjects and many
contemporary problems. It has a beautiful
poem (Ray of hope) on India and her
freedom.

Igbal's Urdu and Persian poetry has
no doubt attracted notice in Eastand West,
but it must be said here that his magnum
opus is the IReconstruction of Religious
Thought. As, Igbal Singh has pointed out
‘Igbal was agonizingly aware of the
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present’. Sheikh Muhammad lkram goes
a step further and says that ‘it was the
West which made Igbal what he became’.
in this book Igbal has acknowledged the
fact that “religious thought in Islam has
been practically stationary for the last five
hundred years”. Igbal welcomes the liberal
movementin modern Islam, but sees its
dangers also. The impact of the West on
Islam and Muslim is not merely natural
according to Igbal, he appreciates it also.
Quite early in the book he says:

The most remarkable
phenomenon of modern history,
however, is the enonnous rapidity with
which the world of Islam is spiritually
moving towards the West. There is
nothing wrong in this movement, for
European culture in its intellectual side
is only a further development of some
of the most important phases of the
culture of Islam. Our only fear is that
the dazzling exterior of European
culture may arrest our movement, and
we may fail to reach the time
inwardness of that culture.” So it is
unfair to say that Igbal turns his back
to modernity and wants to go back to
a golden age. Igbal is here in the
company of Einstein who would like to
combine Science and spirituality. In his
Preface, he had asserted that “the day
is not far off when Religion and
Science may discover hitherto
unsurpassed mutual harmonies” The
trend in this direction is unmistakable.

Igbal believed in both continuity and
development. He thought Hinduism only
emphasised continuity and Christianity
and the West only change and Islam could
balance both. Continuity could provide
long-term standards byt as development
was also absolutely essential, the door of
litehad to form an independent judgement
on a legal question must always remain
open. The concern with ljtehad is also
manifestin his letters to many learned men
and friends, where he makes enquiries
about books and coimments elsewhere.
These letters also show that Igbal wanted
Artto be purposive and life giving and was
against decadent art.

Being pre-eminently a poet and
philosopher, Igbal's views about the
mission of man and his destiny are still
fairly valid and his concern for
development and finding new solutions to
new problems, relevant. But as Marshall
G.S. Hodgeson has observed in his book
The Venture of Islam Igbal’s “view of the
evolution of Modern Europe was shallow
and one-sided’. Igbal’s view that “the West
will destroy itself’, is now shared by many
Western writers and thinkers, but is
doubtful that Islam will take its place. As
Hodgeson has pertinently remarked “the
West will not perish alone”. But looking for
a life-partner in the East, of the future
which is different from the West is right
upto a point, after which all parts of the
world have to face common problem and
find common solution.
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True secularism

Secular India is not irreligious India.
Whatever Secularism may have come to
mean in the West, in India it cannot mean
absence of religions. In a multi-religious
society like ours, it can only succeed if we
do not favour any religion, nor object to
back of religion. When Igbal pleaded late
in life for a separate homeland for Muslims
in India, he failed to realize that this went
against his own poetry and philosophy. He
did not want Muslims to limit their social
or political outiook within anyone territory,
and inspite of this, he did plead in his
Allahabad address for a Muslim India within
orwithout India. Actually, as Maulana Azad
observed in his Ramgarh address, there
is no contradiction in being all for Islam
and all for India, in being good Muslims and
good Indians, in owning the whole heritage
of Islam and the whole heritage of India.
The important thing is not to claim a
separate identity, but to insist on a special
identity in the context of the broader Indian
identity. Just as separatism is suicidal,
similarly ultra-secularism or opportunist
attempts to lose all sense of Islam and its
glorious heritage is equally suicidal.
Hodgeson has some pertinent remarks to
make in this context:

“If the realities of the Islamic heritage
can be frankly faced- its historical
actuality good and bad, the problems
which it presents as well as the
spiritual opportunities. it offers-then
Islam as a heritage might conceivably

prove able to serve flexibly in the
modern crises. Facing up to their
history in this way might help Muslims
and possibly others as well to
overcome the cultural dislocations of
our time and provide a basis for
creativity in the midst of lettered mass
culture a basis consistent with but able
to transcend the ‘democratic virtues’'.
Thus generally, it might show that Islam
was able to full the modern need for
moral vision, for a creative illumination
of the human conscience in a
technicalistic world” (The Venture of
Islam Vol. 3 pp 440).

Dr. Abid Husain, in his book on the
‘Indian Muslims in the Mirror of the Ages’
has rightly observed that “many Muslims
regarded Igbal’s poetry as philosophy and
ignored his philosophy altogether.” For
poetry, however philosophical, can never
be a substitute for philosophy. And it has
no need to be. The language of poetryis a
special kind of language. Its symbolism,
its metaphors, its imagery, have a
meaning which is not literal. When Igbal
says that ‘He has to develop his selftothe
pitch that before ordaining his fate, God
would ask man to express his wishes' itis
a way of saying that man can be master
of his destiny if he perfects himself.
Similarly his characters like Iblis, and his
symbols like the eagle, are literary devices
to indicate a frequent possibility. Igbal’s
poetry derives its strength and greatness
from his faith in the greatness of man and
his unlimited possibilities. It draws from all
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that is significant in Indian, Islamic and
Western thought. Secular India, in facing
the challenges of today, has to be
conscious and proud of its whole heritage
inwhich Islam in India has played a notable
part-and in this task as well as in facing
the future with confidence in herself, both
Igbal and Tagore can be of great help.

His greatness

Having said all this, | must add that
Igbal's greatness as a poet “does not rest
on his message or on the philosophy
underlying it. Greatness in poétry is not
dependent on a coherent philosophy or
religious system. One does not have to
subscribe to the mythology of W.B. Yeats,
or the Roman Catholics of T.S. Eliot, to
appreciate their poetry. Great poetry
comes out of a great vision, systematic
ornot, and itis expressed in language in
which “the word” becomes “a world”: in
lgbal, the word is not only a world but a
glorious world. It is not content to, hold a
mirror to life like statesmen and Ghalib. It
wants to shape it nearer to its hearts
desire. Poets have been at both these
tasks throughout their ages and we judge
their merit not according to this or that
philosophy, but because of the range of

their vision, the depth of their special

insight and their ability to create through
their words a world, significant for us and
Igbal in this respect is no doubt in the
galaxy of the Immortals. m

(Extracted from Muslims And /hdia;s
Freedom Movement)

§| demanded a CBI probe into the incident.

Madrasa student burnt alive in Bengal |

Kolkata: The killing of a madarsa student
in Medinipur has enraged Muslims in West
Bengal who blocked roads and trains
demanding a CBlinquiry into the incident.
The student, identified as Amiruddin Khan
(16), was studying in Madrassa Darul
Uloom of Medinipur. He was set efire by
some unknown miscreants and
succumbed to his injuries at a nursing
home in Kolkata. Protests were held in
parts of the state particularly in Purba
Medinipur and 24-Pragna districts. The
state government has ordered a CID inquiry
into the incident but Jamiat-e Ulamz-e Hind
and other Muslim organizations have

According to reports, when Amiruddin set
his foot outside the building of his madrasa
shortly after 9 pm on October 21, ne was
tied to a window of the building and
kerosene was poured on him and he was
set on fire by miscreants whose identity is
stillunknown. He was shifted to a hospital
in Kolkata with 70 per cent burn where he
died on October 28.

Following his death, Jamiat-e Ulama state
unit called a protest demonstration on the
Tamluk Digha Highway at Bajkul junction
to vent anger against police for its inaction
in the case. A protest rally was also held
in Beharampore town of Murshidabad
district.

The burning incident came on the heels of
negative propaganda by mediz in the wake
of the Burdwan blast last month which has
been blown out of proportion as a case of
criminal bomb making has been turned into
an international terror conspiracy.
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In Faith Lies the key

Religion is not only a creed or
code but an insight into reality. The real
reason of life is after all, based on
religion. Itis sociological phenomenon.
It is the ‘sumum bonum’ of life in this
world and always demands the synthetic
approach for helping realize it. It is
physical science and experience that
man ought to look for, in religion. The
holy Prophet Muhammad (PBUH) says:
“Deen’ (way of life) is but sincere
advice.” (Muslim) He further says: “when
Allah wishes good for anyone He
instructs him in the religion.” (Bukhari
and Muslim).

It is religion which provides peace
of mind and develops in @ man moral
courage, piety, compassion, kindness,
righteousness, honesty, rectitude,
integrity, reliability, sincerity, wisdom,
courage, moderation, clemency,
forgiveness, sense of justice. In the
words of Swami Vivekananda ‘The end
and all aim of all religion is to realize
God. The greatest of all training is to
worship God alone’. (Teachings of
Swami Vivekananda, p. 241)

Prominent historian Ibn Khaldun
has elaborated the importance of
religion in the following words:

“Only by God’s help in establishing
His religion do individual desires come

together in agreement to press their

- Obaidur Rahman Nadwi

claims, and hearts become united.
Religious colouring does away with
mutual jealousy and envy among people
who share in a asabiyya and cause
iconcentrations upon the truth. When
people (by the help of religion) come to
have the right insight into beer affairs,
nothing can withstand them,because
their outlook is one and this object is
lone of common accord.” He further said:

“Religion is both a sociological
and spiritual experience. It is a bond of
social unity as well as an instrument for
purification of human soul and mind.”
(Intellectual Foundations of Muslim
Civilization, p. 130).

It should be kept in mind that
Islamic concept of religion is quite
unique as compared to other faiths. Its
main plank is to worship only one Allah.
As the holy Qur’an vividly said: “I have
only created jinn and men, that they may
serve me. No sustenance do | require
of them, nor do | require that they should
feed me. For Allah is He who gives all
sustenance, Lord of power, steadfast
forever.” (S. 51, A. 56.-58) it is evident
that when any bond man bows down
and prostrates himself before Allah, He
(Allah) bestows him with wisdom and
provides him strength to perform good
acts. Thus he keeps himself away from
committing mischievous and unholy
deeds. Besides religion of Islam
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teaches its adherents to do good with
every human being regardless of caste
and creed. The holy Qur'an says: “Help
ye one another in righteousness and
piety, but help ye notin sin and rancour.”
(S.5,A.2) The holy Prophet said: “Help
your brother, be he a wrong-doer or
wronged.” Thereupon a man exclaimed:
“O Messenger of Allah! | may help him
if he is wronged; but how could | help a
wrong-doer?” He (the Prophet) said:
“you prevent him from doing wrong; that
will be your help to him.” (Bukhari and
Muslim) He further says: “A man who
points out the good, is like one who
does it.” (Muslim).

Noted scholar Hammudah
Abdalati has rightly said: “It is true that
genuine religion must come from Allah
for the right guidance of man. It satisfies
the spiritual unites his psychological note
and complexes, sublimates his instincts
and aspirations, and disciplines his
desires and the whole course of life. It
improves his knowledge of God the
Highest Truth in the universe, and of his
own self. It teaches him about the
secrets of life and the nature of man and
how to treat them, about good and evil,
about right and wrong. It purifies the soul
from evil, clears the mind from doubts,
strengthens the character and corrects
the thinking and connections of man. Al
this can be achieved only when man
faithfully observes the spiritual duties
and physical regulations introduced by
religion. On the other hand, the religion
educates man and trains him in hope

and patience, in truthfulness and
honesty, in love for the right and good,
in courage and endurance, all of which
are required for the monastery of the
great art of living, moreover, true religion
insures man against fears and spiritual
losses, and assures him of God'’s aid
and unbreakable alliance, provides man
with peace and security and makes his
life meaningful.” (Islam in Focus, p. 30)

It is unfortunate that modern man
lack these qualities and virtues. Today
we see chaos all around; murders, loot,
sexual offences, kidnapping even
match-fixing and cyber-crimes are a
plenty. The existing laws have failed to
infuse any fear in anti-social elements.
Itis more than fear the faith in Allah that
may help in purging the society from
evils. It makes human life comfortable
and cheerful. Despite these sublime
qualities, excellent values and good
norms of faith, it has been projected in
a distorted way. Even in the age of
reason and in the era of science and
technology, French philosophers with
the likes of Voltaire, Diderot,
Heuerbach, Holbach, La-Mettrie, and
German philosophers. like Feuerbach,
Karl Marx and Engels, etc; considered
religion as the enemy of free thought,
reason and enlightenment. It goes
without saying that even Karl Marx and
Engels showed that is not nature but
man’s specific attitude to it, that gave
birth to religion. “Religion,” wrote Engels,
‘arose in very primitive times from
erroneous and primitive conceptions of
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men about their own nature and external
nature surrounding them.” “Man makes
religion” wrote Marx, adding, “religion
does not make man.”

It may be significant to note here
that above views were worked out by
Lenin. He demonstrated in his writings
that the fight against religious
prejudices could only be successful
during revolutionary transformation of
old social relations based on the
masses, their level of exploitation,
backwardness and illiteracy. Between
late 1890s to 1900s, 1907 to be
precise, Lenin raised the issue of
religion, more than 50 times, that
establishes his ignorance of “reality”.

It should also be borne in mind that
peace is the leitmotif of all religions, and
war and disturbance are its distortion.
It is unfortunate that some so-called
‘enlightened’ people are now
associating it with war and terrorism.
This is totally wrong and at best,
deliberate distortion.

In a nutshell, it is only through
religion that it is possibie to convert the
chaos of life into a harmonious pattern
of peace, happiness, and general
welfare So, if science gives comfort of
life, faith and spiritualism give mental
peace and courage. It cultivates higher
qualities among the human beings.
Therefore, it is necessary to give
importance to religion without faith and
conviction, human values in a person
can not be cultivated. ®
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IATLEAST 5.8 MILLION SYRIANS
DISPLACED: RIGHTS GROUP

Around 5.8 million Syrian refugees
have taken shelter in neighbouring
countries since the beginning of the
conflictin March 2011, according to

a London-based human rights -

group. The number of displaced
Syrian refugees has increased to
5.8 million, the opposition activist
group Syrian Network for Human
Rights said in its latest report.
Around 50 per cent of recorded
refugees are children, 35 per cent
are women and 15 per cent are men,
the report added.

Nearly 5.8 million refugees have fled

to neighbouring countries, such as

Turkey, Lebanon and Jordan. Turkey
came first for sheltering 1.9 million
refugees, including 450,000 children
and 270,000 women, according‘ to
the report. The report also said
around 190,000 people from Syria’s
border town of Kobani have sought
shelter in camps across Turkey

after fleeing from attacks by militants

of the extremist Islamic State of Iraq
and the Levant group. H

j
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Hardships in Islam: Blessings in Disguise?

[e]

We often fail to remember that
blessings always come out of hardship.
'f it wasn’t for the fire, the forest would
rot and die. When | look back on my life,
| often think about how it could have all
gone so terribly wrong if | had only
gotten what | wanted. If | had been
independently wealthy, | wouldn't have
worked so hard to get an education. If |
hadn’t gone to college, | wouldn’t have
learned about Islam If | hadn't learned
about Islam, | don’t even want to think
about where | would be.

Itis the path that we don’t want to
take that turns out to be the best for us
in the long run. Itis the flat tire that made
us avoid getting involved in a deadly
accident or the waitress bringing us the
wrong order that allowed us to avoid
getting food poisoning that are the
blessings.

Understanding Trials & Hardships

- Do You Remain Optimistic in
Hardship?

- There is Surely Ease with Every
Difficulty

- Islam Brings Hardship or Happiness?

- There is Good in Every Event

- How Are Trials Defined?

The hard part is recognizing that
things not going the way we wanted
them to is a blessing in disguise.
Nothing taught me more about
blessings in disguise than being a

- Theresa Corbin

pediatric medical assistant. In this
position | was tasked with giving the
shots for the well patient check-ups.
Giving shots to little babies was only
traumatic for me and the parents. The
baby would smile and coo at me, having
no idea what was about to happen.
Then once the sharp needle pierced the
skin the baby would cry for a moment,
and then go back to smiling and cooing.

As the child got older and started
to understand and remember, giving
shots was an entirely different story.
Around the age of 2 years, and often
earlier, children would scream, kick and
struggle to get out of getting shots. All
they could think of was the pain from the
previous shot.

Most children thought | was trying
to harm them and couldn’t understand
why their parents were complicit in this.
They felt betrayed and trapped because
prevention of disease was a concept
that the child could not grasp. Now could
the child grasp the concept that was only
done for his sake. It was a blessing for
the child to be able to receive the shots,
but the child saw it as a tragedy. The
child has a narrow view of the world. He
cannot understand that the shot's pain
is only small and temporary, but will
prevent disease that can cause pain
and suffering that is markedly worse.
The child cannot see past the pain, and
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in focusing on the pain, the child panics
and makes the shot even worse in his
own mind. Even though we can
understand the concept of disease
prevention, the adult is not much better
at seeing past his or her small scope.
And often we have a hard time thinking
bigger than a small pain right now that
prevents bigger pain and suffering later.
We even make our suffering worse by
only focusing on the pain it causes like
the child getting the shot.

We often fail to remember that
blessings always come out of hardship.
If it wasn't for the fire, the forest would
rot and die. If it wasn’t for the rain, we
would never see the fruit of the earth. If
it wasn't for the hardship in our own
lives, we wouldn’t become stronger
people.

What Allah and the Prophet have
said about blessings even if we cannot
perceive the blessing, we should still
trust that Allah knows best...

Even a small thing like a fever is
really a blessing. The Prophet
Muhammad (peace be upon him) said:
“Allah removes the sins of a Muslim for
his iliness as fire removes the dross of
gold and silver.” (Abu Dawud, 3092)

And like the fever being a way to
purify us, everything we suffer is a form
of good. The Prophet said: “I am
amazed by the believer. Verily, Allah
does not decree anything for the
believer except what is good for him.”
(Muslim, 2999)

The greater the hardship, the

greater the blessing, if we can only see

it for what it really is. The Prophet said:
“A mighty reward is associated with a

large affliction. Indeed, when Allah loves

a people, He afflicts them in trial. Thus,
he who is pleased, for him is (His)
pleasure, and as for him who is angry,
for him is displeasure.”(At-
Tirmidhi, 2396)

Allah tells us in the Quran that the
difficulty He places on us is so that it
can make us better people: {Allah does
not want to place you in difficulty, but He
wants to purify you and to complete His
favor on you that you may be
thankful” (5:6)

In my time in the medical field as
the bearer of shots, every now and then
there would be a child that was so calm
and accepting of the situation that it
would surprise me. Even though the
child didn’t understand why the shot was
necessary, she trusted that the doctor’s .
knowledge was greater than hers and
that the doctor who prescribed the shots
only wanted good for her. And without
the struggle to resist her fate, the shot
was next to painless.

We should all strive to be more like
the child who is calm and accepting of
the shot, but on a much grander scale.

We need to understand that even
if we cannot perceive the blessing, we
should still trust that Allah knows what
He is doing and He only wants good for
us. | (Courtesy: The Milli Gazette)
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Payam-i-Insaniyat (Message of Mankind): An Overview

The origins of Payam-i-Insaniyat
(hereafter Payam) go back in the early
1950s when in the wake of communal riots
Maulana Nadwi began addressing joint
Hindu-Muslim public rallies calling for
communal peace and harmony.

The 1950s period was a turning
point in Maulana Nadwi's chequered
career. His return from Egypt had
broadened the maturity of his outlook as a
result of his close association with the
lkhwan movement and its influential
members. The Payam was established
also in the wake of attacks on Muslims by
the chauvinist Hindu groups steeped in the
Hindutva ideology. Maulana Nadwi, through
the forum of the Payam movement

advocated better relations between -
Muslims and members of other faiths. The -

inspiration, according to Maulana Nadwi,
was the Qur’anic dictum exhorting
Muslims to “enjoin whatis good and forbid
what is evil.” The Qur’anic message
served as an impetus for the Muslim
community to join hands with members
of other faiths in the country. Maulana
Nadwl! began addressing joint Hindu-
Muslim public rallies calling for communal
harmony and peace. Itwas in 1974 when
the Payam was formally launched. Central
to his vision was the protection of state
from baneful influences which undermined
the religious character of the Indian nation.
Although Maulana Nadwi engaged the
Payam as a popular movement it

- Abul Kader Choughley

achieved limited success. This was partly
due to the movement not having any
registered office or members and the fact
it revolved around the charismatic
personality of Maulana Nadwi Despite
these limitations, the Payam later gave
birth to pro-active organisations like the
Forum for Communal Understanding and
Synthesis (FOCUS) which attracted a
considerable number of both Hindu and
Muslim intellectuals.

The activities of the Payam were
two fold: the communities in India could
progress only in a climate of peace, free
from inter-communal violence. Bringing
Muslims and others to work together,
Maulana Nadwi believed, would provide a
means for the Muslims to carry out their
responsibilities of tabligh (missionary
work). The paradigm shift from Maulana
Nadwi's association with the TJ to his
broad-based articulation of tabligh
became more visible. The TJ activities
were restricted to Muslims and advocated
an idealised [slamic society. As opposed
to this, Maulana Nadwi's Payam adopted
a pragmatic approach in dealing with
issues affecting Muslims in a
multi-religious and plural society. In a public
gathering at Moradabad in 1978, Maulana
Nadwi declared that “the prophets always
strove to make sure that the beads of
humanity always remained strung in one
necklace.” Maulana Nadwi's reference to
the Prophet reinforced his belief that the
core message of the Payam was
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embedded in the prophetic ideals.

Between 1974 and 1980 Maulana
Nadwi addressed large Hindu-Muslim
public rallies to remind the audience that
Islam as a religion of peace (aman) and
security (salamat) fostered in its true
followers love and not hatred for humanity.
Implicit in his discussion was the need for
Muslims to exhibit love for their land (hubb-
al-watan). Simply put, patriotism and da
‘wah were integral to the Muslim
community’'s survival in the country.
Maulana Nadwi, however, argued that
religious freedom was essential in a plural
society in wnich secularism (the state’s
neutrality towards all religions) and
democracy could chalk out the nation’s
future. Ironically, the Payam could not
stem the tide of communal violence which
erupted sporadically. Hence the
challenges for Maulana Nadwi and his
Payam became more intense with an
aggressive Hindutva looming larger on the
Indian horizon. Likewise, Maulana Nadwi
was not spared by his critics, who
ridiculed his efforts for communal harmony
through such forums as the Payam.

The Payam movement was largely
a symbolic expression for Indian Muslims
to consolidate their presence and make
meaningful contributions in the larger
interest of India as a nation. It must be
noted that the Payam was not the only
forum through which the message of
communal harmony could be spread.
Efforts to either complement or provide
alternatives to the Payam by Maulana
Nadwi's contemporaries are provided
hereunder. B

~
MUSLIMS DISCOVERED AMERICAS, )
SAYS ERDOGAN -

Turkish President Recep Tayyip Erdogan
has said that the Americas were discovered
by Muslims in the 12th century, nearly
three centuries before Christopher
Columbus set foot there.

“Contacts between Latin America and Islam
date back to the 12th century. Muslims
discovered America in 1178, not
Christopher Columbus,” the president said
in a televised speech during an Istanbul
summit of Muslim leaders from Latin
America.

“Muslim sailors arrived in America from
1178. Columbus mentioned the existence
of a mosque on a hill on the Cuban coast,”
Erdogan said. ’
The president also said that Ankara was
prepared to build a mosque at the site
mentioned by the Genoese explorer, the
AFP news agency reported.

“l would like to talk about it to my Cuban
brothers. A mosque would go perfectly on
the hill today,” he said.

Most history books say that Columbus set
rfoot on the American continent in
1492, while seeking a new maritime route
to India.

Some Muslim scholars have recently
suggested a prior Muslim presence in the
Americas, although no pre-Columbus ruin
of an Islamic structure has ever been found.
In a controversial article published in 1996,
historian Youssef Mroueh refers to a diary
entry from Columbus that mentions a
mosque in Cuba.

However, the passage is widely understood
to be a metaphorical reference to the shape
of the landscape. ¢

(Courtesy: Hindustan Timesa
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